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Spirituality is not possible without strict
adherance to non-violence,
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A HYMN TO
PARAMA BRAHM

The unfading Amaranths of devotion to duty -
transcendent, true,

The sparkling Pearl-Jasmines of Spiritual-Ethical
Thought,

The sturdy Sunflower of Brahmacharyatmak
self-control,

The overspreading Kadamba blossoms of Com-
passion pure,

The ever-fragrant Agave of active, loving Non-
Violence,

The variegated Cosmos of Truth in &ll its
Forms and Phases,

The blue Morning-Glory of Brahm-Mantra
meditation,

The diaphanous Lily of devotion to one's
Chosen Form of Brahm,

The thousand-petalled Lotus of Universal Love
Divine,

Are pleasing to Parama Paribrahman Shri Vishnu
Paramatman.
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THE POWER OF
PERSUASION AND PRAYER

PERSUASION BASED ON TRUTH, JUSTICE
AND RIGHT REASON AND PRAYER OF A PURE
HEART FOR A BENIGN CAUSE, ARE INFINITELY
MORE POWERFUL THAN THE COMBINED MIGHT
OF ATOMIC FISSION AND HYDROGEN FUSION.

Sat-Chit Atman




PREFACE

In accorda e w | the ditcg'ive and Succese
tion givan by Fa'muman Shri  Sat-Chit-Atman
b, we are publishing this work, as it Is, wiitten
by 'im, as a campaign for the protection of the Cow
(Gaumata) and other innocent crestures and thereby
wr cxpenence @ joy of periorming a devine sarvice,
fur fne sake of love towards God, for the good of
thoy paople and without any ulterior motive or desire.

It is natural that tha readers will be very curious
o know mora and more about Shri Sat-Chit-Atman
Bhugoon, but at the present moment it will be proper
to e ton this much that the composition of this
woik wis a part of His glgantic work as an Incar-
naticn (Avsigr) for preventing the destruciion of the
Unwarce (Pralay) and for the establishing the Age
of Tiu v (Satysyuga). The FPenances performed by
Him in order to accomplish the waik of the incare
natice (Avatar) douring the lsst thirly yaars and
tha had sacred task (Tapasyz) of writing this book
during the last four yasrs, closrly indicate that He has
@win a golden mausage for tha establishment of
new erz of Teuth (Saiyayuga), not to a8 Particular
Country Religion or Community but to the whole
U ad tha »navien mankind.
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Parmatman shri wanted e ncorporate in the
present work, about this problem, over and above
the Vedic aspact, varlous problems arising out of the
present times and circumsiances, particularly the
competence or othcrwise of the Pasrligment in prssing
the spacific |egislation for the protection of the Cow
(or the possibility ol preveniing the violance 1owards
the Cow, and other creéstures under the Article 48, as
it is in the present lagel provision, without passing
sny new law for tha purpose) and such other points,
but all these points have been clearly and convin-
cingly dealt with by Himin a Gujarati Book in s very
concise form, He has ordained us to publish this
Gujarati work glso and accordingly the publishing ol
this  Gujarsti book s aiready being undertaken
forthwith, while at the same time the rendering of
this Gujarati book into English is also under way
to expedite the Publication of the English Translation,

RAJKOT, Ehakta Shankerbhai R, Dave.
Di. 12=3-19%2 Bheakta Jaysntibhai M. Udanli.
Vichwa Saiyayuga Samsthapan

‘Udani Villz*,

5, Collegn Wadi,
ankot. (Guizrar)




HE WHO EATS BEEF,
EATS HIS OWN MOTHER'S FLESH,
LORD BUDDHA

)

&0 not mjure any living being

Edicts of Ashok




THE EAR'I’H RESTS ON ONE OF THE HORNS
OF THE QOW
— THE nmmc TMDWON

COW'S MILK IS HEALTH

BEEF IS A DISEASE

BUTTER (from Cow’s milk) I8 THE MEDICINE
cow's MILK IS THE MEANS TO CURE...

THE CHISF CAUBE OF RECOVERY,

PROPHET MUHAMMAD
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THE RIGVEDIE GOD PUSHAN —
A FORM OF PARIBRAHMA VISHNU PARAMATMAN
(Distinct from the non-Aryan god of the same mame)
LORD OF THE PASTURES & PROTECTOR OF CATTLE
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" “Mother of Rudras, daughter of the Vasus,
sistor of Adityas, navel of Immortality (is sha).
DO NOT INJURE THE SINLESS COW, She is
(Earth itself), Aditi, the goddess, | speak to tham
that undarstand |
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THE POSITION OF THE COW IN VEDIC INDIA,

(The height of glory)

In the dim mist of the distant past, when the Ary-
ans came 10 this country which they called Aryavarta
and made It their homeland, they 100k spontaneously
10 agriculture as their chiel occupstion and lived
mainly in villages in joint families, In this life of rural
environment and simple agricultural economy, the
Cow in view of her all-round usefulness came, natus
rally to be associated with the Aryan household,

By virtue of her steadfastly serving the Family
with her milk and milk-products, together with other
nacessaries of life, such as, fuel for the household and
manure for the farm and field, calves eventually for
the cultivation of land and heifers by and by to
ensure a continuity of milk supply, presently the
Cow became an indispensable member of the
Family, receiving from the grateful Aryans the
alfactionate appellation of 'Vasha' or the daughter.s
*lrrespective of whether the Perso or the Indo-Aryans
knaw the 5000 vears old Egyption Religion, based
on the sanctity, the worship and the inviolability
of the Cow. there Is no doubt that they also realized
the sama truth, (See Infra., p 28),

o el
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The Aryans have been known for their high sense
of hospitality. which has been extended even 1o stran-
gers. Here sgain the Cow served the Aryens in playing
the host so magnificently well that she soon came 10
earn from them the spontancous encomium ‘Atith-
eyee’, meaning ‘hospitality personified.’

During this golden dawn of Aryen culture and
history when the Religion of the Vedas was in the
making, the Aryans were wont to worship their Chosen
Devas, chief among whom were Surys, Savitar, Pushan,
Mitra who were forms of Vishnudev and Agni, Varuna,
Vayu, Indra, Yama and Brihaspati by means of 8 sim-
ple device called ‘Yagna' - tha word bainy. derived
from ‘yaj‘ to worship.

Presently, this simple way of worship becams for-
mal and elaborate, and assumed a public character,
It consisted in the first place of Invoking ‘Agni'
or the Fire-god by rituelly kindllng some ‘Samidh’' of
sacred wood and placing it in a specially built
*Vedi" or alter and feeding it continually with "ghrut’
or melted butter and barley etc. It weas through
the instrumenitality of 'Agni’ that the ‘havish® or
oblation of boiled rice or milk-pudding was conveyed
to one’s chosen Devas. Here again whether in main-
taining the physical fire by means of 'ghru'  ote.. or
in oifarmg obiation of milk-pudding or li- tion of

28



madhupeva—a drink of milk, curds and honey or of

‘soma ‘—the juice of a plant mixed with milk, the
Cow came to the rescue of the sacrificing worshipper
by supplying the major requirement of the Yagna. The
Aryans on their part, out of grateful appreciation
gave her the highest appellation of 'Yagnapadi' |. e.
one who is the leg and support of the Yagna.

Silently serving the Family like 2 selfless Mother
with its basic nead — Milk, the stuff from which are made
a score of dainty nourishing health-giving dishes and
equally delicious sweets for the young and the old
alike, in 8 society overwhelmingly vegetarian;
bearing In her form and behaviour the graceful mian
of a Mother, giving unhesitatingly her all and demand-
ing practically nothing in return, she soon came to
win from the deeply indebted Aryans the most appro-
priate epithet of ‘Gaumata’ or COW THE MOTHER.

rinally, pleased by her singular services, selflessness
and Sattvic disposition, when the Devas by way of
putting the seal of approval showed themselves to
be residing within her body, she was hailed as
*Aditi ' or the Mother of gods.! Numerous other

T The above revelation is not confined to the ancient
(Contd. on p. 28.)
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appellations following from the above Revelation were
bestowed on the Cow endowing her with a personality
unigue for her kind.

She was at once acclaimed to be * Maha ' — the
great, For now she was ‘Eejya’, “Idya" or "Archya’
i. e, worthy of worship. She was recognised to be not
enly sacred, but slso (lite the Ganges), Pavaniz—
the sanctifier. Again, in view of her sanctity and
venerable siatus she was looked upon as "Aghnya’
or inviolable.

Presently, she became ‘Vichruta' or celebrated
for being: an incarnation on earth of ‘Laxmi’—the
Mother ol prosperity, ‘Kalyani’ or universal benafac-
tress and ‘Bhadra’ — the auspicious.

Looked upon as one with the life-sustaining Earth
itself, she was called ‘Jagati’ — the Earth Incamnate
or "Bhoorimahi’ — the Great Earth,

pasi. Many devout Hindus have had in course of years
visions of countless monads {souls) scintillating like
slars in the body of the Cow and similar other
vxperiences, Cf. aiso the historical episoda of God
coming o the rescue ~f His devotee Saint Namdev
Lnct reviving the Cow (Introduction p. 1, f. n. 2).

z The word also means the Ganges and the Tulsi
Plant—both-known for their sacredness.
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Altheugh her highest appellation |s

"Vishvayu'
or the Life of the Universe, the Aryans loved snd
still love and revere her simply as “Gaumata®,

From the various names given to the Cow, it will
be easily seen that she has exarcised over the thoughtfu;
Aryans, a genuinely humanizing and benign influence.
To whatever extent, the Indisns have been known to
be gentle and benevolent, liberal and broad-minded,
tolerant and considerate, and above all humane and
non-violent, the Cow has had her share in the
making.




CHAPTER 2
WHAT HAPPENED IN HISTORY ?
( Man, the Earth and the * Antariksha )|

While the Cow was at the height of her glory
and the Religion of the Aryans was developing apace
along the sattvic * path of Purity and Light towards
its ultimate goal—Spirituality, both the prograss of
Religion as well as the position of the Cow met with
a great setback.

Dark adverse forces of * Antariksha ’ inspiring and
acting in close union with certain non-Aryan sects
practising low cults, consisting mostly of gross sen-
suality and wholesale * himsa ' in the form of animal
sacrifices, broke in upon the sarenity of the *sattvic’
life of the Aryans with unprecedented force and fury,
Disrupting the even tenure of their life and causing
violent upheavals in the Society itself, they destroyed
that congenial atmosphere so necessary for any kind
of genuine religious progress. This undesirable impact
arrested the even growih of the Aryan Religion for
a long time and the Interpolations superimposed by
these sects based on their own barbaric customs and




obnoxious ways of life have not only marred the
inner consistency of the Vedas but have also left their
awkward marks affecting their future development
as well,

Their aggressive attitude as reflected in their wild,
coercive demands to be treated as ' Atithi ' with fanta-
stic privileges of a guest without any responsibility
to the host, in every house they visited, struck
terror in the hearts of the Aryans and harassed them
beyond words. Reiigion, instead of being a unifying
force became an oppressive power. Instesd of
enabling men to cross the bar of worldliness onto
the open Seas of the Spirit, it came on the other
hand to confine men's lives to the backwash of
superstitious customs and superficial minutae solemnly
performed,

For a while, things looked dark and foreboding as
though the cults of these savage sects would extinguish
for ever, the light kindled by the Aryans. Although
this was not to be, they had to wait til the
closing of the period of the '‘Brahmanas’ down to the
middle of the ‘Asanyakas’, that the long-eclipsed
Religion of the Aryans could free itself from
this alien influence as well as from the trammels of
elsborately ritualised sacrifices, innocent (like the
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pristine ones of old) or degenerate, (like the animal-
immolating of later imes) and picking up the rhythm
of Spiritual thought, could begin in right earnest
the inquiry into the nature of ' Brahma *, ‘Maya®, "Jiva’,
‘Jagst’, ‘Aima’ etc., which reached its culmination n
the Upanishads, Yet, even the Upanishads are not, on
the one hand, &ll or in every respect free from this
alien influence®, and on the other, from the totally life-
negating attitude caused by the eéxcesses of these cults.

In order however to understand how gll this
happened in the early history ol the Aryans in India
during this crucial and critical period, that
decided to an extent its future destiny as well, it
is necessary to know the barest essantials of the nature
of Man, the World or Worlds he inhabits, the kinds
of Cults followed by these Sects together with a
correct understanding of the nature of God and of
Spirituality,

Starting with the simple observation that Man is
not merely a physical body, it may further be pointed
out that neither is he a body with a mind only, For,

*See for example the Brihad Aranyaka Upanishad,
elaborately dealing with the Ashwamedha Yagna,
presented though here and there. in mystical terms.




he is a * Jiva* endowed with an * Atma * or a ‘Soul’,
which aithough incipient at the present stage of
mankind's development, is neverthless a part of

man's completa personality. Further, it s only
through the development of this transcendantal

Self called the Soul,! that Man can hope to establish
union with Brahma.

Similerly, the World he inhabits is not only this
gross sphere called the Earth, but also the subtle
region cafled ‘Antariksha’, which is not, it may be
pointed out, what is commonly indentified with the
outer space made familiar by modern science. It
is a subtle inner world of objectified thought enveloping
the earth, similar to the outward atmosphere surrounding
it. And just as the atmosphere is divisible Into the
lower troposphere and the higher stratosphere, the
‘Antariksha® 100 can be further divided into the
comparatively outer region called *Bhuvah® or the

'The Hindu idea of this Soul or the Atms proper is
fundamentally different from the Greek concept of
‘Sukhe’, which though ordinarily translated as
'a Soul', is actually used for the mind, as for instance,
in ‘psychology’.
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' Swarg * or the ordinary heavan,!

The *Antariksha’ which touches and surrounds
the earth is inhabited by those disembodied souls or
‘Jivatmas' of people departed from this earth who are
unable to go to higher spheres on account of their
gross earthly desires and attachments to things of the
world.

The ‘Swarg' or the ordinary heaven on the other
hand, Is the temporary abode of those souls who have
done some altruistic acts of religious merit during their
life on earth with a desire however, to enjoy their fruits
in the next World, Both the regions have their sub-
divisions or Circles, the lowest of the *Antariksha’
being inhabited by evil spirits that often frequent the
earth,2 while the highest of the ordinary heaven is
the abode of Devas such as, Agni, Vayu, Varuna, etc,

'This heaven again should also be distinguished
from the highest Heaven — the divine abode of the
Spiritual God — the Pure Brahma in its universal,
personal aspect,

®That such entities capable, of doing immense harm

through voices and inspirations Including even
Contd, on p. 35).




In order to understand the vicissitudes of the Vedic
Religion in the course of history particulary during
its early phases, and the factors responsible for it, it
is essontial to bear in mind that the Powors of the
‘Antariksha’, in view of their being able to remain
invisible 10 the common people, are ofian in the habit
of impersonating the * Devas® or even God and
are thus capable of playing endless mischie! and
causing infinite harm to peopla on Eanh «

Again while the "Antariksha’ is proverbially known lor
its lawlessness and anarchy, the ‘Swarg” on the other
hand, is orderly and is ruled by Indra. This indra
however, must be distinguished from any baguiiing
entity of the Antariksha impersonating ‘Devraj’ Indra.

(Contd. from p. 34)

leading to wars among men do exist, is provad by
occasional photographs of such entities haunting
the auras of some persons or voices caught on a
sensitive tape-recorder in the stillness of night,

* A Ghengis Khan for instance, at the time of setting
out abroad on a careéer of conquest and foot and
hearing from the *Anteriksha' to “go and destroy
the Kafirs“ might, believing it to be God's voice,

{Contd. on p. 36).




Nothing has created more confusion in under-
standing and scrupulously following Religion
than the failure to discriminate between voices,
visions and inspirations coming from the *Antarik-
sha’, but taken by the unvary, to have been
wafted irom the highest heaven or God,

The ‘Antariksha’ being 8 place for 'Jivatmas' imm-
arsad in low things of life, the degenerate among them
are the causes of greatest disturbance on earth. They
tempt men to establish communion with them and
are known to have given rise to dark cults practised by
various sects from the dawn of history, down to this
day. There is thus a two way traffic betwean unscru-
pulous men on earth, trying to establish communication

{Contd. from p. 35).

be led 10 put the entire popufation — men, women
and children — of & defsated city to fire and sword,
a5 recorded Ly history with regard 1o the city of Delhi.

About to depart with his loot from the city he
had defeated and esked what was to be done with
lts population, Ghangis Khan remembering ‘the
Voice' he had heard, ordered a1 once to set fire to
the entire city with express instructions, not to spare
enyone who tried to escape the fire.




with these dark spirits, with a view to gain some worldly
ends and such entities on the other side, trying to
use them or lure unvary souls for their own purposes
leading to maost-difficult-to-redeem degeneration on
the part of both,

Since such forces cannot establish power over peo-
ple of “sattvic’ nature, the relinquishment of, ‘Ahimss’
(non-vioienca), 'Satya’ (truth ), ‘Brahmaharya' (conti-
nence), is a condition precedent for membership of
such cults. Again, since they relish and desire flash-
food and lova sensuality, animal sacrifices and phallus-
worship § have been their normal paraphernelia,

The cbvious explanation for the flourishing of
such sects from the dawn of history down to this
day is the fact that it suits the lower nature of men
who are ignorant of a higher life. The other reason is
that such sects being without any moral principle o
scruple of consclence and possessing the extra ad-
vantage of sinking the opponent from a distance with
the help of such dark entities, have made themselves
so formidable that 10 oppose them is at best 1o stir a

——

:Sea The Cambridga History of India edited by E. J. RAP-
SON, the Camridge Umvorsny Press, 1936, pp. 85,233.




consequencas,

That such entities come particularly in the way of
genuine Inzarnations of God—the Paribrahma Ishwar,
functioning on earth and trying to bring spiritual
enlightenment to people, can be seen from an excerpt
from the 'Puranas’, as quoted by Prof. Zimmer

*Whenever the, .. Sustainer of the world, Shri
Vishnu [Bhagwan] is implored to appear in 3 new
Incarmation, the beseeching forces leave Him no peace
until He condescends. Nevertheless, the moment He
comes down [ taking birth, on earth | self-willed
demonic forces set themselves against Him. For,
there are those who hate and despise Him. They have
no room for Him in their systems of expansive egoism
and domineering rule, These do everything within
their power to hamper His career. =

(Emphasis added)

* Heinrich Zimmer, “Philosophies of !ndia" edited by
Jasaph Campbell, Princeton Univessity Press — 1951,
p. 2,




CHAPTER 3
WHAT HAPPENED IN HISTORY ? (Contd)
(The Nature of the Aryan *Yagna')

Since the fate of the Cow has been inextricably
hound up with the Institution of ‘Yagna' (or sacrifice)
as it developed in the course of history, it is essential
to go back once again to the origin of this ancient
Institution and trace its growth through Vedic times.

Etymologically, the word 'Yagna' as already
saan, comes from the root ‘Yaj', to worship
with words &nd as such it is to be distinguished
from pure meditation on the ono hand and prayer on
the other. Since this form of worship was complete
by the mere use of the words | sacrifice”, no
further action was necessary, the words themselves
completed the act of sacrifice or worship,

Thus for instance, when the Avestan Aryans of
ancient Persia (modern fran) chanted solemnly: ““We
sacrifice to the body of the Cow, to the powessful
‘Drvaspa’ made by Mazda and holy”,! with the utter-

* Sirozah Il 14, The Sacred Books of the East Series.
Vol, XXIIl p. 17,
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ance of the above words the entire act of sacrifice
wias complete.

It is also important to remember that the sacrifice
was 'to’ and not ‘of’ the body of the Cow. Far,
to the Avestan Persizns, the Cow like the Bull was
also sacred and holy. In other words the Cow was
the subject of veneration and not an object to be
used to please some other daity,

The Persians in fact worshippaed the soul rather
than the body of the Cow as can be seen from the
following :

“Wa sacrifice unto the soul of the bounteous Cow;
we sacrifice unto the Powerful ‘Drvaspa’ made by Mazda
and holy."*

From the above, it is not to be inferrad that some
other animal was sacrificed to propitiate the soul or
the Spirit of the Cow. For, " The deastruction of
any living being was an injury to Drvaspa, "'+ The
antire act thus was an act of worship, pure and simple.

There is no doubt that this also was the case
with the early Aryans of India. For, both the paople

“ Sirozeh |, 14 |lbid., p. 9,
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PROPHET ZARATHUSHTRA

“"The Collective Soul of the Earth approached
imnipotent God in the form of & Cow and
rayed for a Protector after narrating her
nisery. Thereupon God sent the Grent Teachsr
'farathushtra to take birth in Persia to establish
he reverence for the Cows...’', (Yashna 19)



had common customs and traditions, so much so that
whan Zends Avesta the sacred Book of the ancient
Persians is transiiterated into Sanskrit, it reads very
much like an ancient Scripture of the Aryans of India.

Later on however, to make the worship appear more
positive and purposive, concrete forms were devised,
such as the sacrificial * Vedi * built in strict confirmity
with prescribed res regarding number of bricks to
be used as well as its overall lay-out, In this meti-
culously bullt altar was kindled with extreme care
and solemn invocation the sacrad fire, ceremoniously
installed with necessary rituals, This was followed by
a series of formal acts methodically performed, which
gave to the Aryan Yagna the status of a full-fledged
Institution,

8y and by the collective performance of Yagnas
became common and universal, resulting in the ultimate
distribution of the entire corpus of the Vedas into the
Rigveda, the Yajurveda and the Samaveda. It is import-
ant 10 remember here, that the Atharvaveda did no!
beleng to the early Aryans, nor was it adopted by
thern &t this stage.

While the Rigveda comains all important hymns
addressed 10 the various Devas and remains the most
original of the thise, tha Yajurveda is exclusivelv the
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Veda of the 'Yagnas, " dealing with the manner, the
moethod and the conduct of sacrifices. To the Samaveda
were allotted, hymns meant to be sung to the accom-
paniment of the Yagna.

Along with the distribution and rearrangement ef
the Vedas, comrasponding 10 the function to be perfor-
med, there came into exitsence four classes of prigsis—
those meant to invoke the Devas. those entrusted with
the task of offering oblations to them, those intended
to sing hymns through the course o! the Yagna and
lastly those appointed for its overall supervison,

Notwithstanding their elaboration and prolifaration,
the Arvan 'Yagnas ' of early times hed still maintained
their pristine character of purity, senctity and absence
of violsnce—in other words their ‘sattvic® nature.
Living along with people of a dificrent stock, with
their primitive cults practising enimal-sacrifices, the
Aryans, conscious of the need of preserving their own
*sattvic ' ways of life, were caraful to give the name
‘Adhvar " with the necessary condition of non-
violence built into the very conception of their
own form of Yagna.

Equally significant is their choice of the designa-
tion *Adhvaryu’ given to that class of priests entrus-

iad with the task of offering *bali” or oblation to




the Devas, There is thus nothing to compare with the
genius, the foresight and the moral excellence shown
by the early Aryans in this regard. For, when later on
this innocent form ol worship—the Aryan Yagna, came
to be mixed up and confused with the degenerate non-
Aryan sacrifices involving animal-immolation, and all
sorts of dark and debasing acts and performances inclu-
ding black-magic, came also to be cealled by the same
name ' Yagna ', nothing helped the Aryans so much in
maintaining the pure and innocent nature of their
‘Yagna' as the names 'adhvar’ and " adhvaryu’,
meaning a Yagna of an out and out non-violent
nature and the priest concerned with offering obla-
tions to the invoked Deities in a non-violent Yagna,
respectively.® Likewise, they took care to surround the
Cow with a halo of protection by descriptively calling
her * Aghnya ' or inviolable,

The sacrificial fire too, like the cow, {'Pavani'-the
purifier), was held to be not only sacred, but sancti-

t The other three classes of priests were the “Hota"
the “Udgatha” and the “Brahm"”, corresponding
to those who invoked the gods, those who chanted
hymns to thg accompaniment of the Yagna and those
who supervised the Yagna, respectively.




fying (Pavaka) as well. Invoked with utmost sincerity
and devotion, and kindled with meticulous care on
the. sacred ‘samidh’ and fed on Cow's clarified butter,
barley grains and seasame seeds, the altar-fire unlike
its-‘tarrestial counterpart of the heanth, was looked
upon as celestial in its entirety.§ Basides, the sacrificial
fire represented the ‘god Agni’' himself, worshipped
by the Aryans with whole-souled devotion and
held in highest esteem,

_The Yagnas themselves were performed in the
open, often on the bank of a river or a lake (looked
upon by the Aryans as generally sacred, in view
of their inveterate love of purtificatory baths), or on
the plains with the kusha-grass, held by them to be
tacred. There was thus an all-pervading atmo-
sphere of unsurpassed sanctity, peace and benign-
ness, seeping through the worshippers and

§ This sacred form of celestial fire worshipped by the
early Aryans was, it may be observed, brought from
heaven by Matarishvan—a Divine Beging who was
originally identitied with Agni Deva himseif but later
became a designation of wind. (See A. A, Macdonell,
Ibid., p. 88. Compare also Shelley's “Prometheus
Unbound" based on Greek Myt ologv)
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raflecting in every thing they used, in every
invocation they uttered, and in evary action
they performed in the Yagna. .

Since the pictura of the original Aryan Yagnais in-
completa without the knowledge of the Daities invoked
gnd adored, it is essential 1o desceibe the nature and
character of some of the Devas worshipped by the
early Aryars. .

Among the first to be reverad and adored \were
Dyava Prithivyau ‘' or the Haaven and the Earth. As
noted before, the Aryans had as yet no temples built to
worship the gods. They used to sit in the open, on the
grass-carpetted (or even bare) ground which reminded
them of Mother Earth bearing her children—all the
living forms of life—with patience and love and the
biue vault of heaven above, beneath which they sat
reminded them of majesty, harmony and strengih
There was thus reason to worship Mother Earth with
gratitude and Father Heaven with wondering awe and
adoration.

The foremost among tha other Devas was Varuna -
the supreme Deity; outstanding for his moral excell-
ence. Originally, 'the god of the high-arched sky,” ‘the
encompasser of the starry heavens,' he was not only
the upholder of the physical order of the world agsinst
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the forces making for its disintegration but also of the
Marzl and Spiritual Order of the Universe called ‘Rita’.*

As the discoverer of sin and the disceiminator of
truth end falsehood, his chief concern was 1o make
men observe ‘Rita” and obey the Morel Law, He was
also the forgiver of the sing of the penitents To him
the Aryans prayed :

*This concept of 'Rita’ which iater on passed into
the Stoic philcsophy of the Greeks in the form of
“MNatural Law' and through it into Roman Law, as
the “Lew of Ne'urg'" doctrine and which gave rise to
the Equity Jurisprudence of the Romans, has served
as the greatest humanising force in breaking down
the rigour and formality of Law, and injustice in its
interstices, both in the Roman and the Anglo-Saxon
systems of Jurisprudeance, which have fertilized in
turn the legal sysiems of the world,

Acting »5 8 leaven as well as a steady source
of the necessary elements of equity and fairness,
the doctrine of 'Rita’ has contributed the most in
making Law tempsred with Justice. For an acknow-
ledgement of the debt owed to India by the world, see
Fritz Berolzheimar, World's Legal Philosephies, Roth-
mans Inc. (N.J.,U. S, A,) 1968 Vol. |, Chapter .




*If we have sinned against the man
who loves us, have ever wronged a bro-
ther, friend or comrade, the neighbour
ever with us, or a stranger, oh Varuna,
remove from us the trespass.” '

Associated with Varuna was Mitra-a sun-god
who served as 'the eye of Varuna.® He was a Deity of
high morality. representing faith-keeping and loyalty.

Another Solar Deity is ‘Surya’ representing the
Sun in its cosmic aspect and universal morat functions.
He s the 2ou! and guardian of all that is movable and
immovable in the world, Sitting in his golden chariot,
drawn by seven yellow fleet steeds, he bsholds from
the height all beings and the good or bad deeds of men.

The third Solar Deity is the golden-haired, bright-
beamed ‘Savitar’ - the moral stimulator of good thou-
ghts. Me is the inspirer and the presiding Deity of the
famo.us Gayatri Chhand |

"Rigveda (5.85.9). Fora complete account of how
later on Varuna -the Lord of Earth and Heaven first
became & Ruler of the depths of the Sea and then
identified with Soa -‘tho .Moon-Deity, he was
ditimately superseded by’ Indra, see next Chapter,
“The Ascendancy of ths® Powers of Darkness,”




“Aum, the Earth, the Anlanksha. the
Heaven. We meditste on the puro light
of Savitar (the sun-god) worthiest of
choice, May he inspire our intelligence' §

Since life itsell in its present form would not have
come into existance but for his ceaseless activities, he
Is also cailed the Generator, the Vivifier, or the All-
Creating Deva

The nextis Pushan who besides being a sun-god
is also the giver of prosperity, the guide of travelless
and above all the protector of cattie on earth,
Pushan 'personally drives the Cows to pastures.’
He ‘weaves the sheop's dresses and smoothes
their coats.” He sits in a car drawn by goats. Thus
over and above being & sun-god, he is a bene-
volent shepherd-god — the lord of the pastures.

The fifth of the Solar Deitles is Vishnu Deva,” who

§ Rigveda (Ill. 62 . 10).

*This incipient and inchoare conception of the Solar
Deity is to be distingushed from the full-fledged con-
cept of Shri Vishnu Parmatman —the Paribrahm
Ishwar, the Universal Personal Self of the Infinite Brahm
with His complementary aspect of Shiva Bhagwan the

(Contd, on p, 49)
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encompasses the sky and who radeems the night
from darkness by his swift three strides.

There were besides, Nature Deities pre-eminent for
their high poetic beauty —such as Indra, the god o!
thunder and lightning, destroying the drought-demon
with his bolt and releasing the pent-up waters of the
rain-charged clouds and rivers;* Vayu the wind-god,
the perveyor of perfume; breezy little Maruts, “Vish-
nu's bands,’ singers at the gates of heaven, ‘lords of
Amrit,’ ‘robed in rain’, givers of bliss; Ushas, the
spirit of the diaphanous dawn, ‘great goddess of glory’,
‘heaven's daughter,’ arrayed in garment all of light,
shining from afar in her charlot of gold.§ and Ashwins,
the Deities of celestial light, ‘lords of splendour,’ the
Twin Stars of Morning which shine * While darkness
still stands among the ruddy cows,”

One of the most important Deities worshipped by
the early Aryans was Agni - the god of sacrificial fire.
No ‘Yagna ' was considered effective without his invo-
cation and no sacrifice complete without his presence,

(Contd, from p. 48).

Chidanand Ishwar —the Universal Auspicious Benefac-
tor of the world, possessing Pure Consciousness (Pra-
gnanam) and Bliss. § Rigveda (1. 124 . 3.)

# See also Indra of the Soma-sacrifices,
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4s fire purifies and claanses all things, so Agni
removed sin and impurity from men's midst wherever
he was worshipped. Thus Agni came to be called
Pavaka-the purifier

Brought on earth from Heaven by Matarishvan—
s Divine Being, Agni is also indentified with him.!

As a Heaven-born god, he was looked upon 3s
the Lord of Light and Wisdom. In the former capacity
he is identified with the Sun, and the Dawn, and in
the latter capacity he is called Jataveda - 2 possessor
of sphitual wisdom2.

He was worshipped as the soul of all and has
often been identified with all the gods. On the earth,
he gave protection to all homes (particularly against
evil spirlts) where he was regularly worshipped and
10 places of Yagna where he was ceremonially inst-
alled,

In homes whare he was worshipped, he was an
Immortal among mortals, the Lord of the house and
vet & Guest.

He was the witness of men’s actions who on their

| See p. 44 F.N.
2 Agni is called Jatavedas, meaning born rich. He is
however, Jataveda — born wise,
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part solemnly invoked his presence to prove the vera-
city of their claims,

A protector of homes and a purifier of sins, a
grantor of boons and a great benefactor of the wor-
shippers, Agni has still maintained the status of one
of the most revered of Deities.

Another important Vedic Deity worshipped by the
early Aryans was Brihaspati, the priest of the Hea-
venly community and the Deva behind the power of
the sacred Mantra and devotion. Being the embodi-
ment of high moral ideas, he also intercedes with the
ygods on behaif of men and protects them against the
wicked.

The last of the Rigvedic Deities was Yama-—the
god of death and the judge and ruler of the departed,
He gathered men together in death and the directions
received by the departed soul from its past relatives
on earth is unique in its significance :

“Meet Yama, meet the Fathers, meet the merit
of free and ordered acts, in highest heaven."
“Leave sin and evil, seek anew thy dwelling,
and bright with glory wear another body.”

There cannot be an advice more appropriate and
profound than the one given to the deponod soul. The
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lines besides, contain living seeds of the Law
of Karma and the Law of Rebirth.

A complete list of the sattvic Deities (as distin-
guished from the ‘rajasik’ or ‘tamasik’ entities of the
lower heaven or the Antarikshi) invoked and worship-
ped by the early Aryans would remein incomplete
without a reference to the Cow, As seen before, she
was in 8 very real sense @ ‘Yagnapadi' — 'the leg end
support’ of the ‘sattvic’ Yagna of the Aryans —the
most popular form of worship of early Vedic times.
Revealed to be holy and worthy of men’s veneration in
view of her being "Aditi’ - the living sbode of gods,
her main function however, like the Ganges and the
Basil Plant (Tulsi), was to sanctify places and persons.,
She was thus over and above being a "Yagnapadi,” a
‘Pavani’ — sanctifier as well. Consequently everything
associated with her came to be treated as hallowed
and holy.

Although not formally worshipped like the other
Deities — nor was it aver intended to be so, except
occasionally or in the case of her Spiritual Prototype
dwelling in her Heavenly Abode, the Go-Lok — the
attitude of the early Aryans towards the Cow
was one of an over-all sacredness, a loving vene-
ration and a high sense of gratitude for the




numerous benefits® heaped by her on them. This
attitude of theirs is refiected In their treating Mother
Cow exactly like Mother Earth —~ Bhoorimahi or the
Prithivi of the Dyava-Prithivyau - the foremost among
the deities revered and adored by the Aryans of early
Vedic times,

Nor is there any inconsistency betwean the
high moral quality of the Yagna as performed by
the early Aryans énd the purely divine character of the
Devas worshipped by them on the one hand and the
offering by way of libation and subsequent partaking
of the mild sattvic Soma juice by the worshippers
as ‘prasad’y on the other,

Etymologically, the word ‘Soma’ which stands
both for the Plant bearing that name as well as for
tte Moon, appears to be named after tha Moon evi-
dently in view of a close resemblance in their
properties. For, both the Mcon and the freshly extra-

*Compere Ralph Hayne : "Cow the mother of Prosperity”
“\Where the cows are kept and cared for,

civilization advances, land grows richer, homes

grow better, debts grow fewer. Truly the Cow

is the Mother of Prosperity.”

! Food or drink offered with devotion by the worship-

pers to the geds and bécome blessed as a result,




only similar in their bright and cheerful appearsnce, but
also in their intrinsically mild, cool and delightful effect
on the mind. This characteristic similarity is precisely
expressed by the adjective ‘Saumya’ (from the word
Soma) meaning mild, quiet, gentle, pleasing. Thus
the ‘Soma’ juice as used by the early Aryans in its
pristine state when mingled with milk was a mild,
placid and delightful soft drink and never an
exciting intoxicant.

There is however, a universal misunderstanding
started with the Western writers and now widely pre-
valent among the Indians aiso to the effect that the
Soma was an intoxiceling liquor. According to the
Cambridge History of India for Instance,

“...the Indians had at least two intoxicating drirks
The first was the Soma, almost exclusively used as a
sacrificial drink. """

Again writes Dr. Macdonell in his History of Sans-
krit Literature, “Indians of the Rigveda were acquainted
with at least two kinds of spirituous liquors. Soma
was the principal one,"!

——

* The Cambridge History of India Vol, | edited by Rapson
L. J., Cambridge University Press 1935, p. 102,
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Noss calls this juice ““an intoxicating liquor,” !

Simitarly Basham calls Soma a sacred, inebriating
drink of the Veda.?

it Is rather a serious allegation to say that the
‘Soma’ juice as used by the early Aryans for the
gods was an intoxicating beverage. If this statement
is really true, there remains very little of tha ‘sattvic’
quality — a precondition of Spirituality - of the Yagna,
of the Aryans.

In deciding therefore, the nature of the ‘Soma’
Plant from the evidence availabls in the Rigveda it-
self, it is necessary to give a careful consideration to
the conditions prevailing in the society at the time,
including the kinds of people concemned and the
purposes for which it was used. Further, it is also
necessary to make a distinction between the nature
of the ‘Soma’ plant and that of the ‘Soma’ drink.

Now in order that the "Soma’ plant can be said
1o be intrinsically inebriating, it must either possess
leaves like the buds of the Hemp Plant capable of

'Noss J. B, Man's Religions, The Macmillan Co..
N. Y. 3rd Edi., 1967, p. 132,

Bashem A, L. “The Wonder that was India" Sidgwick
and Jackson Ltd,, London, 1963, pp, 37. 132, B63.




directly causing intoxication or the sap like that
of the Palm Tree with a natural tendency to
ferment without the need of any admixture. Any
artificial farmentation csused by such an addition
10 the juice or sap would make the plant juice (or
sap) only a base like the grape juice for the
beverage, but not the (intoxicating) drink itself —
like the wine.

Taking now the statements made by various writers
such as Noss the author of the comprehensive book,
"Man’s Religions’ and Griffith the translator of the
“Hymns of the Rigveda,”” based on information
culled from the same source viz.,, the Rigveda,
according to Noss:

“Separate ceremonies were often devoted to the
soma-making. The leaves of the Soma plant had been
gathered by moonlight on the mountains where it
could be found, ware brought to the place of sacrifice;
then crushed between the “pressing-stones,” sprinkled
with water, strained, and [mixed with milk]' finally
offered as a libation and drunk by those who were
assembled round the altar."2 (Emphasis added),

This statement of Noss is confirmed by Basham:

1. Noss John B. Ibid., p. 125, 2. Ibid., p. 132,
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"The drink prepared from the plant can scar-
cely have been alcoholie, for, it was made with
great ceremony in the course of the sacrifice, when
the heth was pressed between stones and mixed with
milk, and strained and drunk on the same day.'

(Emphasis added)

According to Griffith however:

The plant was pathered by moonlight on centain
mountaing, stripped of its leaves, and then carried
to the place of sacrifice; the stalks having haen there
crushed by the priests were sprinkled with water and
placed on a siove or sirainer, whence, after further
pressure, the acid juice trickled into 8 vessel called
Drona; after which it was mixed with flour, etc,
made to fermeant, and then offered in libations to
the Gods,"§ (Emphasis added)

From the above statements three [mportant facts
clearly emerge viz,, that the pristine Soma juice
had just a ‘saumya’ or benign quality and that it
possessed no  intoxicating property actual like the

~Basham A. L. lbid, p. 235,
§ Griffith Ralph. T. The Hymns of the Rigveda
Chowkhamba Sanskrit Series, Varanasi 1963, Vol. |, p. 2.




Hemp plant nor potential like the Palm tree. Had it
been inherently intoxicating, mixing the juice
with flour and further fermentation would
have been superfluous.

Second, thet the early Aryans took meticulous
care to maintain the purity and sanctity of the
Soma juice in view of its high, intended purpose.
They plucked for instance, only the leaves [or the
juice and never the plant itself or its stalks for the
sap. Again instead of preparing the drink in advance
or elsewhere, they brought the leaves straight to the
place of the Yagna, where they squeezed the juice to
the accompaniment of the sacred Mantras &nd finaily
blending it with milk, oifered it to the gods without
undue delay, There I5 thus to be found an aroma of
freshness in the manner and method of preparing the
drink consistent with the high purpose it was meant
o fulfil viz., to serve as libation for the gods,

Third, that there were other people also who
however. were primarily interested in turning
the ‘sattvic’ Soma juice into an intoxicating
strong drink through adulteration and artificial
fermentation. using Soma only as a base for the
beverage. Thus aithough called Soma, the drink was
in fact Soma converted into an inebriating ‘sura’.




Since the early Aryans however, wers never known
to hove been inebrizted by Soma, these non-Aryan
people had to attribute the cause of their intoxication
to the presence of Soma their Moon-deity «- called “the
representative of the intoxicating power of libation™§ [
This however, is not true. For, had the Moon-deity
the power 1o cause such an inebriation, there would
have been no necessity for these non-Aryans to add
flour to the Soma-juice and get it fermented into “surd’.

This complex conclusion — the one concerning the
early Aryans and the other relating to the non-Aryans
(including those later Aryans as well, who allowed
themselves to come under the influence of the non-
Aryans), is confirmed by the fact that the early Ary-
an priests known for their high devotion to
the gods and also for their contempt of sura
as "the cause of sin,''t would never have offered
such a cause of sin to their sacred gods, had Soma
buen of an intoxicating nature.

Again, the same early Aryan priests who criticized
the men “made arrogant, drinking sura and revi-
ling the gods™'* would never have uttered these words,

— ——

3 Noss, Ibid, p. 132. + “Anger, dice and sura aiv
the causes of sin'', (Rigveda 7. 86, 6).
* Macdonell, Ibid., p.165.




had Soma juice been also of an intoxicating nature
For, in that case they would have stood only

self-condemned,

The reason for this critical inguiry Into the nature
of the Soma plant is that meant as it was exclusively
to be offerad as libation to the gods, the drink had
to be pure in the first place. Thus when Basham calls
Soma “asacred, intoxicating plant of the Veda®,
spiritually speaking the words ‘sacred’ and “intoxicating’
are contradictions in terms. For a thing is never pure
or sacred if It involves 'himsa' of a gross or
subtle nature or affects the higher faculties or
stimulates lower passions in men which an intoxi-
cating drink naturally does. Again a thing impure
in itself (such as ‘sura’ or meat) naver becomes
pure or sacred by the mere act of offering it
to the Deity., The thing on the other hand must be
clean, pure, and innocent (ie. involving no ‘himsa’ )
in the first place in order that it may become acce-
ptable by the Divine and the worshippers may get
grace or blessings from it.

It was because Soma was such a pure, c¢lean and
innccent drink that the Bhagavat Geeta which does
not accept the Atharvsveda as the Veda of the Aryans
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inspired word of God, n

evertheless calls ‘Somapaha’
to bs '‘pootpapaha’! ie. the drinkers of Soma juice
['qua’” ‘prasad’ in a ‘sattvic’ Yagna.) to have” become
purified of sins [as a result of their whole-souled
participation in the worship]. Had the juice been
of an intoxicating nature, the Geeta would never
have commended it.

Recently some Parsees, claim to have discoverad
this Soma plant called by the ancient Avestan Aryans
Haoma, which bears no intoxicating property,
Basham, who dismisses this claim on the ground that
the pressnt plant is not intoxicating,? is not right in
summarily dismissing its authanticity only on the
uround that it does not possess any inebriating pro-
perty. Such an argument only begs the question
inasmuch as it takes for granted what is never praved
viz,, that Soma was an intoxicating plant.

The reason for pointing out this unjustifiable ass-
umption is that if after all Soma was intrinsically an
Intoxicating plant, there remains very little of the
'sattvic’ nature of the pristine Arya Yagna - a precon-
dition of Spirituality — and also of the early Aryan

1 Bhagavat Geeta 9.19,
2 Basham, Ibid.,, p 235,
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Deities with thzir high morality, the sacredness and
exalted character in every respect,

Although 'sattvic” by nature, the causes responsible
for the impression that Soma was 2n intoxicating plant
are not far to seek. Clesly associated with the Moan,
the Soma hes been looked upon &s a plant of mystery.*
As used by the early Aryans, it is supposed to have
put on one leaf every day with the waxing of the Moon
and to have shed them daily in the same order during the
Moon's waning phaese. Similarly its juice is supposed
to create a state of Divine Inebrigtion in its drinkers

Without entering into a discussion with regard to
the verscity of the claim, it is enough to point out
that this kind of 'Divine Inebriation' is alitogether
« From the highest Spiritual standpoint however, what s
of real imporience is that the thing meant for libation
must primarily be clean, pure and invelving no violence,
fraud or dishen=sty rather than its possessing a my-
sterious or miraculous property. It is the touch of the
Divine that does it when all the conditions are ful-
filled, What matters therefore, is the worshipper's atti-
tude — his sincerity, selflessness and whole-souled
devation of the heart rather than the thing's rarity,
its mysterious quality or its preciousness.




different fiom the state of phvsscal Intexication caused
by a strong drink, In the former case the person isin
complete control of his senses, body and mind, It
is & state in which the Pure Intellect receives from
the Soul cr the Oversoul a higher light, bliss, inspira-
tion or words of Spiritual wisdom.

Thus althouah the two states are poles apart, the
word inebriation as used in this context appears to have
creatad an impression and consequent confusion that
the Scma was @ plant causing physical inebriation.

The sccond cause of confusion responsibie for the
beliel that Soma was an intoxicating plant, stems from
the peculiar circumstances accompanying the adoption
of the plant by the non-Aryans for its usz as libation
for their gods. Attracted by its reputation of its being a
mysterious plant with 8 miraculous property and capa-
ble of imparting ‘Divine Inebriation’, the non-Aryan peo-
ple appear to have taken to it with utmost enthusiasm,

Failing however, to get any 'Divine Inebriation’
(which is largely dependent on the quality of life led
by the aspirant) or even physical intoxication, ( which
it was not the property of the plant to cause), they
introduced as noted before, a further process of
artificial fermentation in the preparation of the
drink.
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Since howaver. they could not attributa this state
of intoxication to the uninebriating Soma plant, they
had to ascribe this fact to Soma their Moon- ~deity
who was supposed 10 be “the representative of the
intoxicating power of libation™,*

Since the so-called Soma sacrifices of the non-
Aryans where the Soma juice used as libation was
+Spiritually speaking, just 8s the idea of a“sacrad
inebriating" Some is of & contradictory nature, so also
the concept of "“the intoxiceting power of libation"
Thus e.g. when Noss calls Soma by the phrase “the
heady Soma™ and attributing this efiect 10 the Moon-
deity Soma, “the representative of the intoxicating
powser of libation" adds that 'both gods sand men
needed him,” it makes confused reading, As an act,
o constitute perfect libation it must be performed
with complete devotion and meticulous care 1o see
that the object originally is and remains worthy
throughout of being offered to the high Deities. In
that case it may impart "Divine Inebriation”. However
this is not a state that can be induced mechanically
by & power such as the Moon-deity Soma. As an
oblect, its being naturally intoxicating is its disqali-
fication for libation rather than a merit.
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in actuality Soma turned into an intoxicating  sura,
Soma has come to acquire a false reputation of
being an intoxicating plant.

Prof, A, B, Kieth's argument, “'that it [the Soma
Plant] was intoxicating is proved by the ill-repute in
which It normally was held and by its very limited
use at the sacrifices ”,* in reality does not prove his
point, A thing may have an ill reputation on account
of a conglomeration of causes — want of complete
or proper knowledge, unavoidable situation, artificial
associations adroitly manoeuvered, and yet its nature
or character may be altogother different.

Nor can it logically be maintained that, “its very
limited use al the sacrifices” shows that It was into-
xicating. Its restricted use can be traced to its rarity
and consequent difficulty in its procurement as well
as its strictly religious associations. Similarly its natural
incapacity to cause intoxication Is more likely to be the
reason for its unpopularity in general use rather than its
supposed inebriating guality. ‘Sura’ for instance, was
an extremely intoxicating drink and yet for that very

~ Arthur B. Kieth., The Religion and Philosophy of
Yeda and Upnishads, Harvard Oriental Series, Vol
31, Harvard Uni. Press, 1925, p 284,
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reason it was the most popular seculer baverage. Again
it was because intoxication was desired by the non-
Aryans even at their religicus sacrifices that Soma was
subjected by thom to a further process of artificial
fermeniation. before offering it as libation ta the ‘gods.”

From the abovo considerations, the coclusion s irre-
sistible that Soma was by nature an unintoxicating
plant, Criginally used by the Vedic and the Avestan
Aryans in their Yagnas as libation for their gods, the
drink consisted of the freshly extracted juice from the
ieaves of the Soma plant and was mingled with milk
before being offered to the gods Attracted by its
mystarious origin and its supposed capacity 10 producy
Divine inehrigtion, the non-Aryans zppear 1o have
adoptad s use as libation for their gods, expecting
at the same time, some sort of inebriation out of it

Faling however, to get any such sensation, the
plant was subjected to, as shown before, further arti-
ficial fermentation. Since it was not the property of
the plant 10 cause intoxication they appear to have
attributed the fact of this inebriation ingeniously to the
presence of Soma their Moon-Deity, who was supposed
to be the representative of the intoxicating power of
libation! Again at the so-called Soma sacrifices of the
non-Aryans, as it was Soma juice turned into an
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intoxicating 'sura’ (like the grape-juice turned
into wine ), that was used as libation and since
such Soma-sacrifices far out-number the sattvie
Yagnas of the eorly Aryans, Soma has come
to acquire a bad name of being an intoxicating
plant.

It is also essential to repeat in closing that the
function of libation is not to cause intoxication. It is
just an expression of the worshippers’ devotion to the
gods and of yods' grace to the devotees. The second
equally important fact to remember is that the Soma-
sacrifices do not in reality deal with any cult of
the deified Soma piant but are named after Soma

the Moo-ndeity, - originally the god of the non-
Aryans,

Thus the ancient Aryan Yagna carried out in an
amtmosphere of an all-round simplicity, goodness of
heart and brightness of Spirit against the harmonious
background of Nature, was ‘sattvic' to the core —
‘sattvic” in relation to the sacredness of the Deities
invoked, “sattvic' in relation to the purity and the
peaceful nature of the libations and oblations
offered and ’sattvic’ also in relation to the rituals and
ceremonies accompanying it. Vibrating with sanc-
tity born of constant prayer, self-control and




strict non-violence,s it was a genuine act of
collective worship —a Yagna in the highest, bri-
ghtest and the most original sense of the term.

The spontaneous nature of such a pure worship
welling from hearts brimming over with sincerity and
devotion, end maintained by the highest standards of
morality cannot but attract the grace of the most
exalted of the deities .- the gods of the early Aryans.

And the gods on their part, blessed the worshippers
by touching their simple offerings, the rice pudding
and the ‘Rita-Soma’ - their obiations and libations —
with grace and their hearts with light and bliss, prepar-
ing them at the same time, for a further flight of
the Soul to still more lofty Realms of the Spirit.

+ The Aryans took care to surround the Vedi or the
Fire-Alter with triple channels of water to keep off
small insects from falling inta it,




CHAPTER 4
WHAT HAPPENED IN HISTORY ?
{The Revealing Light)

[ Before the Vedas can yield the Pure Light of Abso-
lure knowledge theough cantemplation and meditation, it
is necessary 1o shed on the Vedas themselves the high
Light of Historical Truth. For, in the words of Parmatman
Stri Ramuakrishna Bhagawan,* ** All Seripinees have become
t mixture of sugar and sand™, And the Vedas, it may be
observed, are no exception in this regusil.

Tt is, therefore, wecessary fe have an appropriate
vplitemological instrument  {a means knowledge ), construct-
vl out of a broad ideal of Balanced Interpretation
guided by Right Reason and aimed exclusively at the
discovery of Truth consistent with the actual course of
History and the requiraments of Logic and Common Sense.)

Generally speaking, in interpreting the sacred
Scriptures such as the Vedas, the safa rule to follow
is the same as the advice given by the great British
Parliamentarian and Jurist, Edmund Burke with regard
to the interpretation of the Constitution of England viz.,

» The Gospel of Shri Ramakrishna [ Bhagawan ]
Translated by Swami Nikhilananda, Shri Ramakrishna
Math, Madras 1964, p 286,




1o our measure and to venerate where we
ara not able presently to comprehend,'!

Although criticized by Dicey,Z Burke's suggestion
is the only eppropriate attitude 1o adopt even in the
case of a secular subject whera iis utility is great &nd
Its nature profound. Burke however, does not intend
to substitute veneration f{or understanding. Nor is ini-
ual veneration the same as unthinking adoration, It is
meant only to keep the mind both open and vigilant till
it comprehends the subject in its entirety and sees it
a5 a whole,

Thus for instence, unlike many countries of the wor-
Id, although Great Britain has no writtan Constitution
in the form of a single document, the British Parlia-
ment in view of its great democratic tradition —
its Magna Carta and the Bill of Rights etc., together with
many unwritten Conventions of the Constitution is
aptly called ‘the Mother ol Representative Democracy’.

1 The Works of Edmund Burke, Oxford Uni. Press,
London, 1872 Vol. Il p 114,

2A. V., Dicey, The Introduction to the Law of

the Constitution, Macmillan and Co, Lid., London,
9th Edi., 1952, p 1. '




For the same reason, before one can know for
instance, the true Constitutional position with ragard
to Civil Rights and Liberty in England, it would be
necessary 1o examine not only documents such as the
Magna Carta, the Bill of Rights, the Statute of West
Minster etc, but also the relevant Conventions of the
Constitution,

Hence Burke's famous dictum in the form of the
above advice and exhortation becomes an ideal
Axiom of Interpretation,

Similarly in the matter of the Interpretation of the
Vedas, it is important to bear in mind that the Aryan
ar the Hindu Dharma is not a Religion of the Book
such as the Bible or the Quran, which is an authority
for that Religion. Hence, although the Vedas are the
source and the fountain-head of Hindu, Religious-
Spiritual Thought, they do not constitute from the
point of view of authority, the Book of the Hindu
Dharma, Nor do they represent the religious principles
and practicies of the Aryans at one given period of
time. Follow as they do a different principle of
classification, they reflect without chronology,
the evolving religious and social customs and
usages, spread over more than a thousand years,
embodying principles and practices, whose




consistency of the Early Aryan Religion.

At the same time the pristine Religion of the
Aryans, in spite of the vicissitudes from within and
without in the turbulent course of History and irrespoc-
tive of the ebb and flow in the world public opinion
about it, is by all objective norms of Ethical-Philoso-
thical Thought, the Potential Mother of World-
Integrating Spirituality ' Hence the dictum of
Burke viz, to understand it according to ong's maasure
and 10 venerate where one cannot presently comprahend
(till one comprehends it), applies in the case of
the interpretation of the Vedas with even great-
er force and accuracy on account of their hoary
past and their intrinsic venerability.?

1 Cf.e.g., Arnold Toynbee, “So now we turn to India,
This Spiritual gift, that makes man human, is
still alive in Indian souls. Go on giving the world
Indian examples of it. Nothing else can do so much
to help mankind to save itself from self-destruction,”
(Emphasis added). 'One World and India’, Arnold
Toynbee, Orient Longman's Private Ltd., New Delhi
1960, p 63.

2 Even in the case of the sacred Vedas, this approach
(Contd. on p 73),

———————




To understand therefore the Vedas, one must
have a good grounding in the Perennial Principles
of the Hindu Dharma. Just as in the field of Public
Law, one will have to look into the Magna Carta, the
8ill of Rights etc.. as well as the unwritten Conven-
tions of the Constitution in order to know the exact
position of Civil Rights and Liberty in England, so also
in the field of Spirituality, one will have 1o be fairly
acquainted with some of the landmarks in Aryan
Religious Thought, before one can grasp the true
Spirit of the Vedas

One must possess for instance, some knowledge of
the Perso-Aryan Sacred Book ~ the Zenda Avesta, some
of the more important Upanishads, the Sankhya Shashtra
of Shri Kapil Bhagawan for the crucial distinction bet-
ween Purush (the Soul) and Prakriti (the Nature) and
the superb analysis of Prakriti with its threa 'Gunas’,
the Yoga Sutras of Maharshi Patanjali for Depth

(Contd. from p. 72).
of veneration is suggested as an interim measure till
one comprehends the meaning and significance of the
subjoct. In no case it is intended to perpetuate a myth,
a legend or an untenable proposition through sdora-
tion or mystification.
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Psychology, Shri Rama Geeta* for the knowledge of the
nature of Brahm, the Mahabharat including Lord Krish-
na's Bhagawat Geeta for Karma Yoga, the Original
Teachings of Lord Buddha and Bhagawan Mahavir
for the Ethics of ‘Ahimsa’, Nyaya and Vaisheshika of
Gautam and Kanad for Higher Logic, Shri Rama
Charit Manas of Saimt Tulsidas for |deal Bhakti or
Devotion and the Gospel of Paramatman Shri Rama-
krishna Bhagawan for Foundational Principles essential
to usher in 'AN AGE OF TRUTH,' before one is ina
position to assess the value and worth of significant
hymns occuting in the Vedas - The seminaries {seed-
plots) of fater Spiritual Thought.

The second general rule to be adopted in the in-
terpratation of the Vedas is 10 avoid two extremes of
Scepticism on the one hand and of Sentimentalism
on the other. While the former attitude is based on an
irrational prejudiced belief that Vedas are nothing
more than a bundle of superstitions of a by-gone Age,
not at all in keeping with Modern Times or Reality and

» Connected with the **Tattva Sarayan of Maharshi
Vasishtha Muni, this Book falls into the category of
‘Practical Advait’' (oneness with Brahm) rather than ‘the
Theoretical Monism ‘x¢ amtfen’ of Shri Shankaracharya.’




hence wuseless, the latter attitude of sentimentality
looks upon every word of the Vedas as the Word of
God and equates the corpus of the Vedas with the
breath of God.

Both the attitudes are wrong inasmuch as close-
minded Skepticism ignores &nd misses the Spiritual
Truth hidden to a superficial study of the Vedas and
also forgets that the past may have an important lesson
to teach to the Present Ethicless Age of uncontrolled
Science and absolute Materialism. The Sentimental
attitude on the other hand which treats every word of the
Scripture as literally the Word of God, closes the door on
viewing the Vedas in their proper historical perspective
and true Spiritual Light. This has resulted in keeping
the believers confined to the backwash of a life of
routing religiousity and unthinking orthodoxy.*

The tradition that every word of the Vedas is the
Word of God and therefore sacred, owes its origin to
the fact that etymologically the word ‘Veda' comes
from ‘vid® to know and, since such knowledge of a
Spiritual nature is an attribute of God, the words of the

+ Many pious people e.g., are found to have been left
high and dry so far as Spirituasl Knowledge is con-
cemed, since they learn the Vedas by heart through
repetition by rote only.




Vedas are considered to be the words of God.§ There is
however, a substantial difference between the Word
representing the abstract Spiritual knowledge emanating
from God, aptly called the word of God and the words
10 be found within the covers of the Books called
the Vedas. These words may or may not correspond to
the pure Spiritual knowledge or the Word of God. They
therefore, need to be judged by the criteris of Moral and
Spiritugl Truth and tested by Right Reason or ‘Pragna’.
before they can be accepted as the Word of God.

Another reason advanced in favour of the view
that the Vedas are the Word of God is based on the
argument that the Vedas are ‘Apaurusheya’ {i.e., not
of human authorship, but of Divine origin). “'They are”’,
it is maintained, “of the nature of ‘Shruti' " i.e., ‘what
is heard' as distinguished from *Smruti' fe., ‘what
is recollected and reconstructed by human memory and
intellect’, ““Since such words are heard by the Sages

§ Cf. e.q.. wor v 751 (i e.. the highest Spiritual Knowledge
is Brahm), the Mahavakya related to the Rigveda.
Cf. also Paramatman Shri Ramakrishna Bhagawan's,
*God, His Name and His Word are one and the
same’’ (i.e.. of the same nature). The Condensed
Gospel of Shri Ramakrishna [Bhagawan], Shri
Ramakrishna Math, Madras, 1978, pp 45, 165,




in the depths of their Souls, they cannot but”, it is
claimed, "be the Word of God.”

Here again it may be pointed out that neither all
the hymns to be found in the Vedas nor the bulk of
the Athervaveda can be said to have been heard in
the depths aof the Soul,

Nor such knowledge of black-magic and witcheraft
— the main subject-mattar of the Atharveda be called
Divine so as to deserve the epithat of ‘being the Word
of God.® Similarly it cannot be said that all those who
heard them were Rishies or Spirtual seers and not
the worldly-wise sages, adepts in their on profession
of Religion, For there have besan men since the dawn
of History possassing theoretical knowledge of Reli-
gion, yet affected heavily by worldliness.

Again the words may be heard supernaturally and
vel they nead not necessarily be coming from God. For,
as pointed out before, they might as well be com-
ing from the Antariksha.! There are e.g., cases of
books having been written by Spirits or such Powers?

1 See Chap. II.

2 Cf. the following :
Shri Dilip Kumar Roy: "I gathered from your




Again such an attitude has resulted in lowering the
dignity of the very Deities whose Word the Vedas
are supposed to embody, One may take for instance,
the following hymn® from the Rigveds, describing the
soliloquy of ‘Soma (sic)-inebriated’ (!) Indra :

“Like wild winds the drauvghts
Have raised me up Have | been drinking Soma?

As swilt steeds a chariot.

The draughts have borne me up; Have |...Soma ?
Frenzy has come upon me,
As a8 cow to her dear calf; Hava L...Soma ¢

(Contd, from p. 77).
bookiet Yogic Sadhan..."” | wanted 1o make sure

whether you really meant what you wiite in your

yogic Sadhan'’
Shn Aurcbindo : “...But, incidentally, | am not the

suthor of the book Yogic Sadhan."”

Shri Dilip Kumar Roy: “"How do you mean ?"

Shri Aurobindo : “Meéven't you heard of sutoma-
tic writing 2" “...I merely held the pen while &
disembodied being wrote off...”

Among the Great, Dilip Kumar Roy, Jaico
Publishing House, New York, 1950 p 206.

+ Rigveda (X-119).




‘‘‘‘‘

As a carpenter bends the seat of a chariot
| bend this frenzy round my heart, Have 1._Soma ?

Not even as a mote in my eye,
Do the five tribes count with me; Have |..Soma ?

The heavens above do not equal
One half of me. Have |..Sems ?

In my glory | have passed beyond
The sky and the great earth; Have |..Soma?

I will pick up the earth,
And put it here or put it thera; Have 1,.Soma?

Now, if every word of the Vedas is the Word of
God, it follows from the hymn that one of the most
exaited Deities of the early Aryans, is a heavy drinker,
is subject to the influence of a strong drink, has ear-
thly ambitions and that the sacred Soma juice is only
“a heady wine”. No wonder that Macdonell is tempted
to dwell at length on Indra’s bragadolio! and Noss is
led to remark “both gods and men needed Soma.l''2

The hymn however, does not bear any rational
scrutiny. First of all there |s nothing to show that
it is Devaraj Indra the Ruler of the (higher) Heaven

1 Macdonell |bid,, p 87.
2 Noss, |bid., p 132




that is bragging of his might and glory in a state of
drunkenness and showing contempt for the Five Tribes
|.e,, the Aryans,! and not some Asuric Power — the so-
called Indra of the Antariksha {or the lowear heaven],
impersonating Devaraj Indra, For, the Indra of the
higher heaven was adored in fact by the
Aryans ("l hear you oh Indra, as the only good Lord
belonging 10 the Five Tribes).? Nor need he get
intoxicated in order to feel that he is above the
earth and the sky when in reality he actually is.

In the slternative, the soliloquizer may be an ordi-
nary mortal under the influence of ‘sura’, imagining
himself to be Indra and his 'sura’ to be Soma itself -
the drink of the gods ! But in that case the hymn cannot
have a legitimate place in the Vedas of the Aryans.
For, assuming that both the spesker and the audience
are Aryans, the entire speech is not only incoherent but
as seen above Incongrous as well, But the hymn, in
spite of its incoherence, makes sense when both of them
belong to the non-Aryan class. For, logically the Indra
of the non-Aryans only can be conceived to be con-
temptuous of the Five Tribes or the Aryan people.

1 Nirukta (111-8), Sat, Br. (XI1| 5-4-14).
2 Rigveda (V-32. 11).




The conclusion therefore Is, that not only not a
single word of the hymn is the word of God, but also
that the hymn does not even remetely relate to the
Aryan religious customs or usages. In other words, the
hymn concerns neither the Aryan god Devaraj Indra nor
the Aryan people - the so-called Five Tribes.

Yet another pitfall to avoid is the temptation to
stretch the meaning of 3 term to breaking-point
or giving it a8 mystical significance which normally
cannot be read into i, Such fenciful interpretations
do & disservice in fact. rather than serve any useful
purpose In the corract appraisal or nroper appreciation
of the Vedas Special meanings ought not to be given
to words unless they are found in the Nirukta or stan-
dard Vedic-Sanskrit Dictionaries.

In the matter of inmerpretation, the correct course
to fallow is to strive to roach the Truth, using Right
Reason as the guide. As regards Truth, the general
advice given by Bhagawan Buddha applies here as
well

““Have confidence in the Truth although
you may not be sble to comprehend it,
although you may suppose its sweetness to
be bitter, although you may shrink from it




at first. Trust in the Truth.'*"

*And in the end,” one may add, "it will be
sweet'’,

Regarding Reasan, it is important to bear in mind
that formal reason is not enough since the process
ol reasoning may be logical and correct, but the
postulate may not be wrue, a passibility which when
present, would sffect the conclusion,

The proper key to the understanding of the
wisdom of the Vedas lies therefore, in viewing
them in the light of a sufficiently trained Rati-
onal-Ethical Intelligence, whose Discriminative
Faculty would at once reveal that underlying
the vast mass of conflicting principles and
confused religious practices that constitutes the
corpus of the Vedas — THE HITHERTO SUPPOSED
EXCLUSIVE BOOKS OF THE ARYANS - there is
discernible not one culture, nor just two different
shades — the PURE WHITE of the pristine Religion
of the Early Aryvans along with the RESULTANT

e T ——

« Thus spake the Buddha, Compiled by Swami
Shuddhasattwananda, Shri Remakrishna Math,
Madras-4, 1964, p 20.
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GREY of a wide range, as developed from within
and produced from without by the impact of
the usages and customs of the non-Aryans in
the course of a few millenna, but also the
PLAIN BLACK of the PRIMITIVE ORGIASTIC RELI-
GION* of the non-Aryans, Thus in the one and
the same Corpus of the Books called the Vedas,
there are found to be not one, but twe distinet
strata of disparate cultures belonging to two
ethnic groups of peoples viz., the Aryans and
the non-Aryans,

These two groups were poles apart in their
ways of life, in their social usages and customs,
in their religious principles and practices, in
the worth and character of the gods they
adored, in the nature and quality, the forms
and motifs of the sacrifices they performed, in
the rituals and ceremonies ~ the modes and me-
thods of carrying them out, in the objects and
intentions of libations and oblations they offer-

+ CI. for instance: "Distinct Dravidian Civilization.”
" The Dravidian religion was centrad on...orgiastic
worship of chthonic deities,. ", Vincent Smith, The

Oxford History of India, 3rd Edi. by P. Spear, Ox.
Uni, Press, 1958, p 42,
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ed to their respective Deities, in the person-
ality of their high priests and sages, end above
all in the sources of inspiration and experiences
— their Scriptures, including the style and ima-
gery of language they used.

This black patch of Avidya - symbol of
the Power of Ignorance, the living tissue of
non-Aryan’s primitive Orgiastic religious custom
THAT HAS FORCED 7S WAY INTO THE VEDAS, has
been like a blot on the Sacred Lore of the Aryans
for more than three millennia of History.

This self-sustaining scurce of black magic
and witchcraft wherever itis to be found in the
corpus of the Vedas is metaphysically both false
and wrong, morally most debasing, logically in-
consistent with the spirit of the early Aryan
philosophy and historically no part of the
genuine Vedas.

This dark shadow that has devoured the
light of the Vedas must be removed completely
before Truth can shine in its pristine glory and
an Age of Spiritual Enlightenment may dawn
not only for the Hindus, but for the entire World.




CHAPTER 5
WHAT HAPPENED IN HISTORY ? (Contd.)
(‘Culture and Civilization’-This Picture and That’)

In teving 1o scparate within the Rational-Ethical
framework (as prepared in the previous Chapter) the sugar-
wrains of Truth from the sand-heap of wntruth - a confused
plight of ali Seriptures - it is important te point out at
the outser that behind the endeavowr to show the deep
wulf of difference in the quality of cultures that existed
between the two peoples — the Aryans and the non. Aryans
al the dawn of History, the intention is to restore the
purity of the original Aryan Thought — the Pristine Veda
and not to build wp, upheld or propagate a Racial Theor)
based on the imagined purity or inirinsic superiority of
oiie Race over anothsr,

According to Zimmer for instance, *like ull the
carlier Tirthankars and like his contemporary the Buddha,
Mlahavir was of non-Aryan siock™.* Now apart from
the question of the historical weracity of the above
statement which will be discussed later, following the
Moral principle of “an Aryan is one who Arvan does,”
they were all Aryans of the Arvans,

« Zimmer, Ibid, p 22!




Again 1t i wordh rementbecing that Bhagawan Buddha
Himself names His jour great fruths, the Arvan Trwhs; and
the quintessence of His teachings, **the Aryan Elght-fold
Pari”" ) Similarly the foundarional teachings of Bhagawan
Malavie are juevally the same as the zround  and  basis
of the great  Dryan Book - Paanjali's Yoza Suteas on
Meditation2 Thus it is nor the stock thar makes a person
Aryan or noble bur ihe quality of Thought that does

Now it is this Religions Thought of the Early Aryvans,
amazing for its purlty, wniversality and high moral excell-
vace that must vot be allowed to get lost io the presons
day world, fowndering in confusion yor its veey swrvival. ]

Culture and Civilization, Character and Con-
duct are imporiant concepts, allied and Interrelated.
Broadly spesking. while conduct and civilization are
things external, character and culture sre inner and
more abstract. Yer both the conduct and the character
of a people collectively influence their culture and the
culture in turn is reflected in their civilization,

In the popular consciousness however, a Civiliza-
tion is associated more with the material achievements

! thid., p 469,
2 See Introduction p XX,
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and the general amenities including the luxuries of life
than with the quality of the Culture it possesses. Thus
an Urban Civilization is likely to evoke a far greater
spontaneoyus response than a Rural one, even though the
latter may possess a highly Moral and Spiritual Culture.

Generally speaking, a savage-man s looked upon
85 uncivilized and barbaric, since his ways of life are
primitive snd crude, As however, he picks up skill in the
course of time and improves his 1ools and his external
environment, he is called a civilized being. Yet after
having reached this stage, If he goes on improving
his mechanical intellect and his material standard
of life only, without paying any heed 1o the Moral
side of his Nature — his true Self, he may be con-
tinued to be looked upon as civilized, but his Psyche as
@ whole having failed to Improve simultaneously, con
sistent with its nature and potentiality, Man will become
in spite of the presence of external refinements, a
civilized demon and a society of such individuals
devoid of any sense of Moral and Spiritual Discrimi-
nation will be totally lacking in the saving arace of
Humanity,

This is the result of the glorification of Science and
‘the Scientific Method, which with their marvellous
achievements in the material field, have of late come 1o
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acquire a prestige far beyond their merits, One of the
undesirable results of this unfortunate trend however,
Is that modernism based on materialistic Science
has come to destroy Moral values altogether,
reducing Ethics to the status of &8 handmaiden,
made to serve and justify rather than to judge
and rule out the desirability of ideological ex-
pansion, the essentiality of wars, the active
propagation of Godlessness and the daily destru-
ction of innocent creatures — fish, fowl and
beasts, on a vast and unprecedented scale. Thus
Character and Culture, Religion and Philosophy
have all become soulless and sterile,

The world has thus once sagain reached a point
where both Culture and Religion have become externa-
iized and positivist Sociology has come 10 put most
primitive cultures of the pre-hiatoric past on a par with
the highly evolved culture for instance, of the pristine
Christians — the Quakers and the Conscientious

Objectors to violence and war and to equate men of
Orgiastic Religion — the grossest form of irreligion, with
the worshippers of the Spiritval aspects of the divine
God-head in the form of the Devas. Thus all Religions
and Cultures high and low, have come to be looked
upon as though they were mere parts of a kaleidoscopic




design formed just by tuming broken pieces of colou-
red glasses into view.

What is important to remember therefore, is that
an ancient civilization may be admired for its urbanity
and extracrdinary material achievements, end yet it may
morglly be utterly bankrupt, if it harbours behind its
glittering facade hidden cruelties, veiled iniquities,
subtle dishonesties and utter want of Brahmacharyat-
mak morality which is the parent of the so-called
permissive societies of the present or the past Age.

While the term ‘Aryan’ in common parlance denotes
a member of a certain Race or a8 Community, eétymo-
loglcally it means ‘of noble birth," or ‘civilized” and in
relation to abstract thought, it shows 8 mark of disti-
nction as in Bhagawan Buddha's, 'The Aryan Truths,’
When applied to the earliest of the Indo-Aryans how-
ever, who lald the foundation of a Civilization 'sui
generis’ for its extraordinary Religious Culture,
the term has come te mean a person of high moral
excellence and great cultural refinement.

Thus for instance, the ‘Vedic Sampatti’ defines
the word Aryan as one who, over and sbove possess-
ing certain physical characteristics of skin and com-
plexlon, ‘excels also in courtesy and culture, in
conduct and thought, in duty and works, in




nature and character and above all in Spiritual
knowledge and experience’.*

Who were these earliest of the Indo-Aryans 7
Whence did they come? What special quality
of head and heart did they possess so as to be
quite distinct, both from the parent body whose
scion they were and also from those Aryans
who subseqently followed and mingled with
them on the banks of the Sapta Sindhu?

While there are many competing theories a-fieid
regarding the orginal home of the Aryans, intellectually
satisfactory and historically quite tenable is the theory
as expounded by H. Heres in his 'The Cradle of
the Aryans'! which after 8 patient research into
words common to the five great Aryan languages — the
Vedic Sanskrit, the Avestan, the Greek, the Latin and
the Teutonic, locates the home of the original Aryans
around the region south of the River Volga. When
however, they spread in different directions from their
orginal homeland, it is certain that those who ulti-
mately came to India lived for quite some time

« Vedic Sampatti, Raghunandan Sharma, Swa-
dhyay Mandal, Baroda, 1949, p 175,

' Revd. Father H. Heras, ‘The Cradle of the Aryans’
M, Ledrus, Cealcutta, 1937,
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in the deep recesses of the Himnlavn which
they called Mount Meru,

There in the profound solitude of the peaceful
Himelayas, surrounded by Nature's wonderful archite-
cture of weather-carved hills and wind-sculptured Ice,
the Aryans gifted with a vision that could penetrate
into the heart of things, developed a genius for Religion
unique in the annals of history. Here in the Open-Air
University of the magnificent Himalayas, they
meditated and reflected on the nature of the Infinite
Spirit and the Moral and Spiritual Qrder of the Uni-
verse, on the living substratum of the human Psyche
and on the effect of Man's Actions upon it, on the
existence of Life after Death and on the ultimate Goal
of Life. Their efforts were richly rewarded by the trans-
cendent knowledge of ‘Brahm’ or the Supreme Spirit
~ Personal as well as Impersonal, Rita the Eternal
Order of the Universs, Atma Man's potential higher
Self, Aditi Higher Nature, or the Mother of gods, the
Laws of Karma and of Rebirth and Moksha or
release from the thraldom of Maya — I|deas and Laws
infinitely more precious to the complete personality of
Man than all the Laws discovered by Science gover-
ning the material world. ¥ :

Again, in the Faculty of Natun. in the Depart-
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ment of l.ifc on Earth, they studied with dmgence the
sovereign necessity of following Truth in all its forms
and phases and adhering to itin all circumstances
ns a way of life, the continuing need of bearing in
mind the fundamental unity of the Human Family,
the imperative necessity of the Ethics of Ahimsa
which is Compassion in action with regard to every
living form of life, the inevitable requirement of Bralima-
charyatmak purity — that self-control no less
necassary for the society than for the individual,
the moral and Spiritual utility of the Joint Family
System, and the high desirability of graded divisions
of life to redeem the Soul during its very tenure on
earth from the blinding glare of Maya and the bondage
of ‘Avidya’ or the Power of Ignorance. For, they had
reallzed from experience that eternal vigilance was the
price to be paid for this Freedom of the Soul, which
they cherished the most, and valued the highest.

Thus, these Aryans who had spent a considerabie
time in rhe Himalayas practising susterities and medi-
tating on the Ultimate Reality, before they were inspired
(to all intents and purposes by the Divine) 1o leave the
mountains for the plains of the Sapta Sindhu, were no
ordinary people. They were ‘men of destiny’,
plonur Souls in the realm of the Spirit. Yet it was




the Iatent capacities they specially possessed, In any
case their stay in the Himalayas is too crucial
and important an event to be ignored or neglec-
ted in History.

These Aryans with their Himalayan domicile poss-
essed a mind that would maintain its equanimity
in all circumstances of life. Such a mind they had
shaped and perfected in the ethersal envircnment of the
sacred Himalayas, where they hsd sat and meditated
till the beauty and the poetry of the place had per-
cofated through their being and the peace of the mou-
ntains had permeated their souls,

They had likewise succeeded in fashioning and
developing 8 standard of life, based on Truth, Sim-
plicity, Self-control, and Compassion — the soul
of Ahimsa, indispensable in living alife of moral and
Spiritual perfection in the midst of its materialistic glitter.

The coming of these Aryans from their Himalayan
helghts to the broad plains of the Punjab Is thus an
event comparable to the migration of a colony of
Swans from Lake Mansarovar to Sapta Sindhu. For,
like the proverbial Swans known for their capacity to
seperate milk from water, these great Souls were endo-
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wed with a powsar of Moral and Spiritual Discri-
mination, without which a truly Religious life
is impossibe. These high Souls, the denizens of the
Himalayas, could discriminate Truth from subtiest un-
truth, the spiritually essential from the non-essential, that
which is of permanent value from what is fleating
or transient and the genuinely Mystic from the ‘maylc’ or
the spurious.

It has been India’s greatest fortune that at the very
dawn of History, the Moral and Spiritual foundations
of India’s Religious life and culture have been laid by
these Divine Souls — Aryans par excellence, august
archetypes of the holy Rishies, Men of Renunciation,
unworldly to the core, Seers blest, the true Universal
Teachers of Mankind — the Light and Glory of India
and the World.

In this perennial line of Spiritual succession
are to be found not only great Rishies such as
Yogarshi Patanjali, Brahmarshi Shukadev and Maharshi
Raman; Tirthankars such as Shri Neminath, Shri
Parshvanath and Shri Mahavir Bhagawan, great Saints
like Gnaneshwar, Tulsidas and Tyagaraj, but also
Divinities such as Dakshinamurti Shiva and Incarna-
tions of God like Shri Nar-Narayan,and Shri Kapil
Bhagawan Lord Buddha and Shri Chautanya Maha-




prabhuji, Bhagawan Swami Narayan and Paramhansa
Shri Ramakrishna Parmatman,

it is wrong to allege that these Aryans taught
nothing but the primitive worship of physical forces
and personified forms of Nature. While it is true that
the Aryans spparently worshipped the sun, the fire, the
sky and the earth etc., it was however, in view of
their being symbols of the Divine Spirit and there-
fore sacred and venerable, that they worshipped
them.® Yet the adoration of the symbols and images
of the Doities was only a part or @8 means of the
worship of the Divine Spirit behind them and not its
substitute,

Thus when the Aryans worshipped the orb of the
rising or the setting sun, although to all appearances
they adored the glowing disc of the sun, they wor«
shipped in truth, Surya (Savita) Narayan — the Spirit
of the Divine Light (bharg), capable of inspiring the
Morel Intuitive Intelligence (‘dhi’), of those who

+ The same principle applies in the case of Image-wor-
ship as well. Criticized and condemned most irration-
ally, the supposed evil lies however, not in the act or
the spirit of the Image-worship but in the wrong
choice of the deity represented by the Image.
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worshipped the Delty with sincerity and devotion,

Similarly when *Surya,, “Veruna' and ‘Agni‘ are
worshipped the Aryan way, they are worshipped not
as anthropomorphic or personified forms of Nature, but
as Divine Entitias of the Infinite Spirit — Brahm, which
is behind them. Thus for example, Varuna as worshi-
pped by the early Aryans, was adored neither as an
ordinary form of Nature nor even in its Spinozistic sense
viz,, as a personification of the impersonal Natural
Order, but as an upholder of the Moral and Spiritual
Order of the Universe. Hence it is that Varuna is
also a Moral chastiser and a Spiritual forgiver of sin.

Lastly, the concepts such as ‘Brahm’ and ‘Rita’
‘Aditi’, the Soul, Metempsychosis, ‘Moksha' and the
Law of ‘Karma’ sre too complex and profound to be
explained satisfactorily in the context of the worship
of primitive forms and forces of Nature only.
The ancient Indo-Aryans.

The Aryan Commonwealth ; Panchjanaha’,

At the threshold of the Vedic History one comes
across the important concept of ‘Panchjanaha’ as used
in relation to the Aryans. The term occurs often in the
Rigyeda' and is 1o be found in the Brahmanas as well?
1 Rigveda (V. 32, 2), (VII, 79. 1), (VIIl. 32, 221),

(IX, 66. 20), (XI. 1, B).

2 E.g.. Sat. Br. (XIIl, 6.4,14),




Although translated as the ‘five tribes ' by modern
writers of Indian History ond Culture, both Western
and Irdian, nelther the word ‘'panch,’ as it occurs in
' panchjanaha " means ‘five, ' nor does *janaha ' mean
‘tribe’ or “tribes'.

While normally the word ‘panch’ stands for the
numeral denoting the number ‘five’, this term in view
of its auspicious nature as held by the Aryans, also
means sacred or holy, noble or respectable, com-
plete or universal, Thus for example, a 'panchpatra’
is @ sacred vessel (not five vessels) of a certain size
and shape, while the word *panch’ stends for an
arbitral body of any number (not necessarily five),
whose impartiality is taken for granted and which is
held in high respect by the Aryans as a noble insti-
tution * Likewise the term ‘panch’ in combination with
‘tanaha’ means not five, but *the whole of ' or ‘in
its entirety’.

Similarly the correct English aquivalent of the word
*janaha ', is *people’ and not ‘tribes’, The Sanskrit
word for a tribe is * jati * which however, means a
small group of families of primitive people, while the

« Cf. the old adage : ““Where there is ‘Panch’, there is
Parameshwar (God)".




word ‘people’ need no!l nccsssarily Imply primitiveness
even though they may be ancient.

The compound word panchjanaha’ therefcoo
when usad generically means the entire mankind
the whele humanity,' while in o gnecific sense when
applied 10 the Aryans, it mears the entire Aryon
Commonwaalth — not n 1the sense of a political
body. but as civilized men of noble birth, high
character and genorous nature, worthy teachers,
exemplars of fine friendship and honour.?

In the Rigvada the term ‘panchjanaha’ is used
both In its specific and in its generc sense. Thus for
instance,

* Indra who niles with single sway, men. riches
and the entire Aryan Commucity among those
who dwell upon the Earth .

“| hear {O Indra) you #s the only cood lord be-
longing (o the Aryan People' . #

1 See The standard Sanskrit-English Dictionary,
V. §. APTE, Motilal Banarasidas. Varansi, 1968.

2 See the word *Arya’, in lbid.
3 Rigveda (1. 7. 9). «
4 Rigveda (V 32. 2).




“Aont |s the holy priest of the whole Aryan
Race®'!.

“Men born on you ... you nourish them ... Q Earth,
the ertire mankind belongs to you,”?

“Aditi s heaven and mid-reglon, Aditi is mother
and father, ell the gods are Aditi, the whole
humanity Is Aditi.? Aditi is that which is born and
that which will be tom™ 4

Yet in spite of the above instances, the last of
which reveals in its ldentification of Aditi - the Super
Natura with the entire humanity, the general regard and
raspact for Man and the broad universal outlook
of the Aryans and despite the obvious Dictionary
meaning of the word ‘' Panchjanaha, ' it Is not enly
mistranslated by modern writers 10 mean the *five
tibes, ' but also attampts have been made 1o indentify
them with tribes such as Anus, Druhyus, Purus, Yadus,
and Turvasas.

It may however, be pointad out that nowhare in
the entire corpus of the Vedas these tribes are found

1 Rigveda (VII, 79. 1),

2 Rigveda (VI 32. 22).

3 Cf. aiso =797 T259%4 The world itself a Family”
4 Rigveda (IX. 66. 20).




to have been mentioned under the heading ‘Panch-
janaha’. Nor any of these can positively be said
to be Aryan. Thus for instance according to R. D,
Banet{l, the tribe of Anu is of non-Aryan origin ' And
about the Yadus and Turvasas he wiltes, ‘‘Turvasas
and Yadus... are supposed to have emigrated (rom
Mesopotamia where they had mixed with the Semitic
inhabltants'".2

Again Purus might originally be those non-Aryan
civilized people who lived in ‘purs’ or fortified towns
and only later when the Aryans also started building
and living in such towns that some of them might
have called themselves Purus. Similarly, Druhyus might
have been the practitioners of black-magic using Druh,
the spirit of mischief and oppression for the purpose.?

These clang, to be truly Aryan would have to trace
their ancestry to the five sons of Yayati (viz, Anu,
Druhyu, Puru, Yadu, Turvesa) as described in the later
Puranas. In no case however, can they be identified
with the early Aryans,

1 Prehistoric, Ancient and Hindu India, R.D.
Banerji, Blackie & Son Ltd., Calcutta, 1946, p 19.

2 Ibid., p 25.

3 Riqvoda (v, 24, 7). Also see Grifﬁth. Ibid., p 425,
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Thus, far from being vagabond tribes wandering
into this country, the Aryans came as homogensous
groups of a highly cultured race, some of whom
stayed for some time in the Himalayas, whereas others
immigrated straight into India to be presently joined
by their Himalayan counterparts. In aither case thera is
not a shred of evidence to show that they came like
conquerors or as invading hordes, For, as pointed
out by Banerji in his ** Prehistoric, Ancient and
Hindu India ** ** The Indo-Aryans came to India,

in vary small numbers’’,

If there is any event compsarable to the coming of
the Aryans to India, it is the crossing of the Atlantic
by the Quakers. — those unique Christians, united
by asilent communion to God and by an aver-all
compassion to humanity and sustained by a
common repugnance to war, violence, slavery
and all forms of hypocrisy and cant — a true
Society of Friends, landing st Pennsylvania and
laying the foundation of all that is of lasting value in
the Religious and Cultural History of the United States,

The cause of the myth that the Aryans came like
land-hungry hordes breaking in upen the serenity of

+ R. D, Banerji, Ibid., p 24.




the Indisn soil, Intent on destroying its pesce and
its people or reducing them to slavery, lies in the use
of an imagination both heated and wrong. For, it falsely
imputes medievel and modern conditions 1o ancient
times. What is assumed unjustifiably, is that the world
of that time was a congerles of well-populated Nation-
States with territorial boundaries staked and fixed and
governed by a sysiem of Passports and Visas. undes
which to immigrate anywhere withoul prior permission
for even a small group of people, amounted 1o intrusion
or invasion.

It is further alleged that the Aryans drove the
local population out of the land they inhabited, How-
aver, as pointed out by Banerj:

“The Dravidisns were driven out of the ferile
plains of Northern India by a round-headed race’ as
— distinct from ‘ the long-headed Aryans,” -
about whom we know nothing ".*

Again according to Richard Lennoy, The Aryan

« R. D. Banerji Ibid,, p 14. As shown by Ramaprasad
Chanda however, "these round-headed people are
supposed 1o have come from the Pamirs.” The
Indo-Aryan Races, Ramaprasad Chanda, Pan |

ep 37-78.




conquest of India resulted in utter destruction
of old cities and civilization. But the people
could not be completely vanquished as they
were not barbarians.."’.!

However, as pointed out by R.D. Banerji on the
authority of Ramaprasad Chanda and supported by the
Italian anthropologist Giuffrida Ruggieri ;

**...the first inhabitants of India whom the
Indo-Aryans met in the basins of the five rivers
al the Punjab were aboriginals .2

There were for instance, non-Aryan tribes at a
totemistic stage such as the *Ajas’ or Goats, the ‘Sig-
rus’ or the Horse-Radishes, the 'Nagas' or Snakes and
the ‘Matsyas” or the Fish, etc., Again there were the
‘Vritras' or the cloud-demans, the ‘Yakshus' or the
Dwarfs, the ‘Danaves’ (probably the descendants of
the Pamirians) and also ‘Asuras,’ comparable perhaps
to the aboriginal ‘Asuras’ of Chhota-Nagpur.

MNor wers these ancient Aryans a pugnatious people

1 The Speaking Tree, (A study of Indian culture
and society), Richard Lennoy, Oxford Uni. Press,
N. Y. Bom,, 1971, p 17,

by R. D. Banerji , Ibid., pp 18-19.




who on coming to India, started indulging in interne-
cine warfare. The truth as pointed out by Banerji
Is however, quite different :

““From the very beginning they (the Indo-
Aryans) admitted tribes of foreign or mixed
origin into their communities ‘"'

It is these tribes which soon came to have
their own chieftains with their influential prie-
sts and the so-called sages who on their part
freely instigated these tribes to fight, obscuring
thus a clear picture of the early Aryans,

Historically speaking, it is wrong to imagine thess
Aryans to be like a race of Martians who came to this
country only to overpower and rule. Once again as
noted by Banerji:

“"THE INDO-ARYAN CONQUEST OF NQRTH-
EASTERN AND SOUTHERN INDIA WAS CULTURAL,
NOT PHYSICAL,"?

Coming to the crucial question of the cause of

abandenment of the city of Mohenjo-daro and Harappa,
in the words of D. A. Mackenzi, after the discovery

1 Ibid., p 24,
2 Ibid., p 35,




macle there a1 Mohenjo-dero and Harappa by Mr,
R, D, Bsnerji ... the larger operations established the
existence of .8 homogenecus pre-Aryan civiliza
tion, which in the light of comparative evidence
hee been carried back to the fourth mille-
nnium B.C.'!

Ever since the discovery al this Diavidian civili-
zation, there has come into being among authors 2
vogua (sot once pgnain by the Western writers and
Indians following them}, not only ta extol this materially
advanced urban civilization - which is quite right and
legitimate — but also to disparage without slightest
justification, the predominantly sylvan Aryan
i R, D. Banerji, Ibid,, (From the Foreword by D, A

Mackenzie), p VI,
2 Cf. & g., the caustic remarks of Krishna Chaitanya :

“India had: known civilization even before the
Aryans came down from their Arctic home or from the
shores of the Casplan or wherever they raally came
liom and tried to initiate the original inhabltants in
the way of civilized life by stealing their cattle and
intreducing later, the caste system’’. (A history
of Indian Painting — the Mural Tradition, Krishna
Chaitanya, Abhinav Prakashan, New Dethi, 1976, p5.}
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civilization, spontangously chosen for its har-
monious balonce between Man's higher Nature
and his external surroundings,

The kay seems to have been sst by tha fallowlng
emarks of Donald Mackenzie |

* Modarn research has greatly extended ou
know!lodge of early India. As the ‘miracle of
Greece " no longer obiains in consequance of the
revelatons of the archeologisis in Crete and
alsewhera in the Near East, so thereis in Indis
no longer an ‘Aryan miracle'".*

Yet while these excavations revealing burnt-brick
buildings and bath-rooms tiited with tiles, swimming
pools and underground sewage-system, &re no doubi 4
prool positive of” a civilizatlon that rivalied that of
Mesopotamia and Egypt,” they in fact show or
imply nothing to dim the glory or decrease tho
greatness of the Aryon civilization with 1=
essentialiy Moral and Spiritual culture wiich
i3 the life and soul of a civilization. It las,
helped on the other hand, as will be presently shown,
in distinguizhing the one Culture from the other by
providing material for compsrison and contras:

+« R, D. Banerji, Ibid., p VI




This tendency however, 10 disparage h: Aryan
Civilization seesms to have grown with the passage of
time not only into a hebit of the mind but has also be-
comao nlnest an instinct to denigrate everything Aryan

Thus for instance, noitwithsianding the Comprehen-
s've Heport of Sir John Marshall and others on
Mochenjo-daro and Indus civilization in which it
15 conclusively shown that & few centuries at
least elapaed between the evacuation of the
Incus cities and the arrival of the Arvans,§ Si
Martimer Whoeler however, has tried to maintain thet
Haranpa fell at the hands of the Aryans.

Telescoping the time-gap, he views the two events
happening simultaneously and by a8 recourse 10 My-
thology, he reaches a conclusion in History, to the
effect that the Aryans dastroyed Harappa (!)

While it is suggestsd in support of the above
views that the interments in the later cemetary at
Harappa ara those of ‘true Vedic Aryans,’ as pointed
out by Basham however :

““There is not enough evidence to say with
certainty that the destroyers of the Indus cities
were members of a group of related tribes

% As quoted by Basham Ibid., p 28.
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whose priests composed the Rigveda' .

What Sir Mortimer Wheeler has tried to hold in the
case of Harappa, Vidya Dhar Mahajan has attempted
1o maintain in his Ancient India in the case of Mohenjo-
daro, To put the entire episode In his own words

‘It is pointed out that the Rigveda was composed
sbout fifteen hundred B.C, It is mentioned in the
Rigveda that the Aryans had to fight against people
who had walled cities. Itis also pointad out thal the
Indus Valley people may be the tame persons who aro
mentioned in the Rigveda. Excavations at Mohenjo-
daro show that men, women and childern were ma.
ssacrad in the streets and houses and were left lying
there or were crudely covered without last sites...,
In one case, a group of skeletons have been found
"in strangely contorted attitudes and crowded toge-
ther.” It is pointed out that they were “the remains
of a family who wied to escape [rom the city
with their belongings at the tima of a rald but wers
stopped and slaughtered by the ralders’, ‘there seems
no doubt that these four peopls ware murdered, It can
be regarded as almost certain that these skeleton
remains...are not later Intrusions.”

« Basham, Ibid., p 28,




“On the basis of circumstantial evidence,
it is pointed out that this massacre of the peo-
ple of Mohenjo-daro took place at the hands
of the Aryan ‘invaders,’* !(sic),

Such a circumstantial evidence however, based on
a crude calculus of probabilities, and depending
upon shadowy authority in the form of ‘it is poin-
ted out’ and derived from an unreliable mytho-
logy, (where it is not at all certain whether Indra who
is supposed to have shattered the fortresses of the
opponents, is 8 heavenly being or a human character),
is more likely to leave a permanent legacy of
hatred, rancour and enmity among both the Races
rather than serve the interests of History or of
Humanity. It is also important to know that Archaeo-
iogy after all is too rough an instrument to be relied
on altogsther, in deciding pre-historical events remained
buried beneath the earth's crust for millennia with a
pin-point accuracy regarding their time and circums-
tances.

In order to decide whether there is any truth in the
above allegations, it is important 1o know and remember

1 Ancient India, Vidya Dhar Mahajan S, Chand
& Co., Delhi, 1960 pp 39-40. (Emphasis added).
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the period of the decline of the Dravidian civilization
and that of the coming of the early Aryans into India.

As noted by Mackenzie himself, this Dravidian
civilization flourished in the fourth millennium B.C. and
as shown by Marvin Harris, these cities were aban-
doned some time after two thousand B.C.!

Now. according to the prevailing opinion among
the European writers, the date of the Aryen immigration
into India is between 1500 and 1200 8,C 2 Thus there
is a clear time-gap of eight to five hundred
years at least between the abandonment of the
cities by its occupants and the arrival of the
Aryans on the scene.

As seen belore, this is also the conclusion of the
comprehensive Repart of Sir John Marshall with regard
to the above \wo events.

To sum up, according to the fourth Revised Edition
ol An Encyclopedia of World History 1968 :

Excavations at “Mohenjo-daro, Chanhu Daro
Kot Diji, and Harappa...show a civilization that

1 Cannibals and Kings, The Origins of Cultures,
(emphasis added) Marvin Harris, Fontana, Collins,
1978, p 155,

2 R. D. Banerji, Ibid,, p 23,




rivalled that of Mesopotamla and Ewpt. Toward the
middle of the 2nd millennium B.C. the Harappa
culture declinad AND WAS REPLACED IN THE
INDUS VALLEY BY LOCAL CULTURES SUCH AS
HE JHUKAR, JHANGAR, AND THE HARAPPA
CEMETERY H CULTURES™,!

With regard to the alleged destruction of the
Dravidian citias at the hands of the Indo-Aryens, the
Encyclopedia clinches the issue thus:

" NO ARCHAEOLOGICAL REMAINS HAVE AS YET
BEEN SATISFACTORILY IDENTIFIED WITH THIS
EVENT .2

The immediate cause of the abandonment of the
cities therefore appears to be either floods as vari-
ously oxplzl i€d Ly M. R. Sahni,® R, L. Raikest and

1 An Encyclopedla of World History, Edited by
W. A. Langer, Houghton Mifflin Co., Boston, 1968,
p 17. (Emphasis added),

2 lbid., p 17.

3 M. R. Sahni, Bio-geological evidence bearing on
the decline of the Indus Valley Civilization, Journal
of the Society of India, vol. |, 1956, pp 101.7.

4 R. L. Raikes, The end of the ancient cities of the
Indus Civilization in Sind and Baluchistan, American
Anthropolgist, vol. 65.3 1963, pp 655-8.
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G. F. Dales,! or *ecological disasters involving
changes in the course of the river channels upon
which they depended for irrigation,” as envisaged by
Marvin Harris®

Since the early Aryans have been misreprasented and
maligned to an extent where the word ‘Aryan” which
hitherto had been an otherword for ‘ civilized
and noble” has become by now a byword for
a barbarian — so much so that It has become a
tradition to use the phrase *the Aryan barbarians *
though in quotation marks, This menial groove, or rut of
the mind must be removed along with the undeserving
libel on the fair name of the Aryens, if truth is to
prevail and the Aryan culture and civilization are to be
understood in their proper perspactive. For, if the pre-
sent attitude towards the early Aryans persists, they
become automatically ‘barbarians,’ their immigration into
the Indus region an ‘invasion” and the manner of
their coming comparable 10 :

“The Assyrians came down like a wolfl on the fold,
Their cohorts were gleaming In purple and gold”
This however, is not the truth,

1G F Da;u—s. Civilization and floods in the Indus
Valiey, Expedition, vol. 7 1965.
2 Marvin Harris, Ibid., p 1565,
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discovered at Tell-el-Arran in Egypt end Boghaz-Koi
in Asia Minor, there has come to light ore more
kingdom along with that cf Babylon viz., that of Mitanni
ruled by Aryan Kings, showing clearly that the Aryans
were a highly civilized people. The Boghaz-Koi
inscriptions reveal that the Kings of Mitanni worship-
ped the same gods Mitra, Varuna, Indra and the two
Ashvins 8s the early Indo-Aryans end their names
such as Dashratta, Artatama, Yashdatta, Shuttarna
etc., are also of the same origin.!

Likewise, a close study of Babylonian history clearly
shows that the country was ruled from 1746 B.C. for
six centuries by the Aryan Kings — Kash-shus
or the Keassites, who were of the same origin
as the Indo-Aryans.?

Following the modern custom of calling the ancient
Aryans, ‘Aryan Barbarians,’ some authors have repre-
sented the Kassites also as barbarians,’ who overran
Babylon. If however, it is impliad that they fell upon
this fair kingdom like barbarians, it is historically not

1 The Cambridge History of Irndia, Cp. cit., pp
311-312.

2 R. D. Banerji, Op. cit., p 15,

3 B. S. Upaphyaya, The Anciant World, S. Chand
& Co, New Delhi, 1976, p 101,




true. It was the Hittites — “a mixture of peoples” who
“{ollowed a syncretistic religion'! — that had laid the
country waste, which the Kassites later occupied.

Nor can they be called barbarians simply
because "“We have few monuments ascribed to
them.'”* It may as well be due to Religious and
Cultural vandalism as has been witnessed by History
once again in modern times,

After the conquest of Babylon by the Kassite King
Gandash in 1746 B.C..? followed in all probability by
Amarpal, there came to (ts throne a8 great Aryan
monarch Hemuravi (1728 1o 1680 8.C,,) — literally
the Golden Sun, whose glorious career seems 1o be
completely confused with that of Hammurabi (2123
1o 2081 B.C.) — the pre-Aryan Semitic Potentate, fam-
ous for his Law Code, but notorious for the most
barbarous severity of its punishment.

Notwithstanding the fact that there is s great
paucity of earchaeological meterial concerning these

1 An Encyclopedia of Waorld History, Op. cit,
p 101,

2 B. S, Upadhyaya, Op. cit.,, p 101.

3 R. D, Banerji, Op. cit,, p 16.




Aryan Kings, the Kassite |enguage Dictionaries com-
piled by the Babylonians reveal that the Kassite Aryans
worshipped Shuriyash — the Sun-god (and Marutash
the Life-deity ). Thus it was Hemuravi, a worshipper
of Surya who was an Incamnation of Shuriyash, and
not Hammurabi ( pronounced Ha-Moor-a-be), who
flourished in Babylon some four hundred years ago and
who worshipped Marduk — a focal god of Babylon,

Since it is extremely important to disentangle the
distinct personalities of Hammurabi and Hemuravi
mixed strangely into one, it is necessary to show
-conclusively that despite different opinions of some
writers of Ancient History, Marduk the chosen god
of the Amorite Emperor Hammurabi wes never a Sun-
god, whether Shamash — the Sun-deity of the Semitic
people or Shuriyash, the esteemed Ravi of the Aryans,

Although Durant calls Marduk originally a Sun-
god,"* Marduk was from the very outset separate from
Shamash. The following letter written by a private
person in 2100 B.C, and accuring In the same Book

—_——

1 Ibid., p 15

2 Will Durant, The Story of Civilization, Qur Ori-
ental Heritage, Simon and Schustor, New York,
1954, part | p 235.




of Dutam s Story of Civilization, positively shows
and conclusively proves that Shamash was distinct
from Marduk ;

“To Bibiya..may, Shamash AND Marduk give
thee health for ever’.!

The following quotation similarly confirms it ;

”..JAstronomy wes the specisl science of Baby-
lonia.,.every planet was god, interested and vital in
the affairs of men: JUPITER WAS MARDUK.. Mer-
cury was Nabu..THE SUN WAS SHAMASH...etc.2

M. Rostovtzeff who tries to identify Marduk with
Shamash, bases his belief cn the ground that there
are rays round the ‘deity’, handing over the Law Code
to Hammurabi.? This however, is due to the fact that
all deities generslly have a halo round their head
and some of them have also rays emitting from them,

The conclusion therefore, is that Mard'uk who
was originally a local god of Babylon 4 and glorified

1 Ibid., p 248, (Emphasis added).

2 Ibid., p 256. (Emphasis added).

3 M, Rostovtzeff, A History of the Ancient
World, Vol. | Clarendon Press, Oxford, 1936, p 28,

4 For an identical viaw, see V, Ferm’s, Encyclopedia
of Religion, Littlefield, Adams & Co. N. J. 1964




by the secular might of Hammurabi 10 be the god,
but who later became “a menial to Ashur,’"! was never
Shamash — the Sun-deity of the Semites, much less

Shuriyash —the exalted Sun-god of the Kassite
Aryans,

It follows therefore, that all references to the Sun-
ged along with thoss attributes, diametrically oppo-
site 1o the personality of Hammurabi, sre not in
relation to him, They are interpolations either acciden-
tal or deliberate.

Those references however, which show the in-
cumbent to be an Incarnation of the Sun, *‘that
makes the light rise on the land,”” or speak of his
Divinity, his protection not only of humans through
“justice and mercy," but also of cattle, through his
being “'the Shepherd’; his being not only & heaper
of granaries full of grain but also a bountiful pro-
vider of "holy feasts,”'? refers to Hemuravi the gre-
at Aryan Emperor who ruled Babylon from 1728
to 1680 B C. and not to Hammurabi or Hammurapi
the Great,

1 Will Durant, Op. cit., p 268.
2-Vhe Babylonian Laws, Driver and Miles (Edi.s),
Clarendon Press, Oxford, 1955, pp 7-13,
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Hammurabi the Amorite king, who worshipped
Marduk, cannot 8t the same tima be an !'ncarnation
of the Sun-god; who foliowed Lex Tailonis and Trisls
by Ordeal, cannot be & Dispenser of Justice and
Mercy; whose deity demanded animal-zacrificas,!
cannot be a Shepherd or a Gopal; and who was extre-
mely egotistical and vain,? cannot be Divine. It is
only the just, merciful and highly religious Hemuravi,
who can legitimataly be called an Incarnation cf Shuri-
vash, a Dispenser of Justice tempered with Mercy, and
a Protector of Cattle.

The referance to his being *“the Shepherd’’ shows
the ancient Aryan concept of universal Compession,
extending the lofty Ethics of Ahimsa to every

1 Will Durant, Op. p 219,
2 Cf. "1 dug the canal, Hammurabi-Nukhus!.-Nishi (Ha

mmurabki-the-abundance- of-the-people) | tuined (its
bank) into cultivated ground; | heaped up piies of
grain. | provided unfailing water,” (Emphasis Added).

~ *“Lotany oppresed man, who has a cause, come
hefore my Image as king of rightecusness | Let him
read the inscription on my monument | Let him give
heed to my weighty words | And may my monument




living being, with its special responsibility to the
Mute Crestion. Similarly, the reference to the bountiful
provision of “holy feasts' is an example par exce-
llence of the later Annakutas — those holy hillocks
of lactarian-granarian-vegetarian food, offered
to God on every New Year, and distributed
scrupulously among the people as ‘Mahaprasad’
—an Institution started by Krishna Paramatman
in place of the generally prevailing non-Aryan
customs,' involving animal-sacrifices and immo-
ralities, inspired and engineered by ‘the so-called
Indra of the Lower Antariksha,”

Apart from thess amazing antecedents of the
Aryans abroad, the social organization of the Early
Aryans in India was not only Anthropologically quite
advanced but Religiously so designed as to promote
the maximum degree of Moral and Spiritual develep-
ment of the people.

The basic unit of the Indo-Aryan- social life was
the Joint Family — a form of organization which when
managed well, is not only capable of creating all the
essential amenities of life, but is also a condition prece-

1—Saa Supra, Chap. 6.
2 See Infra, Chap, 2.




dent for the Moral and Spiritual prograss of Mankind,
The nature and form of this Social organization was
patriarchal' as distinguished from matriarchal system
common among many primitive tribes. The father wes
the head of the Aryan Family and all the members both
male and female, lived under his autharity,

The Indo-Aryans were monogamists and their
standard of Morality was very high, In order to
maintain an eptimum standard in this regard, although
it was the father (or parents) who aranged for the
engagement and wedding of sons and daughters, a
great degree of freedom was allowed in the choice
of partners. Women enjoyed considerable liberty and
were fairly well educated.?

Over and above the status of moral equality,
women were provided with special protection thro-
ugh all the varied phases of life. Girls were initially
protected by their parents. In the event of the father's
decease before their marriage, they were taken care of
by their brothers, On their marriage, they came under
the protection of their husbands. In the case of their
widowhood, they were looked after either by their

1 R. D. Benarji, Op. cit., p 286,
2 Ibid., p 27.




sona or they ratumed to their peronts.

The Vedic marriage being of & sacramental
nature and not contractual, wis indissoluble.’

Agriculture and Animal Husbandry were the
main occupations of the Indo-Aryans. They knew
besides qulte & few arts such as chariot-making, ima-
ge-carving and wool or colton weaving etc,

Fallowing the common belief carefully engen-
derad in the minds of men by vestad interests in the
course of the last fifty years, that the Indo-Aryans
were barberians, some writers of ancient Indian his-
tory have ¢ven maintained that they were nomads,
with little knowledge of Agriculture and less of leri-
gatlon, when they came lo india.?

This however, is not true, References 10 “ths peo-
pla having been provided with abundant water and
the public granaries kept heaped with grain”, occur-
ing In the course of a critical study of Babylonian
history in relation to the Arysn (Kassite) Kings who

1 Ibid., p 27
2. Cf. e.g., K. C. Chakravarti’s "The Aryans were
4 nomadic, pastoral people used to ocutdoor life.."
Ancient indian Culture and Civilization, Vors
& Co., Bombay, 1961, p 44,
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ruled Brbylon amply show that Agriculture snd Irri-
gation-Engineering could not have been unknown to
the Aryans, whe remained In possession of Babylon
for at least six hundred years,

Before concluding ihe Cheptar on the Indo-Aryans,
itis expedient to bring under focus certain distinctive
features of the Early Aryans, The first and foremaost
of thesa is thelr spontoneous love for the Cow,
barn of a sense of gratitude for her selfless
sarvices end of a reglized reverence for her
inheront sanctity ard consequent inviclability.
The zecond chiaracteristic of the Early Aryans is
their high moral regard for all forms of lifae,
stemmiing from their intultive perception of the great
Pringiple of Life itse!f,

Corieaponding te their (1) universal idenl of *The
whole World a Femily,” from which flowed theis
wondarful sense of hospitality for even totsl stran-
gers such ss Atithis, and (2) active Compassion
for all beings, porticularly for the subhuman species
continually suffering ot the hands of the humans, was
THEIR HIGH ETHICS OF AHIMSA AS EXPRESSED
IN A COMPLETELY VEGETARIAN WAY OF LIFE,
BUTTRESSED BY AN EQUALLY INNOCENT DIET OF
MILK AND BUTTER,.
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No wonder that the Esrly Aryans took whole-
heartedly to the noble profession of Agriculture and
the still nobler one of Cattle-Care and Husbandry. Thus
far from being rustic peaasants and clod-hopping herds-
men, they were efficient Agriculturists and genuline
Protectors of Cattle — ‘Go-pals,” a generic term ende-
aringly adopted as 3 name (Gopal) by Lord Krishna,
reminding men not only of God's Divinity in Man's
humanity, but also of Man’s responsibility to
the mute creation. This high culture of the Early
Aryens s reflected not so much in some dazzling
outward, achlovement as in the development of a
higher Life of inner porfection, as evinced through Art
and Literature, Pootry and Philosophy, and sbove
all through Religion and Morals.

In the contaxt of tha shove observations, may be
cited a few varses from hymns occuring in various
Vedas showing the Aryans’ grateful love end high
venaration for the Cows:

The Cows have come and brought good fortune;
Let them rest in the cow-pen and be happy near us,
Here let them prosper, [bright and] of varisgated hus,
And yield many morns  their milk for Indra,”’*

e v—— -

. ngveda (VL. 28.1.)




“Oh Cows, you rostore  end  reinvigorste,
Even the worn-out and the em:ciated;
And make likewise the hagaard look hendsome.
Prosper my house with your auspicicus voices,
Your power is glorified in our Assemblies,''!

"Graze goodly pasturege end mBY you piosper
Drink pure sweet water at clean drinking-places,
Never 8 thief or a sinful man your master be,
And may you be protected from Rudra‘’s dart,’’?

“To me the Cows seem Bhaga (godiiness) or Indra:
A portion of the first-poured [Rita] Eoma;*
These present Cows, O ye men, are Indra
I long for Indra with my heart end Soul "

1 Rigveda (Vi. 23.6)

2 . (V1. 28.7)

+ The reference is to the Rita (or true) Soma — the
milk-mingled fresh (first-poured) Soma-leaves
juice, offered as libation to the gods by the Eumly
Aryans, as distinguished from the stale (second-
poured) Soma of the non-Arysns, turned into an
intoxicating drink through an addition of flour and
subjected to fermentation before use.

3 Rigveda (VI, 28.5).




“Mother of the Acityas, Daughter of the Vesus,
Life-Breath of People and Centre of Nectar,
Golden-hued, and giver of sweet ‘ghrut’ for worship,
The light and life-energy moving among mortals!| "

“The charger with his dusty brow o’ertakes them not,
And never to the shambles do they take their way.
These Cows, the cattle of the pious worshipper.
Roam over wide-spread pastures where no danger is."*

“..Lift up the waters and send them in showers
And let the liberated sweams rush forward:
Saturating the Earth and Heaven with moisture,
Let thers be for the Cows, drink abundant.’

“A hidden splerdour pervades all  rivers,
Where the Milch-Cows often resort and stroll,
And where is ripened the milk within them,
As ordained for food by the Heavenly Indra.''4

“Brahm, the Pure Spirit is compared to the Sun,
The hesven above is likened to an Ocean,
And Indra’'s might though is superior to mortals’
The Cow's great qualities are beyond compare’.

1 Atharva Veda (1X. 1 - 4), 2 Rigveda (V.28 - 4),
3 Rigveda (V. 83 - 8.). 4 Do. (1. 30-14).
6 Yajurveda (23 - 48)
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“May thesa be ne'sr lost, or ever harmed by robbers.
May no wevil-minded foe attempt to harass them.
May the master of these Cows while serving the gods,
And pouring their gifts, live loag with them™!

“Remembering Men's welfare O King, do not kil!

The Cow —the fount of @ myriad Streams of milk,
The piovider of butter and giver of happiness,
The tource and purveyor of innumerable amenities,
And inviolable [on account of her high sanctity] "’

‘Mother of Huydras, Dsughter o the Vasus,
Sister of Adityas, Navel of Immortalizy (is she),
Da notinjura the sinless Cow, Aditi the Inviofable,
| speak to them that understand!'*’

Worship 10 thee while springing to life,
Worship to thee &iter birth, O Inviclable
Warship to thy [haly] tail-hair and hooves.
Worship to thy [sacred] Form, oh Cow 1"

Do not kill or injure any biped.
Do not kil or injure any quadruped.””

———.

1 Rigveda (VI 28.3), 2 Yajurveda (13 -49).
3 Rigveda (VIII.90-15), 4 Atharva V. (X.10-1)
5 Atharva Veda (XI.2-1),




CHAPTER &

WHAT HAPPENED IN HISTORY ? (Contd.)

The Higher and the Lower Nature :
(‘That Picture and This |")

Notwithetanding the outstanding fact of the Early
{Indo) Aryans' general attitude of Compassion for all
creatures with particular love and reverence for the
Cow. az embodied in the Vedas, and their practice of
‘Ahimsa’, specially in regard to the sub-human beings,
with its natural corollary of strict vegetatianism in
matters of food, it is stated by the Oxford Histo-
rian Vincent Smith:

“The Aryans were first and foremost cattle-
breeders and beef-eaters,'” (Sle)! “The Indo-Aryans
while sharing the ancient Iranian veneration for the
Cow, felt no scruple about sacrificing both bulls
and cows at wedding or on important occasions.” (Sic)!
“The persons who took part In the sacrifice ate the
fiesh of the victim whether bull, cow or horse,"*(Sig) |

1 V. Smith, the Oxford History of Indis, Edited by
Percival Spear, Amen House, London, 1961. p 33.
2 Ibid., p 51, [Emphasis added].
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Likewisein the syes of the Cambndge Historlan

“The Vedic Indians were a8 nation of meat-
ecaters, nor need we believe that they ate mest on
occasions of sacrifice. Rather as in the Homeric age.
the sacrifice of oxen was alwsys in some degree
a sacrificial act and one specially appropriate for the
entertainment of guests, as the second name of the
heroic Divodas Atithigva, the slayer of oxen for
guests [sic 1] and the practice of slaying oxen &t the
wedding festivals abundantly show ..., The ox, the
sheep and the goat were the normal food." (Sic) |

Further, quoting Paraskar's Grihya Sutra it
is stated :

“|t is an old rite of hospitality to kill a cow for
8 guest, and as a matter of form, each honoured guest
is actually offered & cow. The host says to the guest,
holding the knife ready to slay the cow, that he has
the cow for him; but the guestis then directed to say:

‘Mother of Rudras, daughter of Vasus, Sister of
the Adityas, navel of immortality; do not kill the guilt-
less cow, she is Earth itself (Aditi) — the goddess,
| speak to them thet understand.” He adds. ‘my sin

+« The Cambridge History of India, Op. cit,, p 82.
[Emphasis added].
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But if he
really wants to have her eaten, he says, 'l kill my
sin...(in killing her)." "

“The six worthy guests are, teacher, priesi, father-
in-law, king, friend and Aryan reborn.'*

If the above stataments are true, the trans-
candent Moral Cultura of India becomes a myth;
its age-cld tradition of ‘Ahimsa’ as a rule of
life, an inexplicable anomaly; and the future
of the world in terms of the Spirit, dismal. For,
thera cannot be any genuine realization of the
Soul or God without the practice of *Ahimsa’,

In e world thus stripped of & hard 10 find
historicel precedent upholding Ahimsa’, particularly in
relation to the harmless subhuman beings there rem-
@ins nothing but the Materlal Scienlis’s gross verdict
that since all Rellgions have grown out of primitive
superstition. fear and propltiation Religion at best is a
Cactus flower, bright-hued and beautiful, yet mada of
the same stul! viz., Matter, No wondar that Mankind,
{eeling lisalf free from any kind of Moral and Spiritual
responsibility 1owards the co-existing subhuman world
of sentient beings. and going over completely to

. ibld., p 232-33.




the other side, has declared an unprovoked, all
out, never-ending war on the Creatures, WHICH
IS WORSE THAN A WAR OF EXTERMINATION.,

To return therefore to the subject of THE FOOD-
HABIT OF THE EARLY ARYANS, — a question whose
Importance cannot be too sufficiently emphasizad in
view of its far-reaching implications and quite setious
consequences both for the Creatures and the Human
Beings. NOTWITHSTANDING THE NIHILISTIC REMA-
RKS OF THE OXFORD AND THE CAMBRIDGE HIS-
TORIANS, there is sumptuous evidence to show
that consistent with their Religion which con-
sisted of the worship of Higher Nature (as
distinguished from lower-nature-propitiation
of the non-Aryans) and its concomitant Ethica
of *Ahimsa’, THE EARLY ARYANS WERE NATU.
RALLY NON-VIOLENT IN THEIR ‘YAGNAS®, FULLY
VEGETARIAN IN THEIR FOOD-HABITS AND TOTAL
ABSTAINERS FROM INTOXICATING DRINKS.

It is this historical fact, the constant practice of
self-abstention and control, which is the pre-requisite
of a Spiritual Life and the reallt'v of True Religion, as’
lived by the Early Aryans, that hes given them a perma-
nent halo of a “Pure People” — 'Panch Janaha', and
the term 'Aryan’ a shining connotation of being ¢lvi-
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light for mankind to follow in its upward march to a
Higher Life of the Soul, which is the Aryan Miracle
and not the pomp and pageantry of external history.

It is indeed, passing strange that the very Aryans,
hitherto admired the world over for their Incomparabie
love and veneration for the Cow and compassion for
all Creatures should have been systematically smea-
red as “first and foremost heef-esaters.”"! Such wanton
remarks on the part of thesa responsible authors, have
done more harm than the use of napaim or nuclear
bombs in war, For, they have made INDIA |MI-
TATE THE WEST IN ITS WEAKEST POINT viz.; in
deciding to build its national prosperity on a
PERMAMNENT BASIS of ruthless exploitation and a
reckiess destruction of innocent lives inhabiting
the air, sea or land, without a thought for their
welfare or a qualm of conscience — individual
or public, for their suffering, torture or agony.
They have besides, brought into existence a host of
writers in India, who forgetful of their High Spiritual
heritage and unmindful of the inevitable necassity of
being ethical in their dealing with all sentient beings,
have turned Animal-Husbandry into a Branch of
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heartless Economics of wholesale Butchery |

With this preliminary observation, 1o take up the
above passages from the Oxford and the Cambridge
histories, including the Gruhya Sutra of Paraskar, for
a critical examination and a thorough investigation,
normally the stanzas on the Cow, as quoted in the
provious Chapter from the Vedas themselves. rovaal-
ing the Aryans' depth of love and reverence for
the Cow and the deep veins of Moral and Religious
thought flowing through the Vedas in the midst of
much that is alien and therefore, either contra-
dictory and misleading or trite and common-
place, would have been enough proof of the falsity
of such fantastic generalisations as that “the Aryans
were a nation of meat-esters” or thot “they were
first and foremost,, beef-eaters.”

It is however, contended that this lova and sanct-
fication of the Cow, is a later development which
came into existeénce to provide against the fast deple-
ting stock of cows resulting from constant sacrificles
and customary hospitality. In support of the sbove
contantion it is alleged that whan the Aryans came to
India, they were in a pastoral or a pre-pastoral, near-
nunting, nomadic stage, following primitive customs
in their social and religious life.

—




Thus sccording to N, Bhattacharys, the Aryans -
werg "hunting tribes coming into pastoral stage”,
whose "religious practices” consisted mainly “of ani-
mal-gacrifices.” When they passed to a pastoral stage,
‘the sacrifices of cattle became a senseless source
of destruction of cattle-waslth.” Further, “In higher
pestorel socivties, cattle are used principally for milk
and weslih.. and therefore,” in the opinion of the
author, “the flesh of the domestic animal — aspcially
femzale — is commonly tabooed.'"!

These cimpla theotles howavar, whether couched
in gconemle terms of ‘Siock Preservation” or in socio-
logical pariance of ‘Stagas of Growth, hardly explain
why the Cow came to be treated as sacred, venerable
and inviolable; end emong certain people only,

Apart from the Aryan concept, the id=a of the
sanctity of tho Cow is as old at least, as five mill-
ennia of World’s History. For, the Egyptians also
held the Cow sacred and inviclable as far back
as 3000 B.C.° According to the verious visions

1 Narendras Nath Bhattscharya, Ancient Indian
Rituals and their Social Contents, Manohar
Book Service Delhi, 1975, p 15,

2 Encyclopedia of Religicn Qp, cit, p 325.
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they had, they venerated ths Cowin her form.
less azpect as the Sky-goddess who gives birth
to the Sun-god Re or Ra, In her divine-form
azpact thay worshigped her as goddess Hathor,
and in her Cosmic aspect they adored her with
awe as she oppeared to them standing athwart
the Earth, filling up the entire space.

From the fact that the Indo-Aryans who bore
identical names such as Dasharatta and Artatama and
waorshipped the same gods(Surys, Varun, Vayu, Indra
#1¢,) oz did the Mitannian Aryan kings of Asia Minor,
who In wrm wers in continua! matrimonial allisnces
with the Pharaohs of Egypt. it can be ssfely conclu-
dad that the Aryans’ vaneration for the Cow as enshrined
in the Vedoas I= basic 1o their Religion and not a sub-
gsaquant deification. The Peorso-Arvan parallel expros-
sions of the sanctity and the veneration for the Cow
confirm the fact that the Cow with the indo-Aryans was
2 part of Higher-Nature-worship.

As mischievous as the grossly iniquitous ollega-
tion that the Early Aryans were 'cow-secrificers and
beel-eaters’, Is the irresponsible assertion that they
werd ‘a nation of mest-aaters.’ The loliowing *Pro-
tect the Creatures’ hymn, pivotal to the pristine




Do notkill or injure any one-hoofed creature —
e.g9., 3 Horse or a donkey;

Do not kilt_or injure any biped, man or bird;
Do not kill or injure any quadruped —

€.9., a8 Cow, a Goat or a Sheep;

Do not kill or harm any creature whatsoever,"”
Is a sufficient rejoinder to such harmful statements
ss “'the ox, the sheep and the goat were the normal
food™ of the Indo-Aryans and that “they ate the flesh
of tha..bull, cow or horse'":

In view of the fact however, that there are refe-
rences in the Rig-Veda relating to animal-sacrifices
(including those of cows), it is essential to point out
that at the time of the coming of the Aryans. such
practices were widely prevalentinthe World, (e.g. in
Babylonia, in Greece, in Rome, in Persis, among Cana-

1. Yajurveda 16.3.

Here again the Egyptians sppear to be vegetarians
as well.Cl. e.g., "The Eayptians, nicknamed ‘saters of
the bread,” raised cereals from eariiest times, Studies of
the intestingl contents of the mummies indicate their
diet was predominantly of plant foods.” (Life and
Health, Review and Merald Publishing Assn., 1973,
Vol. | 2nd edi, p 7,




anites, in Judaism etc.)! and that pre-Aryan |(ndis
wes no exception to it, ana to show conclusively
that all the hymns In praise of Lower-Nature-propitiation
are interpolations or fater sccretions, in flat con-
dictlon with the original.

To take up the Dravidian city Civilization of
Mohenjo-daro first, materially speaking, it s no
doubt true that it was superior to sny civilizetion exi-
sting in any part of the world In thmt peried.”? Cul-
turally however, “the social system of the Dravidians
was matriarchal, thelr laws of matrimonial alliances
differed fundamentally from those of the Aryans and
50 alg; their mode of lifa, customs, menners and langu-
age.."”

As regards thelr food, in the words of Marvin
Harris, **..Vegetarianism was still a long way off
Among the ruins of the earliest cities — Harappa
and Mohenjo-Daro — half-burned bones of cattle,
sheep and gosats are mixed in with the kitcher
debris. In the same citles, archaeolegists have

| See Noss, Op. cit., pp 73, 82, 841, 99 n, 101,
612f., 505¢.,

2 Sir Jonn Marshall, Op, cit.,, Vol.l, Chap. VI,

3 B. N, Lunia, Evolution of Indian Culture, Laxmi-
narayan Agrawal, Agre, 1977, p 27.
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atso found bones of pigs, water buffalo, hens,
alephants and camels,'’!

As concluded by Chakravarti, *...people must have
vsed as food beel, mutton, poik, poultry, fish, turtle
as well as milk, vegetables and frults. Some fermentaed
fiquor must also hava been used

As regards their Rcligion, nithough in the epi-
nion of Priti Mitra, "the Aryans viewed the oborigines
with wrath and contempt becauss they were non-
sacrificing,” the real cause of the Early Aryvans’
indignation was their sadistic animal-sacrifices
and orgies of drunken immoralities. Forthe non-
Aryans whether (outwardly ) civilized or primitive.
urbanized or rustic. were a lower-nature-propitia-
ting people. The conception of Vema or Rudra Shive,
the cult of Avidya Kall and the Institution of Sacrifices
— animal as well as human, hava afl been Dravidian,

In the words of Chakravarti, ''...thereis rea-
son to belisve that these deities and the forms

1 Marvin Harris, Op. cit.,, p 166,

2 K. C, Chakravarti, Op. cit., p 41,

3 Priti Mitra, Life and Society in the Vedic Age,
Sanskrit Pustak Bhandar, Calcutta, 1969, p 20,
[Emphasis Added]




of worship must have come through the Mohanjo-
darlans and must have baan older than the Vedic
gods and goddesses, Phallus-worship was also
known in those times; sacrifices wers offered to

them and human sacrifices were not unknown.
Agaln, emong the civilized non-Aryans were the Asuras
who though known for their great building ability
are, as pointed out by R. D, Banerji, “generally regar-
ded as worshippers of the phallus with obscene
rites” .2

Finally in the words of Ragozin :

', the crowning feature al the Dravidian religion
— numan sacrifices, which have been in constant and
universal use among all the tribes of this ancient
race untll put a stop to by the English guite lately —
in the case of the KANDHS and GONDHS, two repre-
santative and advanced ODravidian tribes till 1835
Human victims-—either bought or kidnapped, were offe-
red 10 the Earth-god regularly twice a year, at seed-time
and harvest-time, and on $pecial occasions, when some
public need or calamity appeared to call for concilia-
tion or atonement, Nothing can be more averse

K. C. Chakravarti, Op. cit., p 42,
R. D. Banerji. Op. cit, p 20.
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at the stage of moral development at which
we becomsa acquainted with the race!.”

To return to the passage quoted from the Cambri-
dge History, containing the excerpt from Paraskar's
Gruhya Sutra for a closer scrutiny, first of all the
example of Divodas the Atithi-gva, as cited by
Hopkins in support of his opinion to show that the
Aryans were wont to slaughter a cow or a bull to
welcome guests, shows or proves nothing in truth, For,
by nostretch of imagination in grammar, logic or fact,
can the words ‘Atithi-gve’ be made to mean ‘‘the
slayer of Cows for tha gusests.' gs translated by
the author and followed by Eloomfield.2 The words
simply mean '“one to whom the guests go or
resort,’”” the entire phrase meaning, a8 gensarous,
hospitable host without any implication of prodi-
gality, cruelty or violence to creatures in the course
of one’s hospitality,

Coming to the abominable custom, alleged to be

1 Zenaide A. Ragozin, Vedic India, 2nd Edi. Munshi
Ram Manohar Lal, Delhi, 1961, p 296.

2 Paul Bloomfield, Journal of the American Ori-
ental Society, Vol, XVI, 1896, p cxxiv.




Arysn, of slaying a cow to welcome certain kinds of
guests as described in Paraskar's passage, it had been
in reality, 8s will be presently seen, a non-Arysn cus-
tom lingering during the Vedic Age.

For, although the setting of this tragic, tension-
charged, dramea wes an Aryan home, the so-called
guests were 8 band of non-Aryan lowless nomads,
known as ‘go-ghna atithis" or cow-killing 'guests’.
Apparently claiming from the Aryans, a "worthy-gusst’
treatment on the ground that such 8 custcm existed
among them, there was in fact a veiled threat of
sheer force lurking in the back-ground.

Nor is it true that the Aryan 'host’ held a knife
ready in his hand to slay the cow. For. just as ‘atithi-
gva never means ‘a slayer of cows for the guests’,
sa also the word ‘shasan’ never means a knife.
It means simply 8 stick or 8 rod, used to conduct
the Cow from the shed to the place whers she was
to be delivered over 1o these marauding visitors,

Fully aware of the fate of the Cow, about to be
ted away by these 'go-ghna atithies’, the Aryans beses-
chod them to spare her life. They pleaded that she was
sinless and innocent, sacred and inviolable, They
appealed to them on the ground that she was one with
thelr gods Adityas and Vasus, and exhored them




in the name of her being the Mother of their own
god Rudra, They reminded them of the sin of
taking her life and of the merit of giving ‘abhay’
to her.

That it was the host who exhorted the so-called
guest to desist and not thet the guest was mada to
recite tha hymn as a necessary ritual, ¢an at once be
seen from the fact that no 'worthy guest’ would ever
carry out such 8 requirement ot the behest of his
host. The truth is that the Rigvedic hymn, far from
being a m2aningless ritual, meant to be gone
through by the guest &8 presented in Paragkar's
passage, was an earnest appeal by the Arvans
to spare the life of the Cow. Qccasionally, their
entreaties touched their hearts. in which case they
said, "Let her go and eat grass.” That however, rarely
happened, Usually they drove the Cow away, leaving
in their wake, a sonse of personal bareavement and
deep frustration for the Aryans.

The story thus is one of forced hospitality,
extracted from the helpless Aryan house-holders by
a gang of nan-Aryan so-called guests, coercing them
to part with thair Cow in the name of a custom exist-
ing only amsng them (the non-Aryans), requiring
the host te serve ‘worthy guests' with a meal of beef,




That this custom had been & non-Aryen one, con
be seen also from the fact that it Is nowhere to be
found in the Vedas or in the Brahmanas, though there
is much material by way of interpolation in them which
is inconsistent with the Spirit of the Vedas.

Coming to the Rigvedic hymn asquoled in Para-
skar's passage, it Is further significant that over and
above being a solemn Aryan prociamation to the
world of the sanctity and inviolability of the Cow. It
describes her as the Sister of Adityas, whereas her
name is Aditi which mezns the Mothear of Adityas.
There is In lact, 8 hymn which describes her as tha
Mother of Adityas:

“Mother of the Adityas Daughter of the Vasus,
Life-Breath of People and Centre of Nectar:''!

The similarity of the sbove hymn with the one
in the Rigveds is indeed striking. The reason for
. calling her the Mather of Rudras, is however, that
Rudra was originaily the god of the non-Aryans,
known for his occasionslly throwing a dart at the
Cows,* By Calling her the Mother of Rudras, the Aryans

1 Atharva Veda (I1X.1.4),
2 Cf. e.g,. "May the dart of Rudra avoid you", Rig-
veda (1.110,14.) '




not only sppealed to the non-Aryans 10 desist from
harming, sa2crificing ar killing her for food, but also
hoped that Rudra would thereby be kind to her.

lgnoring however, all the relevant hymns showing
the Aryans’ depth of love and veneration for the Cow,
Hopkins has preferred to depend on Parasker’s Gruhya
Sutra, which is often identified with Katyayana's
Shrauta Sutra. Yet neither of these Sutras possess
any Vedic authority. For while the authors of the
Gruhya Sutras who have described and dilated upon
the various domestic ceremonies based on widely
differing customs, had, in the words of Macdonell,
‘*only the authority of popular tradition...””,! the
Shrauta Sutras which form the continuation of the
ritual side of Brahmsnes, are not like the Upnishads,
regarded as part of revelation. Once again in the
words of Macdonell, “*A sacred character was
never attributed to them.'"?

Finally, the fact that among the so-called ‘worthy
guests' described by Paraskar, are the ‘Aryans
reborn’ (Le,, those Aryans converted 10 non-Aryan
ways of life), conclusively shows that the custom had
been in fact out and out non-Aryan.

1 Macdonell, Op, cit, p 249, (Emphasis added),
2 Ibid., p 244, (Emphasis added).
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The. reason for giving converted Aryans the
stotus of 'worthy guests’, appears to be to attract
them to their ways of life and also to use one in the
absence of a teacher, sage, chief, friend or father«in-
law as 'a worthy guest’, in order to claim a Cow from
the so-called host on the strength of a customary right.

Coming to the subject of sacrifices as praciised
by the non-Aryans, it is expedient to recapiliizte
here the essential difference between the 'Yagnas® or
‘Adhvars’ of the Early Aryans and the ‘Medhas’ or
Sacrifices of the non-Aryans. while the former were
peaceful and sacred, the latter were violent and unhaly,
Etymologically the term 'Yagna' is derived from 'Yaj' to
worship and Yagnas proper being concrete forms of
genuine worship, ara by their nature sacred, The
‘Medhas’ on the other hand, being of a viofent nature,
are devoid of such element.

Again, unlike the Yagnas of the early Aryans,
these sacrifices whether performed for low materialistic
pleasure or spiritistic propitiation, had never been
Spiritual. All such sacrifices pretty soon degenerated
into black magic. For although performed from hedo-
nistic motive, they attracted Dark Spirits, which only
resulted in the perpstustion of the Institution of
Sacrifices,




While the fear of displeasing the deities, the desire
for worldiy gain and sheer force ot habit, impelled them
to continue offering sacrifices, the subconsclous need
to ease the Conscience from the quslms caused
by the cruelty and torture inflicted on innocent crea-
tures, made them Invent intricate rites and elabo-
rate rules that would invest the sct with an Eppea-
rance of mystical necessity, This plethora of detsil
produced voluminous literature on the subjact,
which hes however, hidden the crucial question whe-
ther such sacrifices, In the first place are necessary
at all in pleesing the deity or in fulfilling any Religious
requirement.'. Further it resulted in a proliferation of
gods to whom a varisty of animals were assigned for
sacrifice, in the same manner as was done by the ancient
Romans, following thelr Annual Calendar of Sacrifices.?

In trying to trace the origin and cause of
confusion step by step, between the Customs
and Institutions of the Higher-Nature worship-
ping Aryans and the Lower-Nature propitiating

1 The Chhandogya Upanishad has answered this
question already to the affect that MEAT TAIN.
TED WITH VIOLENCE. MUST NOT BE QFFERED
TO THE GOODS. Chhandogya Upanishad (11, 6).

2 See Noss, Op. cit., p 99,




non-Aryans and the circumstances leading to ths
entry of this confused mixture into the Sacred
Books of the Aryans, it is imporiant 1o remember
at the outset the primary historical fact already
noted viz., that the Indo-Aryans did notcame to Indla
like invading hordes,” but as peaceful people —
Panch Janaha —in small numbers, possessing
a broad mind and a rich Religious Culture.

As the Aryans came in closer contact with the
non-Aryans, although many of them cams to adopt under
the impact of the superior Aryan Culture and influence
the entire Aryan pantheon of gods, they could not
give up at once their old ways of life, They conti-
nued e.q9., offering animal-sacrifices now not
only to their own deities, such as Rudra and
Avidya Kali, but to the gods of the Aryans as
well. And since to the non-Aryans, Cows were
neither holy nor invioiable, they offered them
indiscriminately in sacrifico even to the newly-
adopted Aryan gods.

Thus for instance, just as they had assigned ‘&
brown cow to their ‘god Rudra’, so they allotted “a
thick-legged cow’™ to Indra,”” a “barren cow
10 Varuna' and ''a white barren cow to Vishnu,” "3

- —

+ Banerji, Op. cit., p 24,
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cow having two colours to Mitra," “a black cow to
Pushan,” and “a cow that has brought forth only one
offspring, to Vayu.” Further they alloted a dwarl ox
to Vishnu, & pie-bald bull to Savitar and a white ox
to Mitra,?

Again though the Aryans tried to Aryanize
the non-Aryan gods and goddesses by adopting
them, while eliminating at the same time the
obnoxlous requirements such as animal-sacrifi-
ces, the use of intoxicants and phallus-worship
with obscene rites, they could not make the
non-Aryans respond everywhere favourably,

Thus while the former cause resulted in confound-
ing the highly ethical gods of the Aryans (such
as Devraj Indra — the Ruler of the higher Heaven, the
rastorer of rain-waters and the protector of Cows;
Varuna — the god of the Moral and Spiritual Order
of the Universe; Savitar—the Sun of Divine Light and
Intelligence and Vayu—the supporter of '‘Pran’ or Life
Energy, Agni—the holy priest of the Panch Janaha),?
with the low-charactered, so-called deities of
the non-Aryans (such as Indra of the Antariksha

1 The Taitteriyva Brahman, Black Yajurveda, Kend
V, (6-11-23).
2 Rigveda (IX. 66-20),
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a seeker after spoil,! fond of sacrifices, constant {rays
and fermented soma; Agnl — their flesh-eating warrior-
ged, fed on oxen and cows;? Soma or Chandra —
the deity reprasenting the intoxicating power of libati-
on;* and Rudra — fierce end destructive with his cow-
slaying, bolt)4, the implanting of the non-Aryan gods
by the Aryans into their pantheon, although with-
out acceptance of their immoral and violent
paraphernalia, has been used by interested persons
1o create a false impression that the Indo-Aryans too,
were originally Lower-Nature propitiating people,

While the Aryans could only partially succeed in
Aryanizing the lower-Nature appeasing non-Aryans,
the latter on their part were not without their influance
on the Aryans, seme of whom fell into the non-Aryan

1 “Indra indeed Is found a seeker after spoll,
Spoll-seeker for his own allies.”” (Rigveda |.-132-3),
2 Cf, a.g., “lI choose as God, for Father-worship Agni,
flesh-eater, etc.” Rigveda (X-16-10).
“Qurs art thou, Agni Bharata, (warrior),
Honoured by us with barren cows,
With bullocks and with kine-in-call." (RV [I-7-5).
3 Noss, Op. cit,, p 132.
4 Cf. e.g.. “May the dart of Rudra still avoid you.”
Atharva Veda (IV-21 -7)
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animal-sacrificing, orgiastic cults indulging in flesh-
food and strong drinks etc. No wonder that the Early
Aryan priests ctiticized and condemned such men "made
arrogant, drinking sura and reviling the gods,”' —a
state of affairs that was 8s much true of the renegade
Aryans, as of the non-Aryans.

It is Important to bear in mind that originally with
the exception of some nucleus of a priesthood. there
was no Caste System among the Indo-Aryans,?

Exposed however, 10 attack by hostile tribes and
to the possibility of being sucked into the vortex
of Lowar-Nature-propitiating immoralism. which
would debar them for ever from the Higher Life
and Light of the Soul, the Aryans were now obliged
to organize themselves efficiently against this constant
threat. They grouped themselves inlo classes #cco-
rding to certain duriesin life and functions in Society.
Hitherto one simple homogeneous people —
Pancha Janaha, the Aryans now became components
of a complex social organism, compricing the four
Varnas — the Brahmanas or the priestly class, the Ksha-
triyas or the warrior class, the Vaishyas or the trading

1 See Infra, p 58.
2 Banerji, Op. cit,, p 23.




and the farming class and Shudrss or those whose
function was to serve the Society in various ways.

For some time, these groups functioned not as
sastes but as classes — the chief utility of which con-
sisted in the Brahmanss concentrating on thelr Rellgi-
ous duties and priestly functions, Kshatriyas in defen-
ding the Society from within and without, based on
the principle of division of Isbour &nd efficioncy.

Soon, howaver, there was a great upheaval in the
Aryan Socieiy by the influx of non-Aryan tribes into
it, As pointed out by Banes|i:

“Veodic literature shows that the Indo-Aryans were
obliged 10 admit certain tribes of foreign or mixed
origin into their community...”

“The various secticns of the priestly castes appeat
to have been of different origin, Some of them were
white-skinned, while others were dark. Even in the
time of the Grammarian Patanjali, the tradition about
the white-skinned and yellow-haired priests lingered
in India."

Similarly, the warrior class weas also composed of
different ethnic elements ""Soma ef them belonged
1o the Indo-Aryan stock, like the [first group of
pﬂcsls or Brahmanas, while othms were adopted into




the Indo-Aryan tribes or clans from the earlier settlers
in the country.”!

The Aryans ware thus not only exposed to the
danger from without as shown above, but were requ-
ired also to maintain within the enlarged Community
thelr high ideals and holy customs such as the sanctity
of the Cow and her inviclability intact — in short their
Aryan identity in Religion and Moals.

The Aryans managed to achleve this by & strict
allocation of duties and functions based on Birth, by
a prohibition of certain professions and occupstions
and by the provision of application of sanction in
the form of expulsion from the caste for failing to
perform the allotted duties or to observe the minimum
standards of morality, Thus for example, If any mem-
ber or group took to cattle-siaughtering for socrifice,
selling or eating meat or beef, such ‘go-ghatakas’?

1 Ibid., p 25, [Emphasis Added].

2 As pointed out elsewhere, the word *‘Go' stands
both forthe Cow (e.g., as In **Gavah Vishvasya
Matarah®' i.e., the Cows are the Mothers of the
Universa) as well as for Cattle (as for instance,
“Krushaturaha gavah palyaha matru pitruvat’
e, old and sick cattle must be taken care of like
one's parents — Shri Brahma Purana).
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or the cattle-killers were al once excommunicated,
Such out-castes, were treated as Chandals® and
as Untouchables in order to stop the evil and
the sin of killing innocent creatures for food,
from spreading and affecting the Aryan Society.
Moreover, whenever the Aryans were compelled or
coerced 1o allow the non-Aryans 1o enter into their
Gommunity, the Aryans managed to preserve their own
purity in Religion. custom and morals by providing
for the entrants a new caste within a general caste,

Again though the Kshatriyas were allowed some
latitude in the performance of purely religious duty,
in view of their engagement in the field of security
and defence, it was the responsibility of the kings at
the same time to fulfil their twin functions of prote-
ction of the people and the maintenance of justice
with diligence and care. Further they were supposed
to protect conscientiously both men and cattle. Thus
the Joint Family and the Caste System have contri-
buted the most In preserving the pristine Aryan purity,
the Light of Brahm — Compassion, and all the Institu-
tions of the Life of Higher Nature In the midst of an

« i.0., the doers of wicked or cruel deeds — Apte's
Sanskrit Dictionary.




environmen! purvaded through and through by the
practice of Lower-Nature-propitiation * It has furthur

# As the untouchability arising out of certain
physically disgusting (as distinguished from moraily
degrading) cccupations, was never 3 part of the Hindu
Caste System, it Is appropriate that it siends gbolished
by the Consitution of 1949, This however, deoss not
detract from the value and utility of the Casie System
rtsell which provides the necessary protoction 10 U3
mumbers for @ Highar Life of the Soul. As such it
is for the Hindu Sat-Dharma both indispensabie
and Irreplaceable,

As all things of this World including Institutions
soclal or political are subject to the Law of Degatiora-
tion and unless tanded well, of Decay — the ¢ause lyii g
In the human psyche itself — the Caste System is no
exception to it, According 1o Aristotle for inslarce,
“Democracy degenerates into Mob-Rule, Aristocracy
into Oligarchy and Monarchy Into Tyrrany” (G. H.
Sabine, A History of Palitical Theory, 1963, p 101).
The proper course therefore, is 10 keep up pruning the
dead wood rather than destroy the Irstitution that Las
given shelter to countiess souls, from being pulverized
into atoms in an infra-moral. competitive, materialiv;
Society; and from getting lost Spiritually.




saved Religious Organizations from assuming political
power through repressiva measures such esthe Inqui-
sition and burning at the stake and thus gsitirg lcst
in the marass of materialism.

Some of the duties and functions of the memters
of the Caste System as finally crystallized snd men-
tioned in the Bhagavat Gita &re:

“Control of the Mind and Senses, Purity and practice
of Austerities and Faith in God and in 1the Existence
of the Soul, Frankness and Forgiveness. Understanding
of the Scriptures, and Experienced Xrowledge of
God — for the Brahmanas.”

“Valour, Brillance, Patience, Skill, Steadfastness In
duty, Generosity and Dignity — for the Kshatriyas.”

"“Tha Protection and Care of Cattle, Agriculture end
Trading for the Vaishyas.”

"Selfless service to the Community — for the
Shudras.”*

This ‘selfless service’, it may be observed
was not even remotely the same as ‘slavery’. It
is therefore, as untrue 1o say that the Aryans turned
the indigenous people into ‘slaves’ as itis to maintain




that they destroyed the people of Mohenjo-daro and
Harappa, Those who translate the word ‘das’ as
slave’ appear to be unaware of the actual connotation
of the term — 'slavery,' 8s it prevailed from Roman
timas till recently, everywhere in the West including
America. Following the rigid formality of the ancient
Roman Law System, wherever this abominable Insti-
tution of slavery prevailed, it meant for the slave a
condition of being a chattel in the eyes of the
Law or a state of utter rightlessness before the
Law. Thare was besides, no public morality to
protect the slave from violence.

The case of Indis however, was entirely on a
different fooung, The Socio-Religious Jurispruden-
ce of the Aryans made Duties dependent on what
was morally right rather than on mere Rights,
which might as well be packages of power, enfo-
rceable by Law with Ethical content altogether
miesing., One may cite for instance ‘the rights of
owners” gver the slave all along the chequered course
of World History and the so-called fundamental rights’
of the butchers to kill innocent creatures. Thus under &
Moral Regime based on a Higher Life of the Soul,
while every member of the Society, according to his
place in life had duties to perform, he was at the
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same time protected and taken care of by the Socisty
with regard to his needs.

The difference bstween the two systems can be
seen in the differant legal principles governing poss-
assion and ownership with ragard to living creatures
like birds and bessts, Thus e.g., when Prince Siddh-
arth (later Bhagawan Buddha) was ,asked by his
cousin Devdatta, to hand over a $wan wounded by
the latter on the ground that it was he who had
brought the bird down by his arrow — a demand (or
possession based on the same principle ss followed
by Roman Law viz,, he who overpowers a bird or @
beast by hurting or wounding it, is entitled to Its
possession — Siddharth however, refused to hand
over the bird to him, maintaining that he who
saved and nursed a living thing had a higher
right over one who wounded and injured it.

To return to the Vedic Yagna, notwithstanding
the following statement of Priti Mitra:

“..the Vedic sacrifice was very simple in
Its outward aspect...For special cases apimal-
sacrifices would be perfermed...” "He who wished
1o produce rain, proceeded much like the rain-
conjurer among the savages of the day. He put
on black robes, end slew in sacrifices some
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biack-coloured beasis, in oxder 10 stiract the
black clouds,,..!

the truth rasides in the considered opinion of one of
the outstanding historians, Radhekumud Mukerjee, viz.,
“VEDIC RELIGION DID NOT COUNTENANCE SUCH
3LOCDY SACRIFICES OF ANIMALS BY VIOLENCE".2
For, the latcer view Is consistent mot only with the
etymoiogy of the terms 'Yagna', ‘Adhvar,’ and "Adh-
varyu', but also with the nature and character of the
Early Aryans, and thelr waysof and outlook on Life.

\Whilst the word ‘Yagna' comes from ‘yaj’
to worship, an animal-immolating Sacrifice is
its very antithesis. For, an act of Killing an inno-
cent croature is alwaysa sin and propitiating
a low spirit consciously or unconsciously Iz a
bondage of the Soul. Again, what is implied by
the term ‘ya;’ becomes clear by the word 'Adhvar’,
which occurs in sll the Vedas? and etymologically

1 Priti Mizra, Op. cit., p 56.

2 Radha-Kumud Mukerjee, Education in Ancient
india, Macmillan Ltd., London, 1951, p II.

3 Rigvede (1-1-8 [-14.21, 1-128-4), Yajurveda
(XV-38, Il-4), Samveda (I1X-16-32), Atharvaveda
(1-4-2, 1V-24-3, VIN.2-32, XIX.42-2),
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means ‘where there is no violence'.! Further,
the chiel officiating Priest connected with the offering
of obistions is invariebly called ‘Adhvaryu” which
shows thot the pristine Aryan Yagna by whatever
name calied, was free from the vitisting effect
of animal-immolation.

That the genuine Aryan Yagna was non-violent can
be seen also from the degree of care shown In the
methed of its performénce. Thus minutest precau-
tion was taken to avoid Injury not anly to small
insects but to the green vegetation as well. In
the collection of samidh’ (the wood used for the
Secred Fire for instance, the trunk or branches of
& tree must be completely dry. Thers mus! not more-
aver be, any green creeper, entwining the trunk or the
branches. The dry wood esgain, must not be hollow
or rotten, lest there might be ants or other Insects
Inside. Finally the Fire-Altar must be surrounded by
three small channels filled with water, to keep off
insects coming near the fire.?

Apart from the etymaology of the above terms and
the method of its performance, there are numerous
1 Yaska, Nirukta (2-7)

2 Raghunendan Sharma,6 Op. cit, p 128,
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references scattered over the length and breadth of the
Vedas showing. and positive injunctions proving. the
non-violent nature of the genulne Aryan Yacna.

Tsking up first the position of the Cow, the Vedic
Aryans as aiready shown, not only loved the Cow for
her sattvie disposition and gratefully acknowledged her
multiple sarvices essential for the Higher Life of the
Soul, but also worshipped her for her sanctity,

This love of the Early Aryans for the Cow, was
simple, whole and heart-born. As noted by Macdonell,
“No sight gladdenad the eye of the Vedic Indian more
than tha cow returning from the pasture, licking the calf,
fastened by a cord; no sound was moré musical to
his ear than the lowing of milch-kine "' One may com-
pare for instance the following lines from the Rigyeda .

“The Cow hath lowed after her blinking youngling;
She licks his forehead; as she lows, to form it
His mouth she fondly calls to her warm uddar,
And suckles him with, whiie gently lowing.?
in this love of the Aryans for the Cow, there
was gratitude impersonal in the first place,
gratitude unselfish in the last and gratitude pure
and simple in tha middle. For, the Aryans knew

1 Macdonell, Op, cit., p 149,
2 Rigveda, (1-164-28).




man becomes 8 monster,

No wonder that they prayed toc Pushan as the
Perso-Aryans did to Mitra, to bring their Cows back
home safe, They not only respected and worshipped
the Cow but sincerely worked and prayed for her invio-
lability. **Do not kill the innocent and inviclable Cow"’,
commands the genuine Rigveda.! Do not kill Cow
the glorious (Virajam), the mother of gods (Aditim)",
persuades the pristine Yajurveda? "If one cooks the
Cow, sacrificed or not sacrificed, wronger of gods
and Brahmans he departs, dishoneast, from the world"”,
warns the Aryan part of the Atharvaveda’.

This attitude of sanctity, veneration and invio-
lability of the Cow, based on intuition and expe-
rience has become a part and parcel of the Hindu
Sat-Dharma, having passed from the Vedic, thro-
ugh Pauranic, to the present times.

1 Ibid,, (VIII-90-15). There are in fact numerous
refarences in the Rigveda repeatedly declaring the
inviolability of the Cow. (See eg., RV 1-164.27,
1-164-40, IvV-1.6, V-83-8. VII-68-9, VIII-69-2,
IX-93-3, X-87-16),

2 Yajurveda, (XI111-43; XXX-18),

3 Atharvaveda, (XI1-4-53),
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Thus as it occurs In the Ramayana, when Bharat
returns to Ayodhya after Shri Rama's ‘vana-sbhinish-
kraman,” he says to mother Keushalya,

“May he with whose approval Shri Rama had to
ao to the forest, suffer from that sin which results
from kicking a Cow or maligning the elders or betra-
ving 8 friend."’

Likewise one comes across in the Mahabharata,

“All that kill and permit the slaughter of cows
rot in hell for as many years as there are hairs on the
body of the cow so slain.''2

At another place it is said,

v '‘Aghnya’, the inviolable is the word for the
Cow, so who can kill her? Yet if any one does 50,
he does the worst thing.'”

The Spiritual importance of the inviolability of the
Cow, whose security jsthe inspiration and the exam-
ple of the Aryan Ethics of Ahimsa, in regard to the
sub-human specias, can be realized by the fact that
the Hindu Religion looks upon this protection as ons

| Ramayana, Ayodhya Kand, 75-30.
2 Mahabharata, Anushasan Parve 74.4
3 " sh‘n" P.N.. 262‘59-
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of the particular functions of the Rivine Incarnations
of God on earth. As described in ths Ramayana for
instance, Bhagawan Rama,

“Who is beyond the senses and the gualities of Maya,
and Who, ordaining His body by His own fres-will,
took a human |pcamnstion for the welfare of the
Brahmans, the Cows, the Devas and the Saints.'"!
Similarly,

“! bow to the pure Brahm, the God, Who Incarated
Himself as Lord Krishna or Govind (ie, the Pro-
tector of Cattie) for the welfare of the Cows, the
Brahmans and for the good of Humanity.™?

No one perhaps has exprassed so forcefully and
forthrightly the shocking act of killing the Cow for her
besl ss Bhagawan Buddha when He said, “He
who vats beef, eats his own mother’s flesh,'?

In criticism of the principle of Ahimsa as applied
to the cattle by the Hindu Scriptures, it is often alleged
that the Aryan concept of Ahimsa s confined enly to
tha Cows and even that to the limited extent of non-
taking of life only. The following quotation however,

——— e e —

1 Shri Ramacharita Manas, Balkand, 219,
2 Bhishma Stevaraj 47-97.
3 Lok Niti, 7.




from Brahm-Furana viz, “Krushaturaha gavah palysha
matrl pitelvat” (The weak and sick cattle must be
looked after like one's own mother and father),
will sufficiently show that both the allegations are
wrong. Were the Cows alone meant to be treated
well, the simile would have been “like one’s own
mother’ only. The additlon however, of “and father"',
consistent with the sscond meaning of the term
'‘gavah,’ shows for certain that not ‘Cows’ (only),
but ‘cattle’ (generally) are meant,

As regards the second allegation, the standard
of care laid down in the Purana, is by all norms the
highest. It further shows that the Aryan concept of
Ahimsa Is primarily based on Compassion which remo-
ves first the fear of violence and desth from the
Creatures. Nor is this norm just theoretical or a mere
adarnment of the Purana. In the words of John Noss,
the Authar of *‘Man’s Religions® for instance !

*“The charge that India is consciously cruel
or indifferent to cattle, is certainly not substan-
tiated by anything | saw in my village...As a rule
the villagers give the cattle the best care they
can provide. If they go half-starved, so do their
owners. '

* Noss, Op. eit., p 294,




It is therefore, important not to fose sight of the
essential fact that the GENUINELY ARYAN SCRIP-
TURES (whether Shrutis, Smritis, Puranas or
Darshans) were and are as much against flesh-
food of ANY KIND and sacrifice of ANY CREATURE,
as have been Bhagawan Buddha and Bhagawan Mahavir.

It was only when the pristine Aryan Rigveda
came to be overlaid by alien accretions produced by
the irresistible entry Into the Aryan Community of the
indigenous non-Aryan neo-Brahmans, who notonly
maintained thelr old ways of life, but induced the Aryan
Kings and Chiefs, in the name of their (so-called) Vedas,
to go in for animal-sacrifices* and thus “‘when the
genuine Vedic Religion of the original Aryans

e Cf. e.g.. Bhagawan Bhuddha's reflection on the
difference between the pristine Brahmans of old
who led a life of Renunciation, Austerity and
Brahmacharya and those devoid of tha above vir-
tues, either bacause these qualities were unknown
to them or as @& result of degeneration caused by
imitating the non-Aryans, Craving for a life of luxury
and sumptious food, they wentto King lchhaku and
ultimately made him to perform ‘gomedhs’ See
R. Sankrityayan, Bhuddacharya [Hmd'] p 341.
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started getting scorched and consumed by the
wide-spread fire of animal-sacrifices galore, that
there appeared on the scene Lord Buddha and
Bhagawan Mahavir to extinguish the conflagra-
tion. They exhorted the people to stop falling a prey
to that obnoxious, dehumanising, depraved activity
which had become by then, a constant source of rank
superstition, cruelty and sadism.

As regards the basic Aryan Religious requirement
of observing absolute non-viclence in Yagnas corres-
ponding to the practice of ‘shimsa’ as a general rule
in other fields of life, the following Hymn epito-
mizes the foundational part of the Adhvaryu-
Veda i.e., the Aryan Yajurveda — the true Veda
of the Early Aryans' ‘Adhvars’ or '‘Ahimsatmak
Yagnas'',

Protect the Creatures:

“Do not Xill or injure any one-hoéfed creature —
e.g.. 8 Horse or a Donkey;

Do not kill or injure any biped,

e.g.,8 Man or a Bird;

Do not kill or injure any quadruped —

2.9.. 8 Cow, a Goat or a Sheep;

*“Do not kill or harm any creature whatsoever."'s

. Yo]urvoda. XVI|-3.

I
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Finally, a few more words from the same Veda
viz., Do not kill any life in embryo’!, brings THE
ARYAN WAY QF LIFE — THE HIGHER LIFE OF THE
SOUL, TO ITS LOGICAL CONCLUSION.

For, the prohibkition applies not enly to the
eating of eggs and thus creating the imperative
need of develeping whole-heartedly the lacto-
veg-grain-fruit feod for Human diet, but the
Moral and Spiritual necessity of BRAHMCHA-
RYATMAK SELF-CONTROL TO CHECK THE
GROWTH OF POPULATION ALSO.

A close study of Ahimsa as expounded in the Hindu
Scriptures will show that it is the Ahimsa-Dharma
of the Early Aryang, which is the source and sub-
stance of the Sat-Dharma of the Hindus, the Gnan-
Dharma of the Jains, the Karuna-Dharma of the Baudhs
and also the Religion of Light of Prophet Zarathustra,

Thus according to Manu for instence,

“Ahimsa, lruth, non-acceptance of anything which
amounts to subile stealing, purity and sense-control,
1s the Religion in brief for a!l the four Varnas,”'?

For Brahmans in particular, he adds the following :

1 Yajurveda, X11-32.
2 Manu Smriti, 10-63, |




“'Since liquor, meat and alcohol are the drinks
and food of demons, devils and evil spirits, the
Brahmans who take only ‘sattvic’ (pure) food
offered to gods, cught not to perteke of flesh and
strong drinks™.!

Similarly as among the ‘Varnas’ where the Rule
regarding the prohibition of animal-food is though the
seme for 2all, there is 8 special emphasis in the case of
the Brahmans, so also it is with regard 10 members
of different “Ashrams’, Here again, though the Rule
is the same for all, there is a particular stress laid in
the case of the Samnyasins, Thus for instance;

""...a Samnyasin should move without doing any
harm to creatures,''?

“A Samnyasin becomes qualified for liberation by
controlling the senses, cutting off attachments and
repulsions and through the practice of absolute
non-violence in relation to all the creatures.’”

As regards animal-sacrifices, they are according
to Manu: "NEVER CONDUCIVE TO HEAVEN — IN
FACT THEY LEAD MEN TO HELL..'

1 Manu Smriti 11.95. 3 Manu Smriti 6-60,
2 o " 6’52. 4 " " "48.
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As a Religious Jurist and Legislator, Menu depe-
nds more on the Moral law of Karma than on the Spi-
ritual Lew of Compassion, which however, is the inspi-
ring principle behind it, Thus for instance,

““He ('sah’) whose flesh | eat now, will eat me
{'mam’) in the next world — this i5 how the learned
define the word ‘mams’ or flesh [in Sanskrit].”’

“In the production of meat all the parties —
viz., the adviser, the slavghterer, the chopper.
the seller, the buyer, the cook, the waiter and
the eater — all the eight are guilty of (the sin
of) *himsa to the Creature.'?

*Men should ponder well over how the meat
they eat is produced and procured, and the [cold-
blooded] killing of [innocent] Creatures involved in
tho process, and the consequent bondage of their
Souls. This way they should desist from eating meat.”?

Finally, Manu prohibits altogether the eating
of fish! since it tends to obliterate the ethical
limits between ‘himsa’ and *‘ahimsa,” and thus

1 Manu Smriti 5-55.
2 o g 5-57.
3 % ¥ 5-50.
4

v  w 5-18,
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resuits In throwing cpean the floodgates of cru-
elty and viclence to innumerablie small Crostures
all time, everywhersa,

in the same manner in the Nishabharata, the
Concept of Ahimsa comes to life once again with
a form and grandeur ail its own. Thus for instance:

“Ahimsa in relstion to all the creatures is the
best of all Religions...'"!

“Ahimsa with regard to insects and worms as well".*

“Ahimsa is [not 8 mere creed, but) a Religion
by itself.'”?

“Ahimsa is the supreme Religion,”*

“Ahimsa is not for Samnyasins only, *It is the
Religion par excellence of the Houze-holders
as wall."”

“Ahimsa is also the peranniality ot Religion. 't

"Through Ahimsa one can attain heaven,''’?

—— — —

1 Mahabharata, Shanti Parva, 257-6. (8Bha Inst ).

2 e Vana . 187-21

3 o Shanti W 264.19,
R " Vana ., 1B6B-69.
5 or Anushasan ,, 128-25,
6 - Vana " 1 78‘43.
7 o Shanti W 34242,




Established in Ahimsa, offering oblations to the
god of fire, en aspirant will realize his chosen Daeity
within six years...!

“God loves a devoles, who is well-established
in the vow of Ahimsa.” 2

“One should live In that country alone, where
dwell Divinized Souls anchored in Ahimsa, One
should never set one’s foot in a country inhabited by
irreligious people [addicted to sin and violence]".’

Again, "Ahimsa is the highest austerity.”*

“Through Ahimsa one reaches libaration.'”?

*Just as Ahimsa is excellent among virtues, remo-
ving from creatures the fear of death, is the
best of all gifts.’*®

“Truth ceasas to be truth, where there is violenca,”"?

“Among vows, | am Ahimsa."®

Mahabharats, Anushasan Parva, 110-64.

1
2 ”» Shantl " 336-52.
3 LLd " L 327'78-

4 Bodhayan Dharma Sutras, 111-10-14,
5 Manu-Smruti, 6-60.

6 Adi Purans, |-16.

7 Shri Devi-Bhagawat, 111-11-36.

8 Shrimad Bhagawat, X1-16-23,
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Thus although the Jain and tho Baudh Rellgious
Systems are well-known for their basic precepts of
Ahimsa, the highest philosophical reflections and
profound psycholegical observations on this doctrine
however, are to bs found largely In the Hindu Scriptures

Further, the famous aphorism viz.,, (among the
Manav Dharmas) "Ahimsa is the Supreme Religion”!"is
to be found in tha Mahabharata, while the deep psy-
chological observation viz,, “What limits there can be
to the sins of these who are attached to himsa?' occurs
in the Ramayana .} Likewise, ~There is no Dharma
higher than not to give pain 10 any living creature,..”
|5 to be met with in Shrimad Bhagawat * Again, as
summed up beautifully by Saint Tulsidas, "Well-known
through the Shruti, Ahimsa is the Supreme Religion.”4

What requires a still greater use of imagination
[s the fact that Animsa has been preached repeatedly
on the battie-field itself by Lord Krishna,® In the course
of His divine discourse constituting Geeta to Arjuna,

1 Mahbaharata, Vana Parva, Geeta Press, 207-74.
2 Ramayana, Shri Tulsidas, Bala Kand, 26.

3 Shrimad Bhagawat, 7-15-8.

4 Shree Rama Charita Manas, Uttar Kand, 121-110,
5 Shrimad Bhagawat Geeta,10-14, 13.7,16-2,17-14,
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explaining Karms Yoga which includes devotion to
duty — transcendent and true. Similarly He says in
Shrimad Bhagawat, “Among vows | am Ahimss.” One
may thus wonder how at ail the doctrine of Ahimsa
is reconcilable with the wars that Bhagawan Rima
Himself weged and Lord Krishna advised Arjuna to

fight.

The explanstion lies in tha fact that while the
Aryans were aware of the extreme dagirability of
all round non-violence 3s an ideal of life, they were
conscious at the same time that in certain circum-
stances the absolute observance of non-viclence
stultified itself. One such situation was when 8
beast of prey for instance, had entered a village end
was on the rampage and the other was when Religion
and Justice were about to be wipad out.

Thus, down to the Pauranic times of Ramayana and
Mahabharata. the wars which the Aryans fought were
either in strict self-defence or for the restoration of
the Regime of Morel and Spiritual Justice, not only
with regard 10 human beings, but also in relation to
the sub-human species—the mute creation, Since this
Aryan regard for the sanctity and inviolability of sub-
human life has appeared strange and even mysterious
to those fed on flesh-food and consaquently become
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devoid of Compasslon "the sulfsnng of the Cows and
other cattle was very real and their plight extremely
tragic and heart-breaking,

The Cow for instance, being readily available and
quite unprofitable after she ceased to yield milk, thare
was no end to her suffering. Whereas to the Arysns,
she was a living being to be loved with grateiulness
for her services and to be respected for her sanctity,?
to the non-Aryans or to the Neo-Aryens, she was
8 form of wealth while exploitable,’ and an object of
sacrifice at hand, any time.4

1 Cf, for instance, “The sentiment in favour of respe-
cting enimal life...had a large share in fixing on
the necks of people, burdensome rules of con-
duct. .[I] The Oxford History of India, op. cit.,
p 65 (Emphasis added).

2 Cf. “Graze goodly pasturage and may you prosper,
Orink pure sweet water at clean drinking-places,
Never a thief or a sinful man your master be,
And may you be protected from Rudra's dart.”
RV (VI-28-8).

3 Cf. “Agni and Soma make these [cows] return to us..,
And let the wealth we have, remain.” RV (X-19.2).

4 CI. "Like-coloured, various-hued, or single-coloured,
Through sacrifice are known to Agni.” RV (X-169.2),

%?W
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name endearingly given by the Aryans to the Cow,
meaning ‘docile’ or ‘daughter’), In the sense of a Cow
thet had compieted the cycle of giving milk and identi-
fying her dishonestly with ‘Vandhys' {meaning innately
barren), the non-Aryvans declared her to be an appro-
priaie enimal for sacrifice. As the word 'Vasha” meant
generally 8 Cow, all kinds of cows became for the animal-
sacrificing non-Aryans, ready victims, easily available,

Since the Cow was the main target of atroci-
ties by the non-Aryans, she naturally became the
chief object of protection by the Aryans. The
non-Aryans however, wera none too soft to other cattle
and for this reason they were all brought under the
aegis of the Aryan protection and thus the term ‘Go’
came 10 cover 8ll catile. The Ethics of Ahimsa in
this manner, grew spontaneously into a spreading
tree, giving shelter to the entire mute Creation
particularly its innocent members.

Although these sacrifices flourished in the
name of Religion, they were In reality its anti-
thesis, As pointed out before, it was a crude type of
lower-natura- propitiation, based on rank superstition.
complete ignorance ol true Religion and metivated by
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fight for the establishment of Ahimsa itself and the
restoration of Justice, when in strict truth and hone-
sty, there was no other alternstive left,

While it is true that the Jain Religion makes no
such exceptions, it is because it treats Ahimsa from
the standpoint of & Mahavrat l.e,, » great vow meant
primarily to be observed by the monks, the lalty being
provided with an Anuvrat or a small vow which per-
mits modifications under cerntain circumstances. The
original Aryan settlers however, had to deal with the
parsisting problems of security and defence against
aggression which the Aryan genius successfully solved
by a recourse to the Yoga of Spiritual Detachment
{or ‘Anasakti Yoga'), the rigid application of the
principle of Ahimss being Impossible at the stage of
evolution mankind stoocd &t the time.

However, 10 maintain the principle of Ahimsa as
Intact as possible, the Indo-Aryans made a distinction
at the outset between the observance of Ahimsa as
to be applied among men and that in relation to the
sub-human beings. Thus even when they had to wage
a war, they fought it, subject to this transcendent
Yoga of Spiritual Detachment which was more exac-
ting than a Collective Non-viclent Resistance, requiring
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as it did, the strict observance of all the Ethical
principles to be scrupulously followed which would
turn a military operation into & kind, akin to a surgical
one.* Interpolations apart, the wars of the Rema-
yana and of the Mahabharata are shining insta-
nces of the point to be proved.

Thus, the principle of Ahimsa concerning the
mute creation and in regard to mutual relations among
men Is in India as old as the coming of the indo-
Aryans to Aryavart, It was when, in the course of
time there was a great influx of the animal-sacrificing,
lower-neture-propitiating non-Aryans into the Aryans
Community as ‘Brahmans’ and ‘Khastriyas,’ leading to
constant holocausts of innocent crestures (including
cows) in the name of Religion based on the so-called
Brahm Veda—the Angiras part of the primitive Atharva
Veda —a Book of Witchcraft and Black magic of the

» As embodied in Shrimad Bhagawat Gita, this Yoga

requires ;

1 The cause must be just through and through.

2 The war must be fought for the Common Weal,

3 The righteous side must renounce the frults of
action i.e, all worldly gains accruing out of war,

4 The fighting must be conducted subject to all the
laws of war and the principles of humanity,
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non-Aryan new-camers that Bhagawan Buddha and
Bhagawan Mahavir had to presch the graar princip'e
of Ahimsa once again 10 the people. As glready shown,
Bhagawan Buddha's denunciation. applies to
these non-Aryan nso-Brahmans, and not 1o the
genuine early Aryan Brahman Priesis, who eccording
to Lord Buddha Himsell, were full of Austerity, Chas-
tity and Renunciation.”

Thus, while it is the infinite Compassion of
Lord Buddha and of Bhagawan Mahavir which
saved the plant of Aryan glory — Ahlmsa, from
getting crushed and destroyed by the &nimal-
sacrificing non-Aryans, and its faithful observance
by the devout Vaishnavas, the true Buddhists
ond genuine Jains, has protectod it from wither-
ing in the long and tumultuous course of Indian
History, it is no less true and important to ramem-
ber that it is the enlightened protection given by
the Hindu Kings that has enabled the Jains, the
Buddhists snd the Hindus alike to practise unimpe-
ded universal Ahimsa, the foundation of the
‘Manava-Sat-Dharma’ and the sacred hkeystone
in the arch of the true 'Bhagawat Dharma,” lead-

« See Supra,, f.n,, p 164.




ing ultimately to the rultzatnon of the Supreme
Spirit Bralim — the Highest Self of the Universe,

It Is therefare, absolutely essential for the Hindus
ta realize that although it hes devolved on them to
take tha initiative and save the Cow from her present
plight, her inviolability should be built on the unsha-
vable foundations of *Karuna*® and *Ahimsa’ — their
awn Sat-Dharma rother then on the sentiment of
her sanctity alone. Sacred and holy she no doubt
is nnd for that reason she is doubly inviolable.
Yat, just as slavery is sbhorent, not simply because
roma pious paople are found to be slaves but becsuss
it destroys the Liberty and violates the Dignity of
Man so too inflicting cruelty and death on sentient
harmiess creztures |5 abominzble. not just because
Cowse are slain, but because ALL KILLING OF INNO-
CENT CREATURES, WHETHER FOR FOOD, RESEARCH
DR LUXURY, 15 INHUMAN AND INICUITOUS IN THE
EXTREME.

The moral basis of the Constitutional Protec-
tion of tha Cow therefore. must be Universal
Compassion, which in fact is the Law of the
Higher Life, For, while there may be a difference
of high and low between *“an elephant and a
dog, a learned Brahman and a Chandal’’; so far




as Compassion is concerned, God has adopted
them all, equally,’

By paving proper heed to the above words of the
Gita which from the midst of a war repeatedly reminds
Man of the need of Ahimsa® extending to all harm-
less subhuman life, THE HINDUS WOULD BE
SAVING NOT ONLY THE COW WHOM THEY
REVERE, BUT THEIR RELIGION AS WELL, FROM
GOING INWARDLY DEFUNCT WHILE OUTWA.
ROLY FLOURISHING. FOR, WITHOUT AHIMSA
THERE CAN BE NO SPIRITUALITY, AND WITHOUT
THE NOURISHING WATERS OF SPIRITUALITY,
ALL RELIGION IS DEAD WOOD.

Once universal Compassion is accepted to be
the Moral basis of the Constitutional Protection
of all harmless Forms of Life, it would ba easy
for the Hindus to rouse the Collective Conscience
of all Communitias and make them join and co-operate
in this nobla task of getting not only the Cows and
athar crestures Canstitutionally protected, but also
the Butchers and Fishermen socially and econo- '
mically rehabilitated through Public and Govern-
mental aid.

1 Shrimad éhaqawat Gita, 5-18,




Thus’ *Cows and Calves’’, and “Milch and Dra-
ught Cattle’ must, AS ORIGINALLY INTENDED,
get absolute Protection through a SIMPLE Act
of Parliament, under Article 48, as enshrined in
the Constitution of India 1949, This will not only
undo the positive injustice done to the Milck
and Draught Cattle despite the clesr worss ai
Art. 48, once they cease to be exploitable, but
will also save them from the agony of being
maimed and mutilated for advance disposal, and
men from the sin of perpetrating INHUMAN
cruelty and torture on these helpless creatures.

In order that thisinaugural first part of a
phased programme of completely eliminating
flesh-food from the Nationa! Life, MAY NOT BE
AT THE COST OF OTHER CREATURES, itis
absolutely essential that the Government applies
retroactive brakes to its policy of sarning Foreign
Exchange through this tainted trads. The Rail-
ways for instance must stop servingflesh-food on
Rail-Roads, whether in Station-Restaurants or in
Dining-Cars. For, it is neither the function of a geod
Hailway Administration to cater nor the right of the
public to demand animal-food on Railways, as 5 part
of an essential amenity, looking to the suffering invol-




Ports and Government Guest Houses should follow suit.

Thus, while THE HINDUS SHOULD REMEMBER
that Ahimsa as applied to all living beings is for
them as old as the Rigveda and is as much their
Sanatan Sat-Dharma as it is the Religion of the
Jains and of the Bauddhs, THE WORLD ALSO
SHOULD REALIZE that without universal Ahimsa,
it cannot be Spiritual and without Spirituality
8 Higher Evolution of Mankind is impossible.

Trembling on the adge of an abyss of destruc:
tion, If the World wishes to avert the horrors of
s nuclear war, whose catastrophic consequen-
ces cannot be too sufficiently emphasized, its
member-States should realize before it is too late
that bloated accumulation of brute force, would
lead it just to a Global Ruin.

Only a sincere desire for a Higher Life, based
on Rita or the Moral and Spiritual Order of the
Universe, within the framework of A WORLD
FEDERATION can halp Mankind to live in peace
and REVIVE ITS DYING SOUL. An Enlightened
programme of active Ahimsa, anchored in Com-
passion and extending to SUBHUMAN LIFE
ALSO. is its fundamental requirement, its Moral
and Spiritual pre-requisite,




CHAPTER 7

WHAT HAPPENED IN HISTORY ? {Contd)
The Great Confusion

(The Ascendancy of the Powers of Darkness)

As already observed, a close scrutiny of the Vedas
and the Commentaries on them reveal the startling
fact that beneath the vast mass of conflicting
principles and confused Religious practices that
constitute the Corpus of the Vedic Litersture —
the hitherto supposed exclusive Books of the Indo-
Aryans - there are found in reality two distinct stra-
ta of disparate cultures, balonging to two ethnic
groups ol peopie, the Aryans and the non-Aryans.

These two classes of people were poles apart
in their cultural sutlook and ways of life, in their
social customs, and Religious practices, in the
nature and character of the gods they adored, in the
form and quality of the sacrifices they porformed, in
the oblations and libations they offered to their
respective deities, in the aims and objects behind
them, in the personality of their high priests and sages
and above all in the sources of inspiration and
experiences — their Scriptures Ineluding the philoso-
phies they contained and in the style and imegery of
the language they used.

i A
: W




The origin of this confusion, dormant or active
lies in the fact that along side the highly evolved
‘Adhvars' or peaceful Yagnas of the early Aryans, there
were current among the Pro-Aryan people, Orgiastic
Cults based on lower-nature-propitiation involving
animal-sacrifices, similar in neture to those of the
Greeks and the Romans — primitive institutions that
prevailed in many parts of the world in the name of
Religion.

Brought into existence by the Entities of the (low-
er) Antariksha and kept going through subconscious
compulsion, or superstitious fear, by sheer force of
habit or custom, but primarily because of an insati-
able craving for low things of life on the part of many
people, these orgiastic cults consisted of human
and animal sacrifices, acts of witcheraft practi-
sed on innocent creatures, including Cows,* bouts
of drinking of strong intoxicating liquors and

« Cf for instance, the legend of ‘Kamdhenu’ the wish.
fulfilling Cow — a feat commonly achieved by the
introduction of & spirit into her. Such Cows were also
called Angirases (Cf e.g.,, “And In the midst the
Angirases, slaying the mighty host, shall go”. Atha-
rva Veda VIII-8-13).
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gorging of sacrificial flash-food, in an atmosph-
ere of moral licentiousness, involving occasio-
nal acts of capricious violence,

Again, it is of utmost importance to distin-
guish the genuine Deities of the higher Heaven,
from the Entities of the lower Antariksha, mas-
querading as gods, WHO THOUGH BELIEVED TO
BE THE SAME AND ALSO TREATED AS SUCH,
ARE DISTINCT IN FACT.

Although this confusion has its source in the histo-
rical intermingling of two peoples with opposite ways
of life, its malin cause which has ultimately resul-
ted in confounding the Scriptures themseolves,
is to be traced primarily to THE NON-ARYAN
TENDENCY TO IMITATE EVERYTHING ARYAN,
WITHOUT CHANGING THEIR OWN CUSTOMS AND
WAYS OF LIFE.

Thus many of them for instance, became ‘Aryans’
and even called themselves ‘Brahmans’ and yet they
not enly kept up their old custom of animal-sacrifices
including 'go-medhas,’ but also pressed and persuvaded
both the Aryan and the non-Aryan Chiefs or Kings to
go in for more of them, while themsslves playing the
officiating priests.

Again, imitating the Aryans, they introduced the
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use of ‘Soma juice’ in their sacrifices and ‘Madhu-
park® in their social receptions, but not without reduc-
ing invariably the former through artificial fermentation
to an intoxicating “sura’ and admixing the Madhupark
punctiliously with meat, Similarly, though they too
called Cows by the name of *Vashas,” they killed
them freely for welcoming, ‘honoured guests’, cele-
brating marriages, performing funeral and 'Shraddh’
ceremonies, and sbove all, for the routine Sacrifices,
S0 commeon among them.

In the same way, they called themselves ‘Atithies’
to get most-favoured-treatment at the hands of the
Aryans — famous for their hospitality even to strangers
—and yet were wandering marauders claiming to be
‘worthy guests' and demanding Cows. Again though
they called their ‘orglastic’ activities by the grandiose
name of ‘Soma-Sacrifices.” Scma was for them
neither the Divine Plant nor the Benign Moon, ‘but a
‘deity” representing the Power of Intoxication |

Similarly, though they called their primitive Collec-
tion of Angirasi-Soma Formulas by the name of ‘Bra-
hm Veda’, the word '‘Brahm' however, meant a ‘spall’
or a ‘charm’ while the so-called Veds was only a Book
of Black-magic, Witchcraft Sacrifices and social usa-
ges, collected from popular Grihya Sutras. Ukowuse,




althcugh they called the wandering 'Mahavratya’ in his

symbolic surroundings and quaint attire suggestive of the
nan-Aryan ‘neel-lohit’ Rudra by the name of ‘Mahadev’,
he was far from being the great god Ishan or Satya
Shiva Shri Shenkar Bhagawan of the Aryans — Lord
of Brahmcharyg, Protector of Cattle, immersed in suste-
rities for the welfare of the World and the Emblem of
whose Formless Being is a ‘Jyotirling" —tha Symbol
of Light that shines internally in the ‘Lotus of the
Sahasrar’ and externally in sacred places .0, in the
self-forming Ice-Ling of Shri Amamath in the fastness
of the Himalayas or in the stone-carved image of Shri
Kashi Vishwanath in Chaitanya Dham of Varanasi.

Their sages too were given Aryan names such as
Vasishtha, Agatsya, Bhardwaja etc., yet they were posi-
tively not the Aryan Rishis of the samo name known
for Ahimsa, Brahmcharya, Truth and Renunciation,

Other causes of confusion in the Scriptures, are
the Aryan efforts on the one hand. to Spiritualise tha
non-Arvan gods through their active adpotion; and on
the other, the later Aryans’ failing to maintain the
otiginal purity of worship and thus consciously or
uncensciously taking the non-Aryan gods to be Aryan.

Thus for Instance, the Devraj Indra of the Early
Aryans is differant from the ambiticus Indra of the non-




Aryans, impersonating the fermer. The true Indra is
the Ruler of the higher Heaven, governed by ‘Dharms’
and inhabited by the ‘jivatmas® of the people, who
performed meritorious acts while they lived on Earth.
He is also the Protector of the Earth from the
scourge of drought. The thunderbolt he wields, is
used in destroying the demon of drought and in relea-
#ing the pent-up waters of rain-charged clouds, with-
held by the envious ‘Asuras” of the lower Antariksha,
He is also the protector of Cows.

The Indra of the non-Aryan tribes on the other
hand — their god of battle - is an immoral profligate,
fond of violent sacrifices ~ and addicted to drinking
bouts of fermented coma* on which he heavily depends
for victory in war. Given to anger and the killer of his
own father ina fit of capricious violence, no wonder
that he is called quite appropriately a demon by
the Avestan Aryans.

The following hymn addressed 1o this non-Aryan
Indra, shows the kind and quality of his worshippers :

+ The key to the understanding of this kind of beha-
viour lies in the fact .that for them ‘gods’ do not
reveal themselves directly but declare their presence
through the personatity of some one present. See
Rigveda (X-119).




“Whether the men who mock us say,

Depart unto another place,

Ye who serve Indra and none else;

Still may we dwell in Indra’s care.

Unto the swift one bring the swift,

Man-cheering, grace of sacrifice..."*

Likewise, while the Aryans worshipped Matari-

shvan, & Divine Being who brought down the hidden
fira from heaven to carth i.e., revealed the true way
of worshipping the Spirit through the adoration
of the sacred Calestial Fire, manifest in ‘sattwic
Yagnas’, ‘the non-Aryans’ Ookshan or ‘Vashan' their
‘god of fire’, had either been an earthly spirit or a
simple fire’ meant to roast the immolated animal —8n ox
Or @ cow, as the names clearly reveal or it was both.

Thus while the Deities of the oarly Aryans were
Spiritual entities of exalted moral character, who resi-
ded in the highar heaven and wers worshipped through
non-violent ‘Yagnas' called *Adhvars’, the so-called
gods and goddasses of the non-Aryans were low spirits
of the Antariksha, demanding corresponding ‘bhogas
or enjoyments of life through ‘medhas’ or sacrifices
which usually consisted of burnt offerings of animals
and sometimes of human beings as well,
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The Splrit of the Yagna:
""Ciean from without. pure from within;
Be full of the Spirit of the Yagna." (RV X-18-12),
The Spiritual secret of the Yagna:

“Only these who follow truth strictly, meditate
deeply and possess Moral Intelligence, attain Divine
Wisdom and come to scquire the true Spiritual secret
of the Yagna." (RV X-67-26).

The Yagna-born Adityas :

*Oh Adityas, born of the spirit of Yagna, protago-
nists of Truth and opponents of Untruth, may we be
under your protaction and all the truly learned as well"
(RV VII-66-13),

Agni the Chief Priest:

“Agnl is the Chief Priest, the Holy Sagse of the
Panchjanaha” lLe., the Aryan people.” (RV IX-66-20).
Agni the Presider over Adhvars:

“Oh | Agni, only those non-violent Yagnas sur-
rounded (i.e., protected) by you on all sides, yieid
the Divine fruit.” (RV'I-1-4),

The true Soma Deity :

‘“Where men aspire for Divine Wisdom through
Moral Discrimination, Truth and Untruth vie for entrance.
Soma (Deity) protects only those who are straight-
forward, honest and fres from guile, while he allows
the untruthful to perish,” (RV VII- 104-12)




The Sacred Soma juice:
“I hove taken the sacred Soma. blessed by the gods
and have become immortal. | heve attained Light and
Divinity; who ¢an destroy my Soul 7 (RV VII1.48-3),

The Trua Grihya Sutra:

Do not gamble Foliow well the noble occupation
of Agriculture. Remain satisfied with wealth honestly
acquired. Your happiness lias in the protection of your
Cows and loyalty to your femily. This is what Savitri
has 10ld me.” (RV X-34-13).

Devraj Indra :

“Oh! Indra you never treat the rich on a basis of
equality or friendship, since riches produce pride end
pride makes |ts possescer prone to violent behaviour.
Oniy when you allow &ny one to be your devotee,
you become like a father unto him ** (RV VIII-21 -14),

The Pristine Aryans:

“0 pods we never infure any living being, we
never cheal any person. We follow only the Divine
Wisdom of the Holy Vedas”, (RV X-134.7).

"Oh! adorable gods, grant us that we may hear
through our ears and see with our eyes only the good
and the auspicious. and worshlp you always with
our mind and body alert, during our god-allotted span
of life.”” (RV 1 89-8).




In trying therefore, to remove from the Cor-
pus of the Aryan Scriptures the foreign matter in
the form of the non-Aryen Soul-nagating lower-
nature propitiation — a revolting relic of primi-
tive world’s pre-Aryan past that has persisted in
India through the ages; in trying to clear up the
cioking sub-growth of unhealthy institutions,
customs and practices, revolving round magical
rites and obnoxious sacrifices, meant only to
sustain sorcery and witchcraft — an active centre
of infection to the Society and a perennial sou-
rce of poilution to true Religion and Spirituality
—itis both expedient and fruitful to begin the
inquiry with a critical examination of the
ATHARVA-VEDA, the so-called Fourth Veda of the
Aryans,

Originally this work was a product of a single
family of ‘priests’ — the Angirases, known for their
witchecraft spells.* As such it was a Book of Black-
Magic and Sorcery which should by no means be con-
fused with Religion. For, while Black-Magic and
Sorcery flourish only through a denial of God
and the near-destruction of the Soul, Religion is

——

» Cf e.g, “all witchcrall charms of Angirases"
(AV VI11-5-8),




meant primarily to maintain the health of the
Soul and to uphold a rational-ethical faith in God.

Although the Atharva-Veda appears to all intents
and purposes to be more modern than the Rigveda, itis
so only In terms of grammatical syntax and popularity
of language. In substance however, it s fllled with
superstition, popular spells and primitive notions con-
ceming evil powers of the Antariksha. In short, as
pointed out by Macdonell, *"the spirit which brea-
thes in it, is that of a pre-historic age.”"?

The Grihya Sutras, which embody domestic
rules and ceremonies, governing individuals from birth
10 death, based on pre-Aryan primitive customs and
obnoxious usages containing many elements of sor-
cery, are the main source of the Atharva-Veda.
Put together and published by popular writers, these
Sutras are mostly secular in nature, giving detailed
rules to be followed on social occasions such as marria-
ges, reception of ‘honoured guests’ and burial rites.
Not being of a Religious nature, they neither belong
to the main stream of the Aryan sacred literature nor
are they accepted as authoritative by the Vedic tre-
dion or by the learned.

2 Macdonell, Op., cit,, p 185,

Ry - - oS &0
-'x.w;sa,.@ o e




Later on however, some auspicious charms were
added by another family of priests, the Atharvans and
the Work came to be called Atharvangirasah —a
name which occurs in the Text-Book of the Atharva
Veda itself. Although called ““Brahm Veda' in one
of the Gruhya Sutras, the word '‘Brahm' means here 8
‘charm’ or a ‘spell’ and not ‘the Supreme Being,” ‘sacrad’
or ‘haly’,

For these reasons, Atharve Veda for long remained
unrecognized by the Aryans, Shrimad Bhagawat Gita
for instance, never accepted it'.' As far back as the
time of Chanakya (400 B.C.), it was not classed at all
among the Aryan Vedss. According to Kautilya,
"“Sama, Rik and Yajus constitute the triple,
Vedas™* He puts the Atharva Veda along with ‘Itihas-
Veda' which like the ‘Ayurveda’ is not a Religious Book,

The Dharma Sutras of Apasthamba consider it an
inferior Veda and Vishnu Smriti “"classes the reci-
ter of a deadly incanation from the Atharva Veda
among the seven kinds of assassins,'*?

. —

1 Shrimad Bhagawsat Gita, (11-42, 46),

2 Kautilya Arthashastra, 3rd Edi., Wesleyan Mission
Press Mysore, 1929, p 6.
3 Macdonell, Op. cit., p 193,
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however, I8 consistent only with his bread scientific
autlook and a spirit of open-minded enquiry. While as a
Yoga-Psycholegist, he acknowledges the independent
existence of Siddhies (occult powers), based on the
Atharva-Veda, he pronounces them to be a hindrance
to Spiritual progress, not to speak of the socisl harm
end the Religious degeneration they cause.

Again though the Puranas recognize all the four
Vadas, only six of the eighteen are Sattvic and reliable.
While these Sauvic Puranas accept the lower reality
as o physical fact, they neither uphold it as metaphy-
sically true nor ethically desirable. Interpolations apart,
they teach on the other hand, general behaviour based
on (Mosal) Truth and Ahimsa.

lrrespactive of its apparent cause, the war of Rama-
yana |s a war waged by an Incarnation of God —
Shri Rama. on the citadel of Vam Marga, based on
lower-nature-propitiation, with a view 10 destroy its
might and to liberate -its people, bogged down in o
miasma of black-magic. witchcraft and sorcery,

Likewise though scknowledged by the Mahabha-

rata as the Fourth Veda, its recognition is clearly one
of fact rsther than that of moral approval. Therg is on'the




sacrifices, animal or human, and impliedly all witchcraft
and sorcery — which cannot function without such
sacrifices — with a greater moral force and 2 keener
rational logic than the Mahabharata, Thus, it has not
only said categorically, “AHIMSA IS THE SUPREME
RELIGION” but has also added, “*all the fruits of
‘tapasya’ (penance) of a life-time are destroyed
by violence. The Yagnas therefore, must always
be pure."*

Ever since the acceptance by the Aryans of
the Atharva Veda, despite successive additions
of purely Aryan Religious Thought and Practice
by way of a dam to hold back lower-nature-pro-
pitiation or transference of basic Aryan principles
from the original Rigveda, to serve os a prophy-
lactic measure against its dark brew; its nucleus
of incantations and Imprecations has constantly
worked as a Religion-debasing matrix of black-
magic and witcheraft — a happy hunting-ground
for the ignorant to run down a human quarry
only to be entangled presently in the meshes
of one’s own making and suffer indefinitely like
a fly caught in a spider’s wab.

* The Mahabharata, Gita Preés, Gorakhpur,
Shanti Parva, (272-18).
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Thus in the words of Macdonell, “taken as a whole,"
the Atharva Veda “is a heterogensous collection of
spells. Its most sallent feature is sorcery.”' It is no
wonder therefore that, as observed by Burnell,
‘’the most influential Brahmans of Southern
India still refuse to accept the authority of the
Fourth Veda and deny its ‘genuineness.’z

Regarding the contents of the Atharva-Veda, the
Recension of the Shaunsk School contalns 730 hymns
end about 6000 stanzas, of which some 1200 are
the same as those to be found mainly in the First,
Eighth and Tenth Books of the Rigveda, a fow
hymns also occuring in each of the other Books,
whose significance will be presently discussed
in its proper place.

Books XIV, XVIII and XXIl of the Atharva-Veda
constitute practically Book X of the Rigveda. Book
XIV contains the stanzas relating 10 the Wedding
Rites, where occur hymns such as the following :

The bridel pomp of Surys,
Which Savitar started, moved along;
In Magha days ere oxen slain,

I Macdonell. Op. cit., p 185,
2 As quoted by Macdonell, Op. cit., p 184,
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In Phalgunis they wed the bride."!

Book XV which is an imitation of the Supreme
Being under the name of Vratya, looks more like a
caricature of the Divine Reality than Reality Itself.
Book XVIII deals with Funeral Rites and sacrifi-
cial offerings (including that of a Cow)? to the
Dead, the Fathers and the Manes. Book XXII
contains compiete hymns addressed to Indra which
are Blso the same as those of the Rigveda, Its metter
relates to the Soma rituals.

While the Atharva-Veda appesrs 1o be concerned
with sorcery and not with sacrifices, there are however
hymns in it which consist of formulae of expiation
for faults committed at the sscrifices.

Although called the Adhvaryu Veds through
an illogical extension of the term Adhvaryu (which
stands for the Officiating Priest concemed with the
offering of cblstions and libations in Adhvers or Non-
violent Yagnas) to the later theclogians of the
*Yajus’,’ what has come down to posterity as one

1 AV (XIV-1-13),

2 AV (XVIII-1-32).

3 The history of Indian Literature, A. Webaer, trans.,
by Mann & Zachariae, Kegan Paul, Londen, 19214 p 86.
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of the four Vedes is not the Adhvaryu Veda of
the Early Aryans. For, long before the currency gai-
ned by the present Black and the White Yajus, there
existed an Adhvaryu Veda whose two Schools — the
Kathas and the Kalapas, according to the Gramme-
ran Patanjali, "were known universally and whose
doctrines were proclaimed in every village.”' Readings
from the Ramayana show that these two Schools were
not only popular but were also highly honourad in
Ayodhya 2

Of the current versions, aithough the Vajasaneyi
Samhita or the Shukla (White) Yejurveda, is more
commonly accepted than the Taittiriya Brahmana or
the Krishna' (Elack) Yajurveda, there is not much
substantisl difference between the two. Nor can it
be said that they are re-adapatations of the Rig-
veda made suitable for application to the Yagnas.
For, only one-fourth of the matter of the Yajurveda is

1 As quoted by Macdonell, Op, cit., p 75,

2 Valmiki Ramayana, (11-32-18).

3 The woid 'krishna’ here means black, which has
nothing to do with the word Krishna as it occurs
in Shri Krishia, whare howaver, the true derivative
would be ‘kritsna” meaning whole or entire, and no!
‘krishna' meaning black.
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the same as that of the Rigveds, and even assuming
that this one-fourth has come streight from and not
simultaneously with or via another source, the Yajurveda
still remains an independent work rather than a part
of the Rigveda made applicable 1o the Yajus. Thus as
noted by Macdonell, “the Yajurveda is largely
an original production.’** It ravolves in fact, round
the dominating personality of a single Individual
Yagnavalkya — an enigmatic figure in whom all the
contradictions of an opposite nature meet in the name
of mysticism and merge without considerations of
logic and restraints of merality and Religion.

{f the atmosphere of the Athsrva Veda is that of
a pre-historic age, haunted by a spirit of black-magic
and sorcery, that of the Krishna Yajurveda of
Yagnavalkya is shot through with a dreadful presence
of darkest Avidya, Thus, though the Krishna Yajurveda
is called black, it is In fact se, not because of the pre-
sence of Commentarios an the formulae of sacrifices but
because of the sacrifices themselves —inhuman
animal-sacrifices of horses, cows or goats and
ghastly human-sacrifices, carried out in an atmos-
phere of staid dignity, gruelling formality and

. Macdonoll Op. cit,, P 81.
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complete non-chalance for the victime. It is
needless to add that such abhorrent sacrifices
are poles apart from the Early Aryans’ ‘adhvars’
whose soul was Ahimsa, the subject Brahm and
the object, the getting of Grace though worship
of its Divine Manifestations.

While it is not clear how Yagnavalkya came to
stumble on this demonology, it Is well-known that at
the time of his leaving the monastery owing to
diffarences with his Gury, he had to disgorge this un-
holy science. His co-disciples however, are said to
have taken the form of partridges. and swallowed It.
Thus what Yagnavalkya was made to renounce, was
avidly seized by other inmates of the place, who gave
1o Avidya a fresh lease of life.

Yagnavelkya now tried ‘Suryopasna’ without
perhaps sufficient seli-purification, and came to acqu-
ire 8 Yajurveda only similsr to the old one, which
though believed to be received from the Sun Daity,
in the form of a Mare, (sic), could have been only
an Entity of the Antariksha, imparsonating the Sun.

Although called the Shukla (or White) Yajur-
veda, it is howsver, 'White’ not in the sense of pure
or ‘sattvic”, It is so called only on account of the
absence of Commentaries on the formulse of sacrl-
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fices. Thus it is in no way different from the Black
Ysajurveda,

Divided into forty Chepters, its first eighteen Chap-
ters are the same as those of the Taittiriya Samhita.
The contents of the last twenty two Chapters consti-
tute its Brahmans and Aranyaka as well. Chapters
thirty two to thirty-nine deal with ceremonies
such as human-sacrifices, the universal sacrifice
and the sacrifices to the Manes,

The two most important parts of these Yajurvedas
deal with the new and full-moon sacrifices and
also the Soma sacrifices, while the corresponding
ritual explanaiions are 1o be found in the Shatpath Brah-
mana, Chapter 40thisgiven the shape of an Upnishad

Thus what looks like or is interpreted to be
@ natural evolution of Rigvedic tradition, and
practice 15 IN REALITY QUITE A RETROGRADE
JUMP FROM HIGHER-NATURE-WORSHIP TO LOW-
EA - NATURE - PROPITIATION. THIS ASCENDANCY
OF THE POWERS OF DARKNESS is clearly the
long term affect of the early non-Aryan entry
into the Aryan Community in considerable num-
bers without glving up their wild old customs
of violent sacrifices and the use of ‘Sura’ etc.,
based on a fear and an internal and external compul-

201



sion to supplicate or propitiate Rudra— the terrific
god of non-Aryen origin, Such practices when
continued for long had been bound 10 create an im-
pression that they belonged from the very beginning
1o the Aryans. The true Aryan tradition however,
is to be traced in the maintenance and conti-
nuation of strict Ahimsa in their Yagnas against
heevy odds and in propagating them as & counter-
polse against the incursions and encroachments of the
non-Aryan practices through Hindu Vaishnava
Movements initiated by Divine Incarnations of
God or through a direct preaching of Ahimsa as a
way of lifle by Tirthankaras such as Bhagawan
Mahavir and Tathagatas like Lord Buddha who for
the Hindus, Is an Incarnation of God as well,

Qlder than the Taittiriya and the Vajasaneyl Recen-
gions of the Yajurveda® and divided into two Books
celled Archikas, the Sama-Veda consists of 1549 stan-
zas, all of whose verses except 75 are identical with
those 1o be found in the Rigveda, chiefly Its Eighth
and particularly the Ninth Soma Book. Compiled
exclusively for ritual recitation, they were used by the
Udgatri Priests at the Soma-Sacrifices. As noticed
by Weber, there are "numerous variants in verses of

+ Weber, Op. cit,, p 9.
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the Sama-Veds which contains archaic forms as com-
pared with those of the Rigveda.”* There ssems to be
much truth in this observation, as ancient Religious
lore was composed primarily with a view to be chant-
od and to be remembered easily.

Coming to the original Vodg of theé Indo-Aryans,
— the Rigveda, the Recension of its Shakala School
contzins 1020 hymns grouped in ten Books of varied
length, Of these only six (I1-VIl) are homogeneous
in nature. While these six Books have each a single
family of seers, the Ist, VIiith and the IXth Books
consist of 8 number of groups based on identity of
authorship. The arrangement of the IXth Book bears no
relationship to its composers, the only common fac-
tor being that all tha hymns are addressed to Soma.
From the uniformity of the Baoks (11-VII), it can easily-
be seen that barring obvious interpolations violating
their natural harmony and Integrity, only Books
(H-VIl) constituted the original or the pristine
Rigveda.

As regards the Xth Book, *There are” in the

words of Macdonell, "many criteria, derived from its
matter as well as its form, showing the recent origin

« Macdonell, Op, cit., p 173. !




of the Xth Book.." *‘...a number of hymns are found
dealing with subjects foreign to the earlier Books, such
as cosmogony and philosophical speculstion, wedding
and burial rites, spells and incantations.... Indicating
its recent origin.””*

When all the four Vedas In their essence are
brought inte juxtaposition, it Is possible to view them
in their proper perspective and evsluate their histor-
ical significance and Religious contribution correctly,

Chronologically spesking, the Atharva Veda
though appearing more modern than tha Rigveda
on account of its revised lenguage and its great popu-
larity for .its black-maglc stiraction, is by all norms,
the most ancient. Likewlise the Yajurveda in its
‘Black’ or ‘Whits' version, though more recent than
the Adhvaryu Veda of the Early Aryans, betrays ali
the atavistic characteristics of a non-Aryan
origin. For, far form being & Specialized Branch
of the pristine Rigveda, as applicable to ‘Adhvars,” it
is basically a Book of unholy sacrifices Involving
human and animal immolation. Such sacrifices, even
when intended to please God, propitiate only
Lower spirits of the Antariksha. For, God the
‘Paribrahm Ishwar though always present in an

+ Ibid. p 44.
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"Adhvar” when performed in Its true spirit, is infinitely
beyond Infernal sscrifices invoiving cruelty and vio-
lence t0 innocent crestures or helpless individuals
Including children.

Thus except for the presence of a few sativic ideas
on *Ahimss' added perhaps by later thoughtful Aryans
to the new Yajurveda and placed strategically to serve
as a bulwark against people succumbing to animal-
immalating inhumanism, the modern Yajurveda remains
primarily non-Aryan in letter and spirit. No wonder that
there is a striking similarity betwasen the Atharva Veda
and the Yajurveda. As noted by Macdonnel, **The for-
mulas of the Yajurvada are often pervaded by
the spirit of the Atharva Veda and are sometimes
Atharvan in their wording.""*

The reasons lor this complementarity are not far
to seek, For, the spells, the black-magic and the
witch-craft of the Atharva Veda are usually not
effective without the sacrifices provided in the
Yajurved® or demanded by the invoked spirits.
Az pointed out before, there are hymns in the Atharva
Veda which consist of formulas of expiation for faults
committed at the sacrifices. This fact also clearly shows




that sacrifices were not unknown fo the Athsrva Yeds,

Thus both the Vedas are on a par in thair lower
nature, ritualistic, sub-religious character, The stilted
siyle and the sophisticated procedure of the Yajurvedsa
is due only to the fact that it has been used by many
neo-Aryan Brahman- priests as an instrument for further-
ing their own ambition for wealth end priestly domi-
nation and encouraging  royal qieed for power and
tarritorial aggrandizement,

About the Samavada, which is distribured in two
Books, as pointed out by Macdonell, 'the second Book
is both later in date and secondary in character...”* the
stanzas recurring in it being more in harmony with
those of the Rigveda than the other verses occuring
along with them, Taking again Into account the fact
that there aré numercus variants in the verses of the
Samaveda which contain archaic forms as compared
with thoss of the Rigveda, it may be concluded that
the first Book at least is oider than the Rifjveda.

Taking therofore, into consideration the positively
pre-Aryan character of the Atharva Veda together with
the fact of the non-Aryan atavistic antestry of the
Yajus and of the archaic nature of many of the hymns
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of the Samaveds, it becomes obvious that the Rigveda,
hitherto believed to be quite original i.e., all-Aryan in
thought and custom and most ancient of all the four
Vedas, is in fact not so.* For, it has only an Aryan
nucleus and is mixed-up in its contents. Consci-
ously woven into a jig-saw type of design by the neo-
Aryans who called themseives Aryans but clung to non-
Aryan ways of life, particularly to vielent sacrifices and
all thet would go slong with them, it cannot be
said that the Rigveda is quite pristine and of greater
antiquity than the rest of the Vedas in every respect,

Following the above clues, it Is possible not only
to see that Book One, Eight, Nine and Ten are
later additions to the Rigveda — a fact unanimously
recognized by all authorities on the subject, but also
that they are an imposition from without rather
than a spontaneous growth from within.

For, these hymns which actually belonged (and still
belong) to other Vedas, have in fact been superim-
posed on the Rigveda without their having been remo-

. —— o — —

# The above observation need not sound unusual or
surprising particularly after the discovery of Mohen-
jodaro and Harappa civilizations which ere much
older then the Aryan civllization in India.




vod from their respective Vedas. In other words, the
verses hitherto taken for granted to have been derived
from the Rigveda are in fact installed into the Rigveda
in the form of entire Books as well as individusl hymns
interspersed through the length and breadth of the
Rigveda,

The reason behind this manipulation is the inten-
tion on the part of the influantial neo-Aryans to gst
their lower-nature propitiation to bs acknowledged and
recognized by the Aryans as constituting their Religion,
This seems to have besn achieved evidently by a cle-
ver combination of thelr own 'Vedas® with the original
Rigveda of the Esrly Aryans and by & subsequent
shuffling of these ‘Vedas’ in such a wey as to include
ideas and practices agreeable to the neo-Aryans,

Yet in spite of the fact that four new Books
have been added unto the Rigveds &nd countless
interpolations in between, while leaving reiterated
hymns intact in the original places as well, so as to
leave no track bshind, the difference between the
Aryans’ worship of Higher Nature and the non-Aryens’
lower-nature-rituslism, being one of two worlds, cannot
remaln hidden all the time in view of the fact that this
incongruity is too glaring to be overlooked altogether,

For, while the Religion of the pristine Aryans was
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the spontanaous adoration of the gods and their bene-
ficant power as expressed through peaceful Yagnas or
*Adhvars’ —forwhich the tarm‘sacrifice’ ("Medha’)
is technically a misnomer —and self-purification
threugh sincere repentance, penance and prayers for
forgiveness; the fear-ridden cruelty-laden, lower-nature
propltiation of the neo-Aryans continuad to depend on
violent sacrifices. Thus what was at the primitive stage,
sheer black.-magic and witchcraft, became when advan-
ced, a kind of sophisticated ‘Sacerdotal Mechanism'
for extracting material advantages from the gods through
flash and blood of innocent creatures including men.

In view of this lowar - nature-concentration, the
gods too of the neo-Aryans, irrespective of their being
addressed by the new Aryan names, remained ses
wild, wrathful, capricious and highly immoral as
before. This was so evan when both tha Aryans and
the non-Aryans wershipped apparently the same deity
but by means and methods altogether different
from each other’s

Thus the god of fire, which the Aryans worshipped
as Agni, is ‘bornin the highest heaven’, He is ‘a divine
counterpart of the earthly priesthood and ‘a celestlal
oblation-bearer as well. He is 'wise and omniscient'—
a Jatvedas (l.e., born with Spiritual Knowledge) and 'a
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great bmofacto: ol his worshlppets He is also the
Presiding Deity of peaceful Yagnas, ‘whose food
is ghrutam and whose drink —melted-butter’. A
protector of people against evil spirits when worship-
pad, he is ‘an immortal among mortals’ and yet a
guest in human dwellings — a Matarishvan who brought
down to the Earth the secret of true worship; wheress
the Agni of the non-Aryans Is, &8s its names -—
Vashan and Ookshan—suggest, himself ‘a flesh-eater’,
He is also ‘‘a charioteer of sacrifices'" .’

No wonder that Agni, the god of the Aryans |s
praised as a great Sanctifier (Pavaka):

“Thou Purifier Agni high shinest forth,

Bright, adorable, when worshipped

With the sacred ghrutam’ (clarified butter):

whereas the Agni of the non-Aryans is addressed :
“Qurs et thou, Agni, Bharata,
Honoured by us with barren cows,
With bullocks and with kine-in-calf."?

Qr again,
“Single-tinted, like-coloured, various-hued (Cows).

1 Macdonell, Hymns from the Rlovoda.“( M.C.A
Publishing House, New Dalhi, 1968, pp 69-71,

2 Rigveda, (II-7-5).




Through sacrifice are known to Agni.”*

Likewise, although about one-fourth of the
hymns of the Rigveda are addressed to Indra,
only a very small portion in fact applies to the
Aryan god Devaraj Indra—the Ruler of (the
upper) Heaven. The son of 'Dyaus’, he is also
known as Dharmaraj Indra, who rules the Heaven in
strict confirmity with Religion and is usually associated
with the Aryan gods Varuna and Mitra rather than
with the non-Aryan Soma and Agni. He is a helper
and friend of his worshippers and is called' Magha-
van' or the bountiful for his generous liberality, He
is also known for his help to the people of this Earth
in getting the raln-clouds released from the obstructing
Asuras of the Antariksh, by means of his thunderbolt.

The pre-Vedic Indra of the non-Aryans how-
ever, is the son of Tvastar, who is described as
armed with a missile of iron or stone and at times
with a bow, arrows and a hook, He is the twin
brother of the non-Aryan gods Agnl and Pushan.
He usuzlly makes himself manifest through & human
medium rather than by giving a straight vision. This
explains his fondness for and addiction to sura the

« 1bid., (X-169-2).




fermented Soma, his actual intoxication followed by
a display of purely human emotions,! Believed to be
strong enough to stretch out heaven and eaith like
hide, this pre-vedic Indra of the non-Aryans is violent
in action, a voracious eater and a heavy drinker. Ha is
at the same time sensual and Immoral, He is slso
known for his cruelty in killing his own father., “A see-
ker after spoils,” he is “a spoils-seeker for his own
ollfes."'2 It is no wonder that his worshippers say:

“Whether the men who mock us say,
‘Depart unto another place, ye who serve Indra;
Still may we dwell in Indra’s care.'?

Equally notorious is Indra’s profligate companion
Soma in whose name a whole Book {IX) of 120
hymns is interpolated into the Rigveda, with &
view to make the so-called Soma-sacrifices the pivol
of the ritual of the Rigveda, These Sacrifices as their
name might suggest do not however, represent the
cult of the plant Soma. The subject of this Ninth
Book of the Rigveda is an amorphous god who
occasionally ‘wields a bow and a thousand-pointed

1 Rigveda (X-119),
2 .. (11132-3).
a ., (1-4-5),




shafi’, at other times he is “Indu the Meon deity’, he
is besides a "Sage’,.a 'Hero’, 'Soma Pavamana' ‘Surs’
and ‘the deity representing the intoxicating power of
libation' — rolled into one, Thus for instance ;

“Soma assumes his seat in ti\e weli-fashioned place,
The cow-hitde and the sheep-skin ara his ormaments.””

Animal-sacrifices are fresly offercd 10 him:
"Those who have offered to the gods their bodies
Whose vared forms sre wall-known to Soma‘?

Similarly there Is &4 marked difference of character
between the highly moral Pushan —a Form of the
Aryan sun-god and the Protector of Cattla (similar
to Mitra, another Form of the Sun — and & Friend of
Men), and [his non-Aryan namesake — Pushan, who
5 no less licentious than his companion-deities, the
non-Aryan gods — Indra and Sama,

Likewise, there is e basic difference batween Dok-
shinamurti Shiva, the God of Brahmcharya and the
Lord of Meditation, immersaed in a true transcendental
'samachi’ and the non-Aryan Vama Shiva wielding
low ‘Siddhies.’ While the Symbel of the Ishan Shiva
is. 8s pointed out before, a ‘Jyotiriing’ representing
1 Rigveda (1X-70.7).
2 v (X-169-3).




the formless aspect of Brahm in the form of Light
shining internally in the ‘Sahasrar Lotus', located in
the crown of the head and instslled externally in
Shiva temples dediceted to Shri Shankar Bhagawan,
in the form of stone-images — sacred replicas of the
self-forming supernatural lce-Jyotirling of Shri Amar-
nath in the Himalayas; that of the Vama Shivs is a
phallus, confined internally to '"Muladhar Chakra' at the
base of the spinal column and externally to be found
in sites such as Khejuraho,

Failure to make and maintain a distinction
between the two, has been responsible for the
degeneration of human Psyche, the deteriorstion
of Spiritual ideals and debasement and degrada-
tion of true Religion.

In trying 1o decide how much of the Rigveda Is
original, it is important to beer in mind that the First
Book of the Rigveda has # close affinity with the
Eigth Book, As noted by Macdonell, '"Cestain it is that
thoy were respectively added at the beginning and the
end of a previously existing collection..."*

With regard to Book Ninth dealing with the so-

* Macdonell., A History of Sanskrit Literature,
Op., Cit.q P 42. » ’
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called Soma Sacrifices, from the chamctenstlc refra-
ins found in that Book, it may appear that these
hymns to Soma must have been composed by the
authors of the same families as produced Books Two
to Seven. The contents of this Book — which have
affinities in fact to the First and Eighth Books — how-
ever, are too incompatible with the Early Aryans'
view of Soma,’ to have been really composed
by te members of the same families —in any
case without their having first gone the un-
Aryan way. It is on the other hand. quite likely that
these names are used to give an impression of authen-
ticity to the interpolated Book,

Taking up Book Tenth, once again In the words
of Macdonell, “there can be no doubt that its hymns
came into being at a time when the first nine slready
existed.”2 As Soma the god of Book Ninth is quite

1 See Infra., pp 63-67,

2 Despite the impression created by the reference to
the Caste appellations of the ‘Seors’ of the Tenth Book
to the effect that it is a natural accretion and notan
artificial addition, the character of Book Tenth in di-
rect opposition to the original Scripture, is sufficient
proof that excepting scattered hymns expressing Aryan
thought, the entire Tenth Book is an lntorpolaﬂon
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aslien to the Early Aryans, so alzo sre the deities of the
Tenth Book who are not the original Aryan gods —
the Jatvedas Agni and Dharmaraj Indra but the non-
Aryans' god of battle — Shatkratu Indra, ‘the hero
of @ hundred sacrifices’ and his twin-brothes Agni
‘the flame-haired, sharp-jawed.” all-devouring, “flesh-
eating, Vashan or Ockshan, whose *‘path is black
when he invades the forests ond shaves the Earth as
# barber a beard,"®

The number of Devas has increased indefi-
nitely. Again though &ail the Aryan ODeities are
carefully included in the non-Aryan multitude
of gods, propitiable through sacrifices, the
Aryan Deities of excellent moral character such
as Varuna — well-known for his benevolent rule
in strict accordance with ‘Rita’ and inspiring
men to be ‘sattvic' wnd holy through absten-
tion from violence, immorality and sin—ars
relegated to oblivion, Shri Vishnu on the other
hand, in view of his high, Spiritual position and
comparatively hidden qualities, is identified with
Sacrifice itself for their own (non or neo-Aryan)
uiterior aim of enhancing the importance of

* Macdonell., Hymns from the Rigveda, Op. cit.,
pp 68-70,




sacrifices and thus overy Aryan god also came
to be allotted a specific animal including a
Cow for sacrifics.

The Book is further marked by primitive philoso-
phical speculation, perverted cosmogony, (about which
mare ancn) and social customs such as cruelty-
wrzpped  wedding - celebrations and funeral ceremo-
nies which ara altegether foreign to 2 highly sacred
Religious Scripture such as the (pristine) Rigveda,
Hook Tenth thus not only jars with the Original
Rigveda (comprising its [Second to Seventh] six
Books with their inconsistent interpolations removed
and its displaced hymns restored to thoir proper
places), but mars also completely the beauty and the
spizit of this Holy Scripture,

The conclusion yialded by Ressarch based on
Rational-Ethical Thought Is that it is BOOKS
Fourteenth, Eightsenth and Twentieth OF THE
ATHARVA VEDA that constitute THE SOURCE
of the interpolated Tenth Book OF THE RIGVEDA
and NOT THE OTHER WAY ROUND. The reason for
inserting hymns from their own originally non-Aryan
Books into the Aryan Rigveda is obviously to get their
own ideas and cusioms clothed in the first place by
an Aryan Scripture and next to acquire by implication
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the Aryan imprimatur automatically with the passage
of time. Since the non-Aryans, as shown before had
entered the Aryan Community In overwhelming num-
ber., they could achieve it without much ado,

Coming to the consideration of the philosophical
basis of the Purusha Sukta,* which spparently seems
to concern Cosmogony — the origin of the Universe,
I5 In fact o velled attempt to justify the unjustifiable
Institution of Sacrifice. Sinca this hymn occurs not
only in the Tenth Book of the Rigveda, but salso in
the rest of all the Vadas, the fact of its presence in
other Vedas 8s weil, assumes a special significance
in view of the proper historical perspective
brought about by the restoration of *he true
chronological order in the formation of the
Vedas.

In this hymn, based on a primitive myth of pre-
Vedic times, this World is supposed originally to have
been a part of the body of a Primeval Purush who
covered not only this World but also what is now
called the heavens as well. Thus,

""A thousand heads hath Purusha,
A thousand eves, s thousand leet,
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On 6very side pervading earth,
He fills &8 space ten fingers wide."

Quite in common with the universally prevailing
primitive mythology and ancient practice, the act of
Creation is imagined as a Sacrifice in which this Pri-
meval Man, is treated as the Victim and the dis-
memberment of his body a Sacrificial Rite, resulting in
the formation of this Universe of seen and unseen
Worlds. Thus,

“Forth from his navel came mid-air;

The sky was fashioned from his head.”

“Earth from his feet, and from his ear — the regiens,
Thus they formed the worlds.”

Further,

“This Purusha is all that yet hath baan,
And all that is to be;

The Lord of Immortality,

Which waxes greater still by food,"”
“All creatures are one-fourth of him,
Three-fourths eternal life In heaven."

Had the hymn been an innocent one or were it
not taken seriously by devout Hindus, there would
have been no nacessity to comment further on it, This
however, is not the case. The philosophy the hymn
ambodies has done more harm than perhaps all the
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wars fought during the course of history, For, it
has by now killed compassion and has destroyed
the collective heart of humanity, as can be
witnessed in the food-habit of the world end
in its unimaginably cruel method of Scientific
and Medical research.

Apparently looking like a simple concept of Crea-
tion in terms of Sacrifice, it is in fact a cleverly wrou-
ght piece of philosophical rationalization and subtle
psychological suggestions. Thus,

“From that great general sacrifice,

Richas and Sama-hymns were bomn: ™
“Therefrom were spells and charms produced,
The Yajus had its birth from ir.”

“From it wera horses born,

From it all cattle with two rows of teeth
“From it generated kine, '
From it the goats and sheep were born.”

Yat neither tha implication that an act of sacrifice
is essential to Creation nor the suggestion that Crea-
tion in turn is itself responsible for sacrifices, is true.
The ides of the World being creatad from the body
of a Primeval Man belongs to primitive Mythology




and occurs in other Culturés es well.' Even assuming
that Creation did involve a Sacrifice, it does not follow
that violent Sacrifices need continue in the wake of
Creation. In any cese in its present form, itis a Myth
pure and simple, which is not taken seriously even by
its proponents. Thus for example, according to the
Composers of the Tenth Book (of the Rigvada) itself :

“This world-creation whence It has arisen,
Or whether it has been produced or has not,
He who surveys it in the highest heaven,
He alone knows or even he does not know it.""2

The worst part of it therefore, is its sugges-
tion that since the Hymns of the (interpolated)
Rigveda and (the corresponding) Sama Veda, the
magical spells and charms of the (basically non-
Aryan) Atharva Veda and the violent sacrifices
of the ‘Yajus' — the essentially neo-Aryan Sacer.
dotal Code of Rituals for conducting such sacri-
fices —and all Beings, are born out of that

1 Ct. e.q.. the Creation-Myth of the Giant-Man Hymir
occuring in Ancient Nothern Poetry, 8s quoted by
Griffiths, Op. cit,, p 519 f. n, and Macdonell,
Op. cit,, pp132-3.

A Rigveda, (X-129-7).




Great Universal Sacrifice, they — INCLUDING
INNOCENT CREATURES AS VICTIMS —are all
meant for its continuation on this Earth !

This basically non-Aryan Hymn with an Aryan
colouring has not only perpstuated the obnoxious
Institution of sacrifices but has turned itinto an integral
part of Religion for a considerable section of humanity.
THIS HAS IN TURN FOSTERED AN UNTHINKING,
IRRATIONAL BELIEF THAT *HIMSA' COMMI-
TTED IN CERTAIN CIRCUMSTANCES BECOMES
‘AHIMSA’. ITS PROTAGONISTS THUS HAVE NOT
ONLY KILLED THEIR CONSCIENCE AND SACRIFICED
COMPASSION AT THE ALTAR OF A FALSE GOD OR
GODDESS, BUT HAVE ALSO OPENED THE WAY FOR
THE WORLD TO TAKE TO FLESH-FOOD, WITHOUT
A QUALM OF CONSCIENCE, ON A SCALE UNPRE-
CEDENTED AND UNKNOWN TO HISTORY,

Since the Hymn, on account of its apparent mysti-
cism, imposing imagery and its incorporation into the
sacred Rigveda, has aifected the very root of Hindu
Religious Thought, it is essential to understand it in
relation to the cognate doctrines of Pantheism and
Monism invoked in support of this Hymn.

Notwithstanding its superficial resemblance, the Hymn
bears no relationship 10 genuine Pantheism. So far




as its cosmogony is concerned, the unity of the ‘Whole’
cannot ba said 10 exist after its having been shattered
by the Initial act of Sacrifice viz., the dismember-
ment of this Prakrit Purush, The real Purush in fact
is Atman —the Spiritual Self of the Unlverse. This
latter concept however had been unknown to the
Composers of the Tenth Book of the Rigveda.

The cells of the old Purush thus having assumed
the form of various Creatures with a separate perso-
nality or Individuality, possess a life of their own,
Endowed with a nervous system, they are now
all sentient beings, with a feeling of pleasure
and pain, of happiness and suffering. IT CANNOT
THEREFORE, BE RIGHT TO DEPRIVE AN INNO-
CENT CREATURE OF ITS LIFE FOR SACRIFICE.*

» FOR THE SAME REASON, IT CAN NEVER
BE RIGHT TO TAKE ITS LIFE FOR UTILITY, SCI-
ENTIFIC RESEARCH OR HUMAN VANITY. This
holds true even when the actis 'humanely’ done,
since causing a forced death to a creature is
itseif a form of cruelty. THE OBVIOUS CONCLU-
SION is therefore, that an honest prevention of
cruelty to creatures consists in AN ABSOLUTE
PROHIBITION OF TAKING AN INNOCENT LIFE.
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The Hymn however, embodies a cult of Lower-Nature
Propitiation in the garb of Universal Pantheism with
its higher element* missing,

The same cult is at the base of the lower Monism
as well. The non-Aryans who came In contact with
the Aryans were wont o pick up the externai part of
the Aryan Culture, imitating their customs and manners,
Ideas and institutions without imbibing their spirit,
They took for example to Soma enthusiastically, but
failing to get the intangible graca obtsinable through
right worship or tangible exhllaration out of that
Innocent drink, they subjected it to fermentstion and
created a new god — Soma as a representative of the
Power of Intoxication of Libation ! Again they imitated
the Aryans In thelr performance of ‘Adhvars' with-
out removing that part of animal-immolation from
them, and yet called their ‘Yajus' by the name
of Adhvaryu! Likewise, Just as they named their
Atharva Veda— basically 8 book of black magic and
witchcraft — Brahm [!] Veda, so they called every
morally non-permissible thing or idea by the name

» Cf, for instance Shelley's,

“Tha Spirit of the worm in the sod,
Blends itself in worship with that of God.”
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of Brahm, ‘Sarvam khalu idam Brahm’ — ail this
is Brahm Indeed — eliminating, asis done by Modarn
Scienca, all moral and ethical values from consids.
ration. For, this was the only way of defending their
Five Immoralities basic to Lower-Nature-Propitiation
which has come down the Ages in the garb of Reli-
gion in one form or anothor. There is howaver, no
idea more harmful than this un-Aryan, irrational,
audacious assertion turned gradually into a time-
honoured belief viz., that ‘everything indead is
Brahm, For, one of the most obnoxious corollsries
that follows from it has taken root in the form that
a man can reach the same goal— Brahm, through
sither of the opposita paths — the Vama or tha Brahm
Marg (sic) | If this be true, Ethics evaporaias into thin
alr and the Moral Structure bullt through patient
endeavour of Ages goes into flames like a city
subjected 10 an atomic blast. This howaver, is not
true since the two planes, that of the Higher
and of the Lower Life are not identical.

Nor is the sabove observation based on mere
theoreticel ratiocination, It is on the other hand the
considered verdict of an Incarnation of God — Shri
Ramakrishna Paramatman, derived from actual




nature of Mahamaya. Wishing to bring on this Earth
an Age of Moral and Spiritual Truth, — Rita, He decided
1o dive into the depths of 'Avidya’ with a view to
know i1s nature and bring the answer to the age-old
question viz,, whether the two Margs lead to the
same goal — Brahm,

Adopting 8n sititude of Himself a child and God
as Mother, He perfectod Himself first through intense
‘tapasya’ in the highest Child-Bhava, longing ardently
for the Divine Mother, After having had the desired
vision of Paribrahm Ishwar in the supremely benign Form
of Mother and established firmly in that Realization,
He proceeded in His divine Mission of determining
the nature of Mahamaya's jurisdiction over this World.

Protected by the ‘Sat-Chit-Anand’ ‘Avatar-Tattva®
within, particularly in relation to the Moral and Spiritual
integrity of the Self, He could observe at close range
and record within (though not without a temporary
damage to the mind and permanent injury to health
and body), the working of Mahamaya — the will-
dissolving, irresistible power of Avidya — and brought
from the depths, the World-redeeming Truth viz., that
Mahamaya was ‘Avidyatmek Praksiti’ and not God —
the Paribrahm Ishwar. Nor was she Mis genuine form
or Aspect |t was on the other hand, an opposlng Power,
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that rules over the three Worlds —the ‘Earth’, the
*Antariksha’ and the ‘Swarga’ — a8 secret that had remai-
ned hitherto hidden generally behind a vell of mysti-
cism surrounding Avidya,

From the above observations, it should be clear
that there is no Divine Revelation, supernatural expe-
rience or philosophical thought to justify the Tantric
claim that the Five Immoralities lead also to the same
woal, — Brahm. In its historical origin, itis a gross
assertion made in a cavalier fashion by the
lower-nature-propitiating indigenous contempo-
raries of the Early Aryans, The conclusion there-
fore, is obvious that the Vama and the Brahm
Marg can never meet. Two globe-trotters, for
example, going along a straight line in the opposite
directions would meet, since the earth being round
they are constantly turning towsrds the starting
point; but not those following the Vama and ths
Brahm Marg, as they are going along an uncurving
straight line stretching indefinitely In opposite direc-
tions. Hence it is that the Vama Marg is called a
‘mahegarta’.

Since the Five Immoralities constitute the basis of
the Vama Marg, itis but logical that its contraries alone
viz,, ‘Ahimsa’, '‘Satya’, ‘Brahmaoharva etc., could lead to




its opposite viz,, the Brshm Marg. And this is the
foundation of Patanjali's world-known Yoga-Darshan,

Finally, there remains a belief among the Hindus
persisting through the Ages viz,, thata '‘Brahm-Gnani’
need not have to discriminate in the matter of diet,
even though it might be flesh-food. The central root
of this confounding belief, pernicious to all
Spiritual progress lies however, hidden in the
deep sub-strata of india’s pre-Aryan past.

As observed before, the ancient, non-Aryan so-
called sages were given to animal-sacrifices and to
eating flesh-food. After the arrival of the Aryans they
started imitating them in every important aspect of life.
Further, as they called their Book of black-magic
‘Brahm Veda," their Commentaries on animal-sacrifices
‘Brahmanas,* their Manuals of carrying them out *Yajus,’
and every imaginable thing they professed and
practised under heaven by the name of ‘Brahm,’
so also they called themselves ‘Brahm-Gnanis.’
Since however, a Brahm-Gnani was supposed to be
the knower of Brahm, and as such best qualified,
to judge the propriety or the impropriety of the act,
the belief got into the sub-conscious mind of the
people and became accepted without further thought.
The strange combination of these historical as well as
psychological causes is thus responsible for this queer




belief that a Brahm-Gnani can eat meat with impunity.

Thst these non or neo-Aryan so-calfed sagos
clinging to their old ebnoxious customs, could by no
means have attained ‘Brahm-Gnan’, can easily be saen
from the fact that there can be, according to Patanjali —
the outstanding authority on (Dhyan) Yoga, no ‘Brahm-
Gnan’ without ‘Nirvikalpa Samadhi’, and no such
suparconscious state is possible without among other
things, a long and arduous practice of ‘Ahimsa'* and
Brahmacharya by the ‘Sadhek’, followed as a ‘Mahavrat’
or a great vow, which must be observed unbroken,
|rrespective of time, place and circumstances.

With all the experiences of Parmatman Shri
Ramakrishna Bhagawan before the world, who
meticulously went through every requirement of
the Higher Tantric Marg to unearth the gnaried
root of this ancient tree of damnation and break
tho giant tooth of Lower-Nature-Propitiation, in
order that there may be ‘an Age of Truth* on

» In the preduction of meat however, “all the panies
viz,, the adviger, the slaughterer, the chopper, the
sollor, the buyer, the cook, the waiter and the
eater—all the eight are guilty of (the sin of)




Earth,® it is easy to realize that one of its primary
requirements for the ‘Sadhak’ to eat meat cooked in a
human skull and to chew a piece of stinking rotten
flesh, picked up from the ground; more than overcoming
# sense of repulsion, would eradicate Instead a healthy
monitor, a moral guard protecting the higher perso-
nality from disintegrating. With the putting out of
commission of the Discriminative Faculty, psychological
as well as moral — and with a deep fixation of one
idea implanted firmly in the mind, viz., ‘Sarvam khalu
Idam Brahm', the ‘Sadhak’ when hungry, would not
hesitate picking up any kind of food, even from a
dumping place, left over by men or beasts.

This however, is no ‘Gnan’ (Spiritual Knowledge),
but as pointed out by Shri Ramakrishna Bhagawan
‘Gnanonmad’ — a temporary dementation of the mind.
a state in which the individual suffers from illusions
of everything being Brahm — a psycho-neurotic con-
dition rether than 8 superconscious state of the mind —

« Cf., God-realization alone is the Goal of Life. “With-
out the realization of God everything is futile®.
“God can be reslized through Truth alone",
“Truthfulness is the Tapasya of the Kaliyuga".
The Gospel of Shri Ramakrishna (Bhagawan),
Opp. cit., pp 20, 370, 830. !




excusable but not worth asplrlng for, s a genuine
Spiritual experience.

Another belief, complementary to the one previously
considered and equally primitive and harmful is that
a person while practising the profession of a
butcher, can also attain ‘Gnan’, THESE BELIEFS
HOWEVER, ARE SPURIOUS LEGACIES OF INDIA'S
PRE-ARYAN PAST, As seen before, the non or the
neo-Aryans had ignorantly taken Lower-Nature-Pro-
pitiating primitivism for Religion, and consequently
imitating the Higher-Nature-Worshipping truly religious
Aryans, they too called themselves ‘Brahm-Gnanis’
in spite of their being animal-sacrificing. flesh-
food eating pseudo-sages, black-magicians or
oven practising butchers,

What they had acquired howsver, wers Psychic
Powers, and not *Gnan’, True or proper ‘Gnan’ which is
Spiritval wisdom, is sttainable only through a purified
consciousness in @ state of mind called ‘Nirvikalpa
Samadhi’., Such Samadhi however, as seen before,
cannot be had without an unbroken observance of
the five Mahavrats, the foremost among which is
Ahimsa. No one thus can ever hopeto be & 'Gnani’
without first having renounced cruelty and violence
altogether from one’s life, and no one &fter having
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had such ‘Gnan’, would ever think of returning to
this evidently sinful way of life.

Wrapped In & pargble and become popular on
account of its clever manipulation with a climactic
effect, this balief is to be found in the Markandays's
Samasya Parva of the Mahabharsta.* In this story @
‘Sadhak’ who thought himself to be a ‘Siddhs’ on
acquiring some low occult powers, is struck by the
psychic intuition of & simple woman, devoted to her
husband end begs of her to give him '‘Gnan’. As a climax
however, to this hitherto Innocent story comes the
suggestion, put In the person of the woman to go
to a certain butcher for this ‘Gnan’ — the entire aim
of the story being obviously to show that there
is nothing inconsistent in & butcher possessing
such ‘gnan’ and thus to imply that the profession
of a butcher is no impediment to Spirituality.

This aspocryphal story though found in the Maha-
bharata, |s evidently an interpolation inasmuch as it
goes against the tenor and the spirit of that
Scripture,§ whose avowed aim is to esiablish in the

« The Mahgbharato, Vana Parva (Chaps CCV-CCVI)
§ See Supre. pp 169-70 for an cbjective view of the
Mahabhargta on ‘Ahimsa’,




midst of praeveiling chaos, among other things, an
Ethics of *Ahimsa’, particularly in regard to the
mute, innocent, helpless creatures, co-existing
with human beings on Earth.

The belief thus has not only conlounded Spirituat
sspirants from time Immemorizl but has by now affect-
ed and changed the very basis and structure of Society,
Instead of helping to malntain a natural horror,
@ hoalthy compunction and a qualm of Con-
science in men against taking innocent lifa in cold
blood and to restrain them from succumbing to this
abhorrent way of life, at least for the sake of Man's
own Humanity, snd for the moral health of the Society,
it has wmed on the other hand, in view of revolu-
tionary changes in the development and application of
Science and Technology to Indusiry and Everydsy Life,
this tainted trade into @ bloating big business and
Animal-Husbandry into a bloed-and-flesh-extracting
industry on a scale, too gigantic to come within
the natural ken of men's ordinary awareness. It has
created a8t the same time, vested interests, with
constitutionally protected rights, and thus unamena-
bie to any Enlightened Public Opinion.

Thus, in relation to the mute creation things
have reached such a pass that it can appropriately be
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called, an undeclared war worse than one of
extermination, waged by men against the entire sub-
human species. For, meat-cattie are raised most
unnaturally, bred and fattened artificially, kept
cooped and confined most cruelly so as not to
allow certain species sven to sso the light of the day
and slaughtered most callously as a matter of,
routine, while fresh stock is raised and made 10
go through the same grind, the cycle repeating ltseif
again and again with a wholesaie want of humanity.

Against such a sombre background of human beha-
viour degenerated to a level unrecorded in all history.
since some of Swami Vivekananda's views ore
freely used in furthering this human scourge on Earth —
the fast-spresding fashion of non-vegetarianism In
India.* it is Imperative to let the public know without

_—

+ Cf. 8.9, The latter of Shri Satishchandra Das Gupta,
23:d December, 78 to the Chief Minister of West
fengal, pointing out the tragic fact of the country
having been doited with big or small butcher-
houses, three thousand in number where just a
short time ago there were only a few,

Cf. also the Editorial of the Times of India30th
[Contd. on p 235




dalay that ths representation of his views — from
whatever quarters coming —is far from being
impartial when read In the context of his total views
given in “The Complete Works of Swami Vivekananda.”

Born in 8 non-vegetarian family in Calcutts (at a
time when animal-sacrificing was widely prevalent In
Bengal, and when a weak and impoverished Indla was
writhing In agony under foreign domination), with an
irreprassible parsonality burning with a passion for free-
dom, experimentation and rationalistic approach to life,
he came to believe at an early age that the cause of the
British supremacy and India’s subjection lay in their res-
pective food-habits. This befief grew Into & conviction
for him, when during his early youth ha came 1o infer
from his prodigious readings of the Vadas—a confuged
mass of the Aryan and non-Aryan religious and social
thowght and custom—that the early Aryans also used
10 eat meat freely on religious and secular occeslons —

Contd. from p 234)
January 1979, estimating that the country would earn
one thousand crorers of Rupees annually within
five years (from "79) by way of foreign exchange
out of this abhorrent occupation, not 1o speak
of the progressive incresss in home consumption,




a confusion that has persisted in the Scriptures
(Vedas, Brahmanas, Aranyakss and even some of the
Upnishads like that of Yagnavalkya's 'Brihadaranvak’
for instance), till to-day, regarding the nature
and kind of Yagnas, the pristine Aryans perfor-
med and the Food they actually took.

In trying to assess the work of Swami Vivekananda
in India end abrosd, it is important to understand
and remember that what Shri Nar wes to Naravan
and Shri Hanuman to Shrl Ram, Swami Vivekananda
was to Paramatman Shri Ramakrishna — & part and par-
cel of the Divinity that incarnates Itself from time to
time for the redemption of humanity. Just as Shri
Ramakrishna Bhagawan had underteken for Himself the
onerous task of fathoming the nature and the strenath
of Mahamaya — the Ruling Powerof the three worlds
(the Earth, the Antariksha and the Middle Heaven).
that comes in the way of the Reign of God. the ‘Pari-
brahm Ishwar’, sustaining the World according to the
Rule of Rita— the Moral and Spiritus! Order of the uni-
verse, it was Swaml Vivekananda's mission 10 know the
truth through actually living the traditional ‘Gnan Marg’
of the Theoretical Advait Vedanta particularly as inter-
preted by Shri Shankaracharya's Brahmvad,

With an Inner Light shining within from chlldhood
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and fed by a spontansous habit of lntonse Meditation,

he began his pre-ordained task of living the life of a
‘Brahm Gnani’ in accordance with the main tenets of
Shri Shankaracherya’s Theoretical Advait. With regard
to the Important question of food, he sdopted for
instance, Shankaracharya's definition of ‘ahar’ which
includes objects of all the senses (rather than
food proper as cxpounded by Shri Ramanujacharya),
depending thus on mental ‘nyas’ or inner renunciation
rather than on deciding first the objective nature or
quality of the food. Similarly, accepting the World 1o be

essentlally monistic in its make-up, with all the diver- .

sities and dualities to be nothing but Maya, a view
which leaves the question of Compassion altogether
out of consideration, he cems to Interpret for @ while
Hindu Dharma empirically or pragmatically as is to
be found in the Hindu Religious Positive Marality
rather than 8s Hindu Sanatan Sat-Dharma in its
pristine purity,
In his own words for instance,

“After carefully scrutinising all sides of the ques-
tion..my conviction stands to confirm...that injun-
ction of the Hindu Shashtras which lays down
the rule that food like many other things must be
different according to the difference of birth end
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prolession,”*

Thus, though Swami Vivekananda had yet 10 find
out the utter inadequacy and consequent futility
(which, as will be presently sean, he soon discovered)
of the Theorstical Advait of Shri Shankaracharya, he
has maintzined from the very beginning, the Rule
requiring the absolute Vegetarian Purity of Food
in the case of certain classes of persons viz,,
Devotees, Brehmcharins and Monks.

Thus, so far as Devotees are concerned

“All exciting food should be avoided as meat for
instance; this should not be taken because it is by
its very nature impure.’'t

Apart from the requirement of strictly observing
the principle of Vegetarianism as a governing rule by a
Devotee, the fact that onae ought never to partake of
non-vegetarian food even when it is offered to
one'sown Ishta, ( i.e. the Deity of one’s Choice)
can be seen from the Life of Shri Ramakrishna
Bhagawan Himself.

e — —

*» The Complete Works of Swami Vivekananda,
Vol. V, p 4865,
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Thus In the words of Swami Vivekananda, “About
vegetarian diet | have to say this — first my Master
[Shri Ramakrishna Bhagawan] was a vegetarian.”’
Even when non-vegetarian stuff came to Him in the
form of 'Prasad’ offered to the goddess, “He used to
hold it up to His head,"*

Thus although, Shrl Ramakrishna Bhagawan paid
full respect to the goddess He worshipped during
‘upasana’ by holding to His head, the food offered
to her, He however, never partook of it since it was
of a non-vegetarian nature.

Second, in the case of Brahmcharins and Monks:

“Those whose main goal of life is religion i.e.,
those who wish to be Brahmcharins and Samnya-
sins, ought to take vegetarian diet only.”*§

Third, for those who want to lead solely a Spi-
ritual life, for them surely is a strict vegetarian dist.”t

It is therefore, most unfortunate and strange
in the extreme that notwithstanding his clear
injunctions, categorically made from the very

———

« Ibid., Vol. IV, p 486, [Emphasis added].
§ Shri Vivekananda Vicharmala, (Gujaratl) Narayan

Thakkur, Porbandar 1976 p 347. [Emphasis added].
t Opp. cit., Vol, V p 485, [Emphasis added).
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beginning and consistently maintained with
regard to the absolute need for Vegetarian
purity of Food, in the case of Devoteeas, Brahm-
charins and Monks, his will representing the
Rule of the highest Morality and Hindu Sanatan
Sat-Dharm has been openly flouted or inexcusa-
bly ignored,

There are however, substantial ressons why
Samnyasins or Monks ought never to be viclent
in life or non-vegetarian in matter of food :

For, a 'Sadhu’ (i.e., one who Is all good)
or a Saint or a Samnyasin (i.e., one who has
renounced the World) or 8 MONK

1 SHOULD HAVE FIRST AND FOREMOST,
COMPASSION IN HIS HEART:

2 should be aware that he has given ‘abhaya’
or inviolability to every creature in the very act
of taking ‘samnyas’;*

3 should know and remember that flesh-food
being psycho-physically ‘rajasic” and Spiritually
‘tamasic’, he will never reach the goal, he took
Samnyas for, if he sticks to ¢r falls into non-
vegetarianism;
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4 and should bear in mind the fact that a
monk is supposed to hold the Spiritual Ideals
of Purity and Compassion high before ths
Society and his abandoning those |deals will not
only debase men's Moral and Spiritual values,
BUT WILL ALSO RESULY IN UNPRECEDENTED
DESTRUCTION OF INNUMERASLE INNOCENT LIVES,
AS IS WITNESSED TO-DAY, THE WORLD OVER,
FOR, AS THE ELITE OF THE SOCIETY CONDUCT
THEMSELVES IN LIFE, SO DO THE MASSES FOLLOW
AND BEHAVE.

As observed betore. Swami Vivekananda, who ine
wardly looked upon himsel! as more than a Monk —
a part of Incarnated Divinity with a Mission on Earth
could remain detached from the bady, 8s can bs saen
from his voluntarily giving it up through Mahasamadhi,
when the time came to leave it. This however, is not
ordinarily possible to achieve for others including the
monks without a regular habit of Intense Maditation
and active superhuman ‘tapasya’,

Yat if his own Monks, in spite of their Leadar’s
clear and categorical interpretation of the Hindu Com-
mon Dharma® in this regard viz., that those who want

——

» Cf. also the following from the Manu Smriti:
[Contd. on p 242




10 be Brahmecharing and Monks must be strictly vege-
tatian, think thay might as well imitate him, it would
not only mean a complete (Spiritual) shipwreck,
for them — notwithstanding their Theoretical
Advaita which gives to its possessors just
a superficial veneer of Brahmhood without the
substance — but would be disastrous for the
Society as wall, built through Ages of patient
endeavour on the Enlightened Ethics of ‘Ahimsa’,
in relation to all innocent creatures. Besides,
they would be responsible both directly and Indirectly
[Contd, from p 241
“A Samnyasin becomes qualified for liberation
by controlling the senses, cutting off attechments
and repulsions and through the practice of abso
lute non-violence in relation to all creatures '’
(Manu Smriti, 6-60) [Emphasis added. |

“A Samnyasin cshould after his bath, do six
‘pranayems’ every day for violence unconsciously
done to creatures in the course of twenty four
hours,” (Manu Smriti, 6-69). Compare &lso,

“All the fruits of tapasya (penance) of & life-time
are destroyed by violence [The Mahabharata, Op.
cit., Shanti Parva (272-18)].




for the great sin of daily torture and dostmctlon of
countless innocent lives, should they themselves fling
to the four winds, the Moral Restraints and Religious
Rules, requiring Monks to sbstain from flesh-food in
their own life, not only to set an example but also
10 avoid becoming Instrumental in the taking of inno-
cent lives,

In trying to understand Swami Vivekananda's atti-
tude in relation to the Cows, it is important to bear
in mind that here again consistent with his mission
to decide upon the vslidity of the Theoretical Advaita
of Shri Shankaracharya by living through life all the
major postulates and the main corollaries derived from
them till their nature Is revealed, he has started with
the Hindu Common Dharma (i.e., as practised then by
the Hindus) rather than with the Hindu Sat- -Dharma,
(which is the same as the Bauddha and the Jain Relj-
glons in this regard). In the case of the Cows how
ever, the Hindu Common Dharma as well as the Hindu
Sat-Dharms are identical, since both of them equa-
Illy enjoin loving care, grateful protection based
on the inviolability of the Cow and an over-all
attitude of reverence for her on account of her
‘sattvic’ disposition and sacred nature,

Agaln. even though he had come to imbibo from




his early youth sn erroneous belief that the ancient
Aryans were both animal (including cow)-sacrificers
and beef-eaters» it is important 10 bear In mind that

* The prasent Research into Vedic History however,
based on a Rational-Ethicael Standard has clearly shown
that the Early Aryans in fact worshipped Higher
Nature, through Adhvars or non-violent Yagnas
(Yask, Nirukta 2-7), and were Vegetarians.

In other words, it was the indigenous — civilized,
uncivilized or aboriginal — non-Aryans and the neo-
Aryans ie, those non-Aryans who [ater entered the
Aryan community In large numbers without giving
up their cld ways of life, who sacrificed animals
including cows and ate meat or baef, and not the
Early Aryans,

Modern tendency however, to explsin away the
existence of these obnoxious references to Animal-
Sacrifices and beef-eating occuring in the Vedas
Brahmanss and some of the Upanishads by a constant
resort to Semantics i.e., by Interpreting common
words such as ‘Ashva-Medha', '‘Go-Medha’, 'Aja-Medha’
etc., in an uncommon sense by a recoursoe to Mysti-
cism or Vegetarianism, is positively disastrous
since it is not always based on Truth as expressed
lhrough Common Sense and Right Reason.




in spite of this historically wrong belief, ha has
never allowed it to come in the way of the proper
interpretation of tha currant Hinda Dharma. which
sven as a form of Hindu Positive Religious Morality,
enjoined then as it doas now, both protection
of and the reverence for the Cows.*

Notwithstanding the fact that the basic views of

e — e @ -

« Since a verbal encounter Swami Vivekenanda once
had with the Preacher of the Cow-Protection Soclery
(See The Life of Swami Vivekananda by his East-
ern and Western Disciples, Advaita Ashram, Maya-
vati, 1979, Vol. |l pp 222-225), is likely to leave an
impression that he did not care for tha Cows or the
organizations that support them, it is essantial 1o point
out that his opposition was against tha cold unconcarm
of the Preacher to the suffering of his fellow-bsings.
dying of starvetion in great number, during 8 famine
thon raging In Cantral India, snd the Preacher's stubborn
rafusal to see the need to help the suffering, irrespe-
ctive of their past ‘karmas’, and not against the care
and protection the Hindus bestow on Cows in view
of the millennium-old Aryan samskaras of looking
upon the Cow both as holy and like a8 mother.
(Cf. for instance Bhagawan Buddha: "He who eats
beef, eats his own mother's flesh', Lok Niti 7).
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Swami anokananda oxp:essed en the lmportant sub-
ject of food up to 1902 — the year of his 'mahasama-
dhi’ — gathered together and published in his Com-
plete Works' and In the full Biography by his Fastern
and Wesiern Disciples? by 1812 and brought up-to-date
periodically, it is surprising te find, appearing for the
first time in 1953, the following statement in Swami
Nikhilananda's, ‘Vivekananda, A Biography':

“One day asked about what he considered
the most glorious period of Indian History, the
Swami mentioned “the Vedic period when five
Brahmins used to polish oft one cow'.”* (Sic) |

Considering the fact ths! this mischievous state-
ment mentioning neither th:e name of the questioner,
not the source of its discovery, nor the intention behind
the presentation of thys irflammatory material publishea
as late as 19563, in New York and 8 decade |ater in

— e —— — —

| The Complete Works of Swami Vivekananda,
Advaita Ashrama, Mavyavati, 11th Edition, 1978, in
8 Volumeas

2 The Life of Swami Vivekananda, Op. cit., in 2
Volumes, pp 1200,

3 Swami Nikhilananda, Vivekananda, A Biography
Advaita Ashrams, Mayavatl 1964, p 96.
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India in 1964, is too denigratory to the persona-
lity of Swami Vivekanands, too havoc-making for
its potential victims — the Cows, and too devas-
tating to the Hindu Sat-Dharma, it is most unfor-
tunate that a Monk and a Leader of o responsible Veda-
nta Centre In New York should heve thought fit to
squeeze |t batween a few sentences adapted from
Prof. S.lyer's private diary' to accomodate the above
remerk, which is in flat contradiction to Swami
Vivekananda's own views in this regard, to be stated
by and by.
Apart from the fact that this statement expressed
In alosthsome slang, exhibiting gross callousness (not
to speak of the utter want of any regard for the Cow
held sacred by the Hindus since ages), extolling bar-
barism and with a concealed innuendo subtly sugge-
sting present day India to return to this ‘golden’
past, is too crude to have been uttered by Swami
Vivakananda? it is equally important to note that acc-
1 The Life, Op. cit., p 335
2 Antariksha —the arch saboteur of a Higher Life on
Earth however, is capable of piaying such a michief.
Ct. the Voice heard by Chenghlskhan (Supra., p 35
f.n.) and St. Peter’s Vision (The New Testament,
Acts 10, Lines 10-20).
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ording to the exhaustive Biography of Swami Viveks-
nanda by his Eastern and Western Disciples, it is not
to the orthodox Brakmins that “‘the Swami courag-
eously told about the eating of beei Ly the Brahmins
in Vedic times™, but to Prof. S. lyer, in the course
of a personal conversation, and by way of & his
torical reference, as recorded In the letter’s diary
Thus, while the use of the plural — *them’ (the Sou-
theérn Brahmins) suggests preaching, talking to Shri
lyer shows the Swami's expleining his own position
in a private conversation,

To return 1o the main statement — the subject of
controversy, assuming for a moment lor the sske of
argument that such a remarik is tc be found some-
where in somebody's diary, a man of Swami Nikhila-
nanda’s experience of the world should have known
that from the standpoint of evidence and in the
presence of Swami Vivekananda's real views
in this regard known since half a Century, while
such a reforence has little value, the potentia-
lity of harm it can do in view of its high cegree
of suggestibility would be practically limitlass,

TAHT SWAMI VIVEKANANDA NEVER WANT-

ED THE HINDUS TO TAKE TO EATING BEEF
CAN BE CLEARLY SEEN FROM HIS FOLLOWING
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“That is disgusting now, However they may
ditter from each other in India in that they are
all one — they never eat beef.”"'

Again *"He brooded much over the national
achievement. ‘Well ! welll' he would say, ‘we
have done one thing that no other people ever
did. We have converted a whole nation to...
non-beef-eating’. Not one Hindu eats beef ''?

Elsewhere he says; “The ancient sacrifices
and the ancient gods.’* [connected with such vio-
lent sacrifices] *‘they are all gone, modern India
belongs to the Spiritual part of the Vedas '

After completing the necessary experiences of the
Iheorstical Advaits with its suporficial Monism viz,,
“There is but one entity in the whole world. It is a
unit world. The diversity is only eye-service. |1 Is all
one “* which tends to result only in an ethicless

1 The Complete works, Op cit., Vol. I, p 535,
2 The life of Swami Vivekanands, Vol. H, p 467,
3 The Complete Works, Op. cit., Vol. Ill, p 535

(Elucidatory bracket added).
4 Ibid., Vol lil, p 535,




secularization of life, and laads to 8 Compassionless
“Jeevo Jesvasya Jeevanam'' -based dependence on
animal-food. Swaml Vivekananda turns towards the
genuine Maonism of the Anubhava Advaita of Shii
Rama Gita, and reaches presently the &ll.embracing
Oneness of 8 Higher Lile cuiminating in universal
Compassion and Love for all living beings. including
the subhuman speaciss.

Thus in his own words, Ongness includes zall
animals, Iman's life Is Immortal, 50 altois animal’s.
The difference is only in degree avd not in kind. The
ameebe and | ase the same, From the standpoint of
the highaest life all the diffsrences vanish. So from the
standpoint of tha highest ideal, the lowest animal eng
the highest man are the same,'2

Nor is true Vedanta at loggerheads with it:

**The [goenuina] Vedanta entirely denies such
ideas as that animals are separats from men,’
and thet they were made and created by God

_——

1 l.e., ‘Life lives an (devouring) life.’
2The Complete Works, Vol 1), p 298
3 By creating an artificlal division between men as

(Contd on p 261)




to be used for our food.'"!

From the vantage ground of the Higher Monism,
he also sees the savage way of securing meat on the

one hand and the purity of vegetable food on the
other;

“TO EAT MEAT IS SURELY BARBAROUS AND
VEGETABLE FOOD IS CERTAINLY PURER; WHO
CAN DENY THAT?''2

In regard to the impropriety of animal-food, Swami
Vivekananda has made his own position too clear to
be subject 10 any doubt, Thus In his own words:

“I Mysalf may not be a very strict vegetarian,
but | understand the ideal. When | eat meat, |
know it is wrong. Even when | am bound to eat it
{Contd from p 260)

indlvidualized baings and animals as part of a colle-
clive group-soul (See C, W, Leadbeater, A Text-
Book of Theosophy, Chap IV), Theosophy has not
onily erred in this regard, but hasolso done a great
harm both to the cause of Creatures and to the

Law of Korma
1 The Complete Works, Val. || p 298
2 lbid, Vol, V, p 485,




MUST NOT DRAG MY IDEAL DOWN TO THE ACTUAL
and apologize for my weak conduct in this way. THE
IDEAL IS NOTTO EAT FLESH-FOOD, NOT 70O INJURE
ANY LIVING BEING, FOR ALL ANIMALS ARE MY
BROTHERS,""t

Again in his lecture on Bhakti-Yoga, he eloquent-
ly pieads not only for the lnnocent ¢reatures but also
on behsll of the unfortunate butchers

"..MEAT should not be taken, because it|S
BY ITS VERY NATURE IMPURE. WE CAN GETIT
ONLY BY TAKING THE LIFE OF ANOTHER, \We got
pleasure for a moment and another creature has
to give up life Not only so, but we demoralize
other human beings. In Englend no butcher can
serve on a jury, the idea being that he is cruel by
neture. WHO MAKES HIM CRUEL ? SOCIETY, if wa
did not eat,..[meat] there would be ne buichers '

He has thus declared non-vegetarienism to be not
¢nly both wrong and cruel but also a sin! Althotgh
he recognized that “the taking of life was undoubtedly

1. Ibid, p 298 (Emphazis added).
2 lbid,, Vol. Vi, pp 4.5,
3. Ibid.,, Vol- IV, p 486,
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sinful he belived at the zama tims that the people
and pariculary tha west would not 12ke to vegitar-
ianism till Science made soma sultabie discovery,

Fortunately, there has been since the beginning of
thiz Century a consensus of Expert Medicel Oginion
showing not only & nutrivonul sell-sufiiciency with
regard 1o vegetarian food, but also and all-round
supediority of vegetarianism over non-vegiiatianism,

The tollowing Report will show the truth of the
above statement :

The Report of tha International Commission
of Expert Sclgntitic Authorities eppointed by
the Inter-Alliad Confersnce at Peris in 1918.

“NO ABSOLUTE PHYSIOLOGICAL NEED EXISTS
FOR MEAT."
Professors Glay and Langois (France)
E. H. Starling and T.B. Wood (U, K))
Chitterdern and Lusk (U, S, A)
Bollazl and Pagliani (italy),
Hulot (Baligum).

1 Ibid., Vol. iV. p. 486,
2 See sppendix, o iv. For acomprehensive survey of
Expert Madical Opinion see Appendix pp i-xii.
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The destroyer of Bharat's highest raliion
is the deagp-rooted false belief that a Bral ma-
gnani can eat meat with impunity. This is dest-
ructiva of Hindu Sanaten Sat-dharm. A Brahma-
gnani can never est meat with impunity. So
long as this fact is unearthed and thrown out
thare ~il! ba no highsr religion in Bharat,
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AN ALL-BOUNLZ SUPERIORITY .
OF VEGETARIAN DIET

A NON-VEGETARIAN DI. T, apart from being
EVIDENTLY Conscience - killing and therefore
ugnethical Spiritually  soicidal.,  acsthcticaily
revoliing and socinily debasing, iS ALSO ACC)-
RDING TO MODERN SCIENTIFIC OPINIONS OF
WORLD AUTHORITIES :

physiologically unnatural and biolegically
unnecessary; chemically putrefactive and often
poisonous, hygienically unheslthy and diseaze-
producing, psychophysically ‘tamsic’ or morally
stupefying, economically wasteful end thus
logically indefensible on EVERY count;

whereas A VEGETARIAN DIET is not only
natural and adequate, wholesome and hezlth
giving but also economic and basically 'sattvic’
or benign—A BEFITTING DIET FOR CIVILIZED
HUMAN BEINGS,




AFPENDIX

NATURE NEVER MEANT
MAN 1O BE CABNIVCROUS

(Cpinions of Experts and Thinkers)

| FLESH.-FOOD AN UNNATURAL DIET .

Anatomical evidance.

(1) (@) *The teeth of Man have not the smallest
resemblance to thoss of the carnivorous ani-
mals, except that their enamel is confined to tha
extornal surface Ho possesses Indeed, testh calied
canine, but thay do not excoed the level of others,
and are obvicusly unsuitad to the purposes which
the coresponding  testh  execute in  carnlvorous

animals.

(b) In the propesr carnivorous animals the ali
mentary canal is very short.”

Prof. Sir William Lawrence F.R S

(i) . every fact connected with the human organ
isation uees 10 prove that Man was originally

formed a frugivorous animal,’’
Bral. Sir Charlez Bell, F.R.S.




(iii) “Comparative anatomy and puyciclogy indicaie
fresh frults and vegetables as the main food of man.”
Sydnsy K. Whitalker.

MDD, MRCS, LRCP

liv) Mo physiologist would dispute with those whe

maointain that men ought to have a vegetable diet
Dr. Spenser Thompsen,

(v) ""During the hundred years which have elapsed

()

since the above statemenis by Prof. Lawrence, the
evidence in favour of a8 non-flesh diet has
steadily accumulated untl at the present time
there is no room for doubt as to the inadvisability
of including flesh in the dietary."

From * Good Healith’
FLESH-FOOD NOT NECESSARY :

" Flesh foods are not the best nourishment
for human beings and were not the food of our
primitive ancestors. They are secondary or second
producis, since all food comes originally from
the vegetable kingdom. There is nothing neces-
sary or desirable for human nutrition to be found
in meats or flesh foods which are not found in and
derived from vegetabis products.”

John Harvey Kelloga., M.D, LL.D




(' *“Chemistry Is no more aniagonistic to vegetas-
gnism than is biology. Flesh food is certainly not
necessary to supply the nitrogenous products
required for the repair of tissue. | entirely
disepprove of the modern rage for concentrated
essences of flesh meat."”

F. J. Sykes, M. D., B. Sc.

{iii) ""There are many alternative sources of first-class

protein and the meatless diet can be as good as
any other."”
Dr. Charles Hill,

(lv) *It is a vulgar error to regard meat in any

form as necessary to life.”
Sir Henry Thompson M. S, FRC.S

The Report of the International Commission
of Expert Scientific Authorities appointed by

the Inter-Allied Conference at Paris in 1918 :

“NO ABSOLUTE PHYSIOLOGICAL NEED EXISTS

FOR MEAT."

Professors Gley and Langlois (France),
E.H. Starling and T.B. Wood (U. K.),
Chitterden and Lusk. (U.S A.),

Bollazi and Pagliani (Itlay).

Hulot (Belgium).
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Lord Playiair M, D,
FLESH-FOOD DISEASE-CAUSING AND DANGEROUS

(i) Acidic:

(a) Chemical composition and circulation
of Blood:

* No meat-eater has had or will ever have
as fine blood or as free a circulation as all
or any may have by living on bread and fruit. *

Alexander Haig, MAA, M.D., FRCP

{b) “The bioodstream in health is slightly alka-
line so it follows that an acid forming diet
will upset this balance.
The Chief acid-forming culprits are nearly
all flesh-food,
Geoffrey L. Rudd,

(ii) Toxic|:

“It (flesh-food) is material which of malice
aforethought has sedulously been rendered
toxic during the animal's lifetime. In the first
place his endocrine defences are interfered with
by castration, he is then immobilised and
overfed, with a view to causing him to




devolop fatty degenseration of all his organs;
and itis whan this ugly process is complete that
he is regarded as fit for human consumption.”

Dr. Leonard Williams

(iii) Putrefactive :

(&) 1 am convincad that any one who eedts
the average amount of meat consumed in this
country will  improve  rather  than  suffer by
cutting it all out of his diet. Thera is no other
closs of feod which so greatly tends to piomote
intestinal putrefaction and unwholesome
decompasition products.”
Vs Doctor E. V. McCollum ot
John Hopking University
(b) * Apart from the diminishing body alkali-
nity, excessive meat-eating tends to increase
intestinal putrefaction,””
Sir W. Arbuthnot Lane Bart.
CBMS. FRCS,

(iv) Poisonous :

"The number of people poisoned by
meat in a year, quite ppart from the uric acid of
xanthine it contains, is probebly considerable
ond for one who knows what he has been




VII, VEGETARIAN DIET IS SUPERIOR:

(i)

(i)

(i)

Q

Jt'ab.enj‘\ .1 T ak‘{‘

In nutritive value:
“It must be honestly admitted that weight by
welght vegetable substances, when thay &re
carefully selected, possess the most striking
advantages over animal-food in  nutritive
value.'"
Sir Benjamin W, Richardson,
M.D..F.R.CS.

In increasing physical stamina:
*,.the people who gave up eating meat lose
tone or become weaker 7 My answear would be
that in the majority of cases they confidently
stated that they found themselves stronger
and more powerful in body.”

Josiah Oldfield.

In imparting longevity :
1 judge that a strict vegetarian will live
ten years longer than a habitual flesh-gater,
while suffaring in the average less than hali
as much sickness as the carnivorous must.
All public danger lies in a8 direction opposite
to that of vegetarianism.
Horace Gresley*
Editor, New York Tribuna.
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(iv) From the standpoint of health and
hygiene :

(v)

{a) " It must be admitted as a fact beyond sll

questions that some persons are stronger

and more healthy who live on that (vege
tarian) foed.”

Sir Henry Thompson

M.D.FR.CS,

{b) “After all. health depends upon entirely
on what we eat. Surely our eating habits
nead considering, if £ 500,000,000 have to be
spent annually on Health Services. Just
compare this with the Hunzas in India
They are a vegetarian people and never have

cancer or other diseases. "
G. L. Rudd,

From the standpoint of mental clarity
and vigour:

“tha people who gave up eating meat. the
majority of them were found clearer and moro
vigorous in mind "

Josiah Oldfield,
(D.C.L,LM.RCS. LRCP)
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polsoned by and whose case gets into papers,
there ara probably scores that go unrecor-
d“--("

Alexander Haig, MA, M.D., F.RCP

IV FLESH-FOOD PSYCHOPHYSICALLY RETARDING :

(i) The functioning of the mind is affec-
ted by food. Generally speaking, the mind
works best on a mild diet, without meat,
and containing fresh vitaming and inorganic
constituents rich in ¢slclum phosphates.™

E. R. Rost, 0.B.E., M.R.C.S., LR.CP,
o (in The Nature of Consclousness).

(i) “In order 1o secure a clear head upon an

active body, | am of opinion that a man should

" give up eating all preparations of dead animals

under whatever fancy names thay may be pre-
sented "’

Dr. Josiah Oldfield,

(i} Anyone who gives up meat-eating and
will record his biood quality and its rate of cir-
culation will be amazed to know that within
two years there |s a change in his blood and
blood circulation.
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“Changes in blood and circulation carry
corresponding changes in bodily power,
endurance and sctivity, in mental power and
activity in the sense of judgment, justice,
estimation of self and of others and thus in

morality.”
Dr. Alexander Haig.

V. FLESH-FOOD UNECONOMICAL AND WASTEFUL :

VI,

*The world is breeding 100 many (Meat-animals)
and wusing too much land for this purpose. “A
meat-eater neads 1.6 acres and a Vegetarian

only .75 of an acre.”
Geoffrey L, Rudd.

FLESH-FOOD MORALLY DEGRADING, UNCHRIS-
TIAN AND BARBAROUS !

“1t Is difficult to undesstand how & civilisa-
tion can call itself Christian or human or even
rational while its main article of food Is not only
unnacessary, but one that invelves so much degra-
dation to the producer, disease to the con-
sumer and untold suffering and cruelty to
the victims."

Sir Henry Thompson.
M.S., F.R.CS,




(vi} In every respect:

“That it is easily possible to sustain life
on the products of the vegetable kingdom
needs no demonstration for physiologists, even
it a majority of the human race were not constantly
engaged in demonstrating it, my researches show
not only that it is possible, but that it is infinitely
preferable in every way,.."

Alexander Haig, MA, M.D. F.RCP.

“YOU HAVE JUST DINED, AND HOWEVER
SCRUPULOUSLY THE SLAUGHTER-HOUSE 1S CON.
CEALED IN A GRACEFUL DISTANCE OF MILES,
THERE IS COMPLICITY.”

RALPH WALDO EMERSON,




Vegetable Diet the loglcal soluuon
to the World’s Food problem ;

“..increasing food production..to breed more cattle
and pigs,...is doomed to failure becsuse cattle need
about eight times more land for foods and rearing than
human beings, and only a smsll proportion of the
food they eat comes back to us in the form of nutri-
tion— an extremely uneconomic way of obtaining food."

“Comparative figures show that ten times more
cereals can be grown in the same time than meat,
weight for weight, and up to a hundred times more
vegatables ™

“Furthermore.. .according to Sir John Russell, F.R.S.,
1.63 acres are necessary to support 8 man living on
& mixed diet. whereas only .6 or.6 acres are required
for a varied vegetarian diet.”

"Problems of storage and distribution would be simp-
ler because expensive refrigeration i5 not necessary. s

“Geoffrey L, Rudd, Why Kill For Food, (Emphssis
added) Hurst Bros, Ltd.,, Stockport, UK., 1956.

It is worth remembering that flesh-foods
would remain Morally abominable and Spiritu-
ally suicidal, even if they were economically
cheaper, —~ATMAN,
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HIGHER EVOLUTION OF HUMANITY

Common run of Movies and Cinema Posters,
Business Advertisements appearing in News
Papers and Periodicals or displayed in Public
Places, together with the material catered by
low-quality Books and Magazines, have long
since become & bane both for the Individual as
well as for the Society,

One wonders how this wanton exhibition of
unholiness in flagrant disregard of the most
minimum standards of decency, is relevant to
the stuff advertised, or helpful to the cause of
entertainment, which can as well be innocent
and uplifting without being necessarily low and
degrading.

Such vicious stuff which is peison for the
growing youth, is no less derogatory to the dig-
nity and respect due to women for their essen-
tially Spiritual personality as mothers,

While the West, having elected to go the whole
hog in its pursuit of an unbridled freedom in this
field and having become frankly an ‘Immoral’
Society, euphemistically called ‘Permissive’, needs
ITSELF to retrace its steps by paying heed to the
earnest exhortations of Bhagawan Christ in this
regard, there is no earthly reason why of all the



high Brahmcharyatmak Morality and a deeply
Religious Way of Life, built through ages on the
glorious ldeals — bright, scintillating seeds of a
Higher Life — of &7 or the pure Spirituality of Be-
ing 3K, reflocting the Moral and Spiritual Order

of the Universe, fih or Ethical Discrimination
based on such Spiritual Truth, &(W or Dispas-
sion, 7ATT or Renunciation and §IW or Brahma-
charyatmak self-control, should succumb to a
debasing animalism in utter disregard of Man's
potential Higher Nature,

It is therefore, the foremost duty of every
enlightened citizen including the News-Paper
Editor, the Business-Man and the Cinema Indus-
trialist to help in the eradication of this wide-
spread EPIDEMIC, which if left to itsaif will
contaminate the very springs of human consci-
ousness. and will make a truly Religious or a
Spiritual life a8 thing of the past, resulting only
in a senseless dissipation of vital energy so
essential to mankind in the higher evolution

of Humanity. i
Jat-Chit-Dlwan
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THE COW -

BENEATH THE OPPRESSIVE GLITTER OF A WEIRD PROS-
PERITY BASED ON A RUTHLESS EXPLOITATION AND
A RECKLESS DESTRUCTION OF SUB-HUMAN, HARMLESS
LIFE IN AN UNIMAGINABLE NUMBER, STANDS THE COW ~
AN ERSTWHILE NEIGHBOUR UNTO MAN, BEARING
IN HER SERENE MIEN THE DIGNITY OF A MOTHER, WITH
EYES EVOKING AND OVERFLOWING WITH COMPASSION,
HARBOURING WITHIN HER THE LIGHT OF THE DIVINE,
BORN OF HER SATTVIC DISPOSITION AND SELFLESS
SERVICES AND THEREFORE. SACRED — (PAVANL),

A SILENT REPRESENTATIVE OF THE SUS-HUMAN
WORLD, UNDERGOING IGNOMINIOUS TREATMENT ANO
INHUMAN CRUELTY AT THE HANDS OF THOSE VERY
'HUMANS', WHOM SHE HAS FED ALL ALONG WITH THAT
UFE-GIVING ELIXIR — MILK, THE COW HAS SERVED
MANKIND FROM THE DAWN OF HISTORY IN AVARIETY
OF WAYS, THAT HAS NOT ONLY MADE CIVILIZATION
POSSIBLE FOR THE WORLD, 2UT INDIA'S CHARACTE-
RISTICALLY MORAL AND SPIRITUAL CULTURE,

A SYM3OL OF HIGHER NATURE — ADITI', A SENSITIVE
FULCRUM HOLDING THE BALANCE BETWEEN GODOD ANO
EVIL, THE COW IS NOT ONLY A MORAL BRIDGE BETWEEN
MAN'S REAL SELF (HIS POTENTIAL SOUL, A PART OF THE
SUPREME SOUL — PARMATMAN) AND HIS UNSUBDUED
EGO, (THE ACTUALLY SELFISH ANIMAL ARMED WITH A
CALCULATING INTELLECT — A STOOGE OF ILLUSICNATING
MAYA), BUT ALSD & TRULY DIVINE POWER—SATSHAKTI',
DESTINED TO 8E A SPEARHEAD OF A SPIRITUAL MOVE-
MENT, AIMED AT THE EMANCIPATION OF ALL BEINGS
INCLUDING MAN FROM THE SCOURGE OF HIS OWN
INHUMANITY, AND THE ESTABLISHIVENT ON EARTH, OF
THE SANCTITY OF AND THE REVERENCE FOR ALL LIFE

Sat-Chit-Atman.



